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NOTES ON THE MS. SOURCES OF THE HISTORY 
OF THE JEWS IN SPAIN. 


In the autumn of 1888 I was entrusted by Mr. F, D. 
Mocatta with a mission to proceed to Spain in order to ascer- 
tain the extent and quality of the manuscript materials 
relating to the History of the Jews of that country. As 
the time at my disposal was not long, it did not enter into 
my plan of campaign to transcribe all or many of the 
documents I should chance to hit upon; I desired rather to 
bring back with me a list of the documents that existed, 
so far as this could be ascertained from the manuscript 
catalogues of the various archivists who kept charge of 
the documents themselves. By keeping rigidly to this 
self-denying ordinance, I was able to bring back with me 
a list of some 2,500 documents relating to the History of 
the Jews in Spain, and have printed a rough calendar of 
some 1,800 of them with their library press marks 
attached, so that anyone interested in the subject could, 
with little trouble, have any of the documents copied on 
the spot. I propose here drawing attention to the more 
interesting of these, treating of the various archives in the 
alphabetical order of their geographical position, and 
attaching in brackets the number of the item in my 
calendar. 
vol VI. Q Q 
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ALCALA DE HENARES. 


It was not in my original plan intended to collect 
materials about the History of the Inquisition in Spain, 
or even with regard to that portion of it which related 
more strictly to Jews. But on paying a visit to Alcala de 
Henares I found the only documents among those housed 
in the magnificent palace of Cardinal Ximenes in that 
city which had reference to Jews, dealt with the Inquisi- 
tion. As the railway arrangements of Spain obliged me 
to stay several hours in the town before a return train 
could be taken, I selected from the descriptive slips of the 
Inquisition papers a number of items of Jewish interest. 

There are two sets of Legajos, or packets relating to the 
Inquisition at Alcala, bearing upon the trials of those who 
are accused of “Judaism.” Sixty packets (Leg. 130-189) 
contain some 806 trials on this charge held before the 
Inquisition of Toledo, while thirteen other packets (Leg. 
34-46) treat of 280 similar trials at Valencia. Some 900 
descriptive slips give the names and particulars of the 
Toledo cases'; those of Valencia have not yet been calen- 
dared. From the former I selected specimen cases illus- 
trating various aspects of the Inquisition’s work, or 
interesting for other reasons. Thus, it was curious to find 
an Indian slave of Don Diego Alvarez de Coto accused of 
Judaism (38). Again, in several instances, the unfortunate 
victims were subjected to the tender mercies of the Holy 
Office several times (6, 35, 45, 46, 58, 61), in one case, 
that of Isabel Nunez (45), no less than six times. In other 
cases, proof of the accused having been subjected to torture 
caused me to select it for description (2, 61). The 
tender age of Inez Gonzalez and Isabel Ortolan (30, 
31), each ten years of age, caused me to include 
them in the list. Some cases included those of mem- 





' From these Don Fidel Fita selected the items relating to the fifteenth 
century in the Bolctin for 1889. 
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bers of religious orders, as the Licentiate Don Miguel 
Doliz (18), and Friar Juan (37). In one case (52) the 
trial was interesting, as there was attached to it evidence 
that an appeal was lodged against it 150 years after it had 
been decided. This was doubtless in order to settle the 
heraldic pretensions of the descendants of the accused to 
“purity of blood” (dimpiesa de sangre). In the seventeenth 
century it became quite usual to have trials before the 
Inquisition for this purpose, and we shall see when we 
come to Simancas that large materials exist for ascertain- 
ing the truth of the statement often brought forward that 
a large portion of the nobility of Spain have Jewish blood 
in their veins. In several instances at Alcalé a genealogy 
was attached to the trial in order to prove Jewish descent, 
and whenever this was mentioned in the descriptive slip, I 
included this in my selection as likely to be of use to those 
who have, like my friend, Mr. Lucien Wolf, been studying 
the genealogy of Jewish families. Such tables of descent are, 
e.g., attached to Nos. 2, 14,16. Inthe same interest it was 
useful to give the many aliases contained in the lists. Nos. 
6, 29, 39, 47, 56, were prominent examples; above all, it 
was interesting to find in these lists so many names which 
lend a lustre to the early annals of the Sephardic Jews in 
this country, ¢e.g., Brandon (9), Caceres (10), Diaz-Mendez- 
Brito (15), Pereira Enriquez (19), Espinosa (21), Fonseca 
(23), Garcia (24-26), Andrade (35), Machado (36), Matos 
(40), Mendez (41-43), Rodrigues de Sesefia (52), Sosa (60, 
61), Cohen Villareal (63). There is obviously here ample 
materials for one of the great desideruta of Jewish literature, 
an adequate history of the Marranos or secret Jews of the 
Peninsula. I know of no subject more fascinating, more 
full of romantic episodes and interesting sidelights on 
international history. 

One set of papers, contained in packet 189 and num- 
bered 889, was of peculiar interest in this connection ; this 
contained some twenty lists of various persons examined 
QQ 2 
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before the Inquisition at Cordova, Granada, Murcia, Seville, 
Saragossa, and other places; and it would be highly de- 
sirable that the whole of these lists, numbering some 1,500 
names, should be copied out and published. One of them 
(67) was of peculiar interest, as it contained a reference to 
the wide spread commercial transactions of the Gradis 
family, the Rothschilds of the seventeenth century.’ This 
“ Memoria” even gives some pages from the ledger of the 
Gradis. Other papers (86-91) give evidence of the terrible 
power that might reside in a single person’s hands, refer- 
ring to several hundred persons who are suspected on the 
testimony of Amanda Pimentel and her sister. 

In the case of the Valencia denunciations, as there were no 
descriptive slips, | had to have out three of the packets of 
cases and go through them. This brought out one curious 
result, since one case, the process of Galavandrez Adret (94), 
probably a descendant of Solomon Ben Adret, filled a whole 
manuscript volume, which was bound together by a strip 
of parchment from a scroll of the Law. Indeed, most of 
the processes seem to extend to a volume, and it was the 
custom, at Valencia at any rate, to decorate volumes with 
serrated flames like those which covered the robe of a San 
Benito (98). One of these trials, that of Bonorsi Brionda 
is a “cause célébre ”; similarly in the Toledo cases, one 
packet is devoted to the celebrated case of El Cristo de la 
Paciencia (13). It was noteworthy how wide was the field 
of employment among these victims of religious intoler- 
ance. In many cases the occupation of the accused was 
mentioned, and I noticed carpenters, tailors, jewellers, 
apothecaries, silk merchants, hatters, tobacco merchants, 
and parchment sellers, among those given. 

It is obvious that there are sufficient materials at Acal& 
alone to occupy one man’s lifetime in the study of the 
transactions of the Inquisition; no less than 1,200 cases 


' See Graetz, “Die Familie Gradis” in Monatssch. Neue Folge 
’ ge, 


vii. and viii. 
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exist here with full details and testimonies and witnesses 
on the conduct of the Jews; a mass of information could 
be here obtained as to the traces left of the Hebrew nation, 
as it is so often called, after the more steadfast portion of 
it had been driven forth from Spanish soil." 


BaRCELONA. 


Few European States can possess such a magnificent set 
of archives as those of Aragon, now lodged in one of the 
former palaces of the kings of Aragon in Barcelona. Here 
every deed that issued from the Royal Chancery from 957 
up to the consolidation of the Spanish Monarchy in 1492 
exists in a copy made in one of the seven thousand “Regis- 
tros” dealing with that period. These form practically a 
huge copy letter book, in which all the kings’ correspond- 
ence is given in full. I reckon that there could not be 
much less than twenty thousand State papers referring to 
the Jews of Aragon contained in this collection; but the 
full number could only be ascertained by going through 
page for page each of the Registros, a work which will 
occupy a trained observer at least ten years of his life. To 
copy them all might easily fill up the lifetimes of five en- 
thusiasts. In the scant time at my disposal in the former 
Capital of Aragon I could merely extract from the indices 
of the Registros those items which were stated to refer to 
Jews. Now these indices have been drawn up with various 
degrees of thoroughness, becoming more and more scanty 
as time goes on; for the first forty Registros, dealing with 
the twenty years, 1257-76, they are very full of abstracts 
of tne contents of almost each page. Then from Registros 
200 to 860—that is, from 1290 to 1340-—the entries be- 
come very much more scanty, while for the remaining 150 
years of the stay of the Jews in Aragon, there exists only 


! The latest and most elaborate History of the Inquisition, that of 
F. C. Lea (New York, 1889, 3 Vols.), does not even touch upon the trials 
for “Judaism,” though Mr. Lea repairs the omission in a later work, 
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an alphabetical index which gives but little clue to the 
contents of the entries indexed. For I feel sure that 
thousands and thousands of documents are not indexed at 
all for that part of Aragonese annals. I have, therefore, 
only been able to give few references, selected almost at 
hazard from the Rubric “Judios” in this last index. But 
for the earlier period, 1257-1340, I have a detailed account 
of some eleven hundred documents containing a skeleton 
history of the Jews of Aragon during those eighty years. 
Skeleton is the proper word to employ in such a case,for it 
is but seldom the dry bones of history, as viewed by the 
civil servants of the king, can be clothed with the flesh 
and blood of humanity. 

A large proportion of these documents relate to the fiscal 
contributions of the Jews of the crown of Aragon. As in 
the rest of Europe, Aragonese Jews constituted indirect tax- 
gatherers for their king, for whom they held their wealth 
in trust. By the aid of the documents which I have 
roughly calendared, it will be an easy task for the future 
student of Spanish annals, who will be fortunate enough to 
visit Barcelona, to determine the exact proportion of the 
king’s wealth which was sweated out of the Jewish usury. 

I have myself copied and printed in an appendix several 
documents which give part of this information, especially 
one (App. VII.) which gives a sort of budget to the 
kingdom of Aragon for the year 1270. From this it appears 
their direct contributions only amounted to some three per 
cent. of the whole revenue. But it would be impossible 
to accept this as a full statement of the case, as it leaves 
out of account the individual contributions of the richer 
Jews which flowed almost daily into the treasury.? Later 





! The late M. Loeb was especially interested in this class of inquiries, 
and I collected as much as I could on the details relating to the Jewish 


population of Aragon. 
* Another entry (504) gives the Jewish direct contribution at the 


much higher figure of 8 per cent. in 1270. 
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on we shall see some evidence of the extent of this kind of 
tribute. 

The deeds give a certain amount of information as to 
the occupations of the Jews of Aragon, though not so 
much as we should have desired. We hear of a broker 
(122), a dyer (128), a town clerk (258), horse dealers (260), 
money changers (264), moneyers (163, 361), sheep farmers 
(525), ship owners (466). 

A Court doctor is mentioned in Nos. 400 and 1080, while 
on one occasion a Jewess is pardoned for prescribing 
medicines (1082). 

A large number of deeds are merely formal in character, 
dealing mainly with the king’s mercantile transactions 
with his Jewish subjects. The list given below contains 
sufficient indication of the character and extension of these 
deeds.' 

These deeds, like similar ones we shall have to note of 
Pamplona, are of the greatest possible importance in 
studying the mercantile development of Europe and the 
early history of European banking. 

Very few of the deeds deal with criminal offences (234, 
515, 550, 632), though a certain number are connected with 
cases of false evidence (234, 237, 434). 

It is not often that the religious aspect of the Jewish 
question presents itself in these documents, though of 
course it really underlies the whole series. The chief 
entries of interest on this subject relate mainly to the 





1 Balance-sheet : 183, 329, 332, 338, 367, 368, 369, 370, 385, 390, 391, 
465, 468, 469, 498, 513, 519, 520, 562, 564, 569, 574, 577, 579, 600, 617, 618, 
621,722. Debitorio: 130, 134, 144, 156, 158, 159, 167, et pass. Receipt: 
164a, 208, 221, 224, 297, 326, 328, 340, 347, 348, 349, 356, 357, 363, 371, 
372, 376, 378, 406, 415, 420, 434a, 453, 559. Confirmation: 516, 726, 
727, 1716. Consigna : 350, 352, 354, 355, 359, 360, 367, 368, 380, 384, 373, 
516, 623, 702. Donation: 267, 291, 294, 407, 422, 463, 471, 475, 512, 521, 
526, 584, 711, 733, 607. Pledge : 266, 269, 272, 405, 447, 535, 548, 565, 713, 
725. Promissory note: 580, 734, 738. Pensions : 400, 403, 407, 422, 444, 
605, 651, 659, 1105. 
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preaching of the Friars to the Jews, or their disputations 
with them. The Jews do not appear to have been very 
willing hearers of sermons—at least, from Christian Friars 
—-since it needed the services of the judges to cause them 
to attend either Franciscans (244) or Dominicans (247), 
while the Jews of Barcelona were ultimately freed from 
the infliction altogether (424, 426). 

Full details are given of the celebrated disputation 
between Pablo Christiani and Moses Nachmanides. One 
and une only of these was known to Graetz from Boffarul 
(Gesch. VIL, page 418).' But besides this deed there are 
several pardoning Nachmanides for his “blasphemies” 
during the disputation (289, 321, 323); while other deeds, 
in which he occurs under the name of “ Astrugo Ravay,” 
show in what favour he was held by the king, who ab- 
solved him from all tribute for the rest of his life (319). 
Others show that he was possessed of considerable means 
(313, 314, 320, 322, 430, 490). I have given in an appendix 
to my book the deed in which the king pardons Nach- 
manides for his blasphemy on account of the favour in 
which his majesty held his brother, Benvenist de Porta. 

It was doubtless in connection with this disputation that 
a general order was issued to the Jews not to disturb 
the preaching of Pablo Christiano. Orders were at the 
same time given that passages of blasphemous character 
were to be expunged from Jewish books (248,278). It was 
on this account doubtless that the writings of Maimonides 
(“ Moyses hijo de Maymon Egipnachus,” sic) were ordered 
to be burnt; it was stated that these works were en- 
titled “Soffrim” (243). Somewhat later the Jews of 
Aragon got free from the Censorship by favour of the 
king, who ordered that their books need not be submitted 
to the Dominicans (325). 

The above-mentioned Benveniste de Porta, brother of 





1 Since my visit Pére Denifle has published others. See Revue des 
Etudes Juives, t. xv. p. 1 seq. 
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Nachmanides, was one of several Jews who figure largely 
in the transactions of the time. He was appointed bailiff 
in several towns of Aragon, and a large number of deeds 
exist connected with his transactions with the king. Of 
even greater importance was Jahudan de Cavalleria, who 
was bailiff of Barcelona itself for many years, and was 
undoubtedly the Rothschild of Aragon during his lifetime. 
Materials exist in my collections for determining the part 
played by this merchant prince in the consolidation of 
Aragon under James the Conqueror. A third name of 
almost equal importance is that of Astrugo Jacob Xixon. 
One of the most interesting documents to which I 
obtained access was one relating to the family history of 
Don Chasdai Crescas, Jewish philosopher and contro- 
versialist. The late Dr. Joel has proved conclusively that 
Spinoza owed much that was peculiar and significant in 
his philosophy to the influence of Crescas’ philosophical 
work, Or Adonai (Light of the Lord). Any detail relating 
to him must be regarded as of special interest, not alone 
to Jewish history, but in the general history of European 
speculation. It is by a mere chance that I fell upon the 
trail of the document. As I have before mentioned, the 
indexes to the later documents at Barcelona are very defec- 
tive ; so much so that I have not thought it worth while 
even to print the majority of the items I gleaned from 
these later indexes. Thcy are arranged alphabetically, and 
I confined my attention to extracting the one item, 
“Judios”; but, after I had extracted this, I thought it 
would be worth while giving a cursory glance to the 
remaining letters of the alphabet, and I did not go un- 
rewarded. Under the very first letter there is an entry 
relating to “Azday Cresques,”’ which obviously related to 
the great philosopher. I have given it at length—and it is 
very lengthy—in the appendix to my calendar, and may 





' In the liste nominative of 1392, this appears as Atzay Cresques. 
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summarise the effect of the long legal terminology in this 
place. It is a confirmation by John of Aragon, dated 
December 5th, 1393, of a privilege granted by his consort 
at Tortosa on the 15th of November of the same year. It 
appears from the document that Chasdai Crescas had been 
one of the executors of the will of his uncle Vitalis Azday, 
that owing to the disappearance of his co-trustees the 
estate of the deceased had got in bad order, and Crescas 
had, the document informs us, applied to the Queen for 
powers to administrate himself. These powers she grants, 
and her grant is confirmed by her royal consort. Crescas 
does not appear to be personally interested in his uncle’s 
will, for the property seems to have been all left to 
the Jewish poor. It consisted of five tenements at 
Gerona, the locality and abuttals of each being given. 
These seem to have brought in a modest rental of 
£2. 4s. 6d. in all, though that sum would probably 
have to be multiplied by twenty to represent the cor- 
responding value at the present day in Spain, and pro- 
bably by twenty-five to give some idea of the amount of 
services and commodities which could be obtained for a 
similar sum in the contemporary England of to-day. It is 
obvious, from the terms of the deed and from the result of 
Crescas’ petition, that he was in favour with both the 
King and Queen of Aragon. We shall see, when we come 
to Pamplona, that he enjoyed equal favour at the Court of 
Navarre. 

A few miscellaneous items in the Calendar may be here 
referred to before summarising the general aspects of the 
deeds. When the Jews were expelled from France in 1306 
permission was given to those of Aragon to receive their 
persecuted coreligionists (752, 756). It is curious to ob- 
serve that the executioner’s fees were in one case con- 
tributed to the protection of Jewish Schools. We find 
Jews acting as guides to Saracens, but the king had his 
account in this, and license had to be obtained from him 
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for that purpose (155). Certain articles of furniture were 
free from seizure for debt (152). 

I will now proceed to sum up, somewhat in the form 
of a Code, various regulations for the Jews of Aragon 
which can be extracted from the Barcelona deeds. 
These of course could be largely supplemented from fueros 
and statutes which exist in print, and many of which are 
referred to simply as Statutos de Judios in my collections. 
To these have to be added two charters of privileges 
(149, 414). But statutes may be passed without being 
observed, whereas in the following list of enactments we 
have tolerably certain evidence that they were in actual 
operation. 


BARCELONA. 
CONSTITUTION. 


(1.)—King could summon representatives from each Aljama to 
confer with him on communal matters, 500, 505, 1193. 

(2.)—Jewish officers were nominated by the king, 279, 462, 768, 
884, 990, 1066, 1061, 1219. 

(3.)—Rabbis could be elected by the Aljama, 774, 1032. 

(4.)—King could anaul excommunication or interdict put upon the 
Jews by the ecclesiastical authorities, 586. 

(5.)—King could remit charges brought by the Inquisition, 764, 
873. 

(6.)—Jews could elect their own notary, 599. 

(7.)—Jewish notaries had special privileges, 779, 858, 867, 879, 
1220. 

(8.)—Town Council could elect Jew representatives to carry out 
Statutes of Jewry, 634. 

(9.)—Safety of Jews was entrusted to bailiffs of towns, 417. 


RESTRICTIONS. 


(10.)—Licence was required to build a synagogue, 241, 788, 900. 
(11.)—Synagogue services on days of festival were regulated by 
the king, 440. 





1195, 198, 210, 254, 255, 256, 261, 265, 271, 306, 310, 311, 316, 550, 
587, 588, 720, 750, 765, 
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(12.)— Licence was required to establish Jewish School, 315. 

(13.)—Beth Hamidrash could not be restored without permit of 
king, 1177. 

(14.)—Licence was required to purchase cemetery, 541, 791, 870, 
930, 1039. 

(15.)—King’s permission had to be obtained to erect baths, 386, 
484, 511. 

(16.)—Permission had to be obtained to open gate and city walls, 
482, 510. 

(17.)—Jews had special slaughterhouses, 794. 

(18.)—Licence was required to cover in a lane in front of houses, 
604, 627, 882. 

(19.)—Regulations as to dress, 427. 

(20.)—Jews could be exempted from wearing badge, 771, 1080, 
1088, 1147. 

(21.)—Jews were not permitted to sell on Christian festivals, 
1165, 

(22.)—Licence required for selling meat to Christians, 426. 

(23.)—Jews permitted to sell meat with throat uncut, 1166. 

(24.)—Special permit required to bake Passover bread, 854. 

(25.)—Jews were allowed at times to bake bread in royal ovens, 
452. 

(26.)—Permission had to be obtained to buy meat from the town 
butchers, 476. 

(27.)—Jews could not change place of residence without permis- 
sion, 112, 334, 1038, 1104, 1126, 1142, 1201, 1208, 1209. 

(28.)—Limitation of Jewish Ghetto, 913, 979, 1022. 

(29.)—A Jew changing residence paid one shilling in the pound, 
302. 

(30.)—Jews changing residence did not enjoy the rights of the 
local community without special concession, 270, 530, 736, 1089. 

(31.)—Jews had to obtain special permission and safeguard to live 
outside the Jewish quarter, 123. 

(32.)—Payment was required for general right of residence, 218, 
235, 302, 421, 639, 751. 

(33.)—Jews had to have passports, 153, 164, 389, 405, 721. 

(34.)—General or individual safe-conducts to Jews were issued by 
the king, 566, 947, 972, 1049. 

(35.)—King could withdraw concession couferred on one Jew and 
transfer it to another, 638. 

(36.)—Sales and purchases had to be confirmed by the kiog, 177, 
330, 459. 

(37.)—Jews could not rent out property, 1073. 
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(38.)—Jews could not buy treasure-trove, 108, 200. 
(39.)—Jews had to register their possessions, 1036. This order 
could be withdrawn for special Aljamas, 1054, 1057. 

(40.)—Jews had to pay ferry dues, which, however, could be 
remitted, 447. 

(41.)—Guilds could prevent Jews from buying horses, 260. 

(42.)\—Jews had to obtain licence to export wheat, 120, 126, 167a; 
and to buy it, 179, 180, 227; and to grow flax, 273, 276, 628, 735, 
829, 830, 831. 
PRIVILEGES. 


(43.)—Jews had not to contribute to benevolences for fueros, 148. 

(44.)—Jews freed from local taxation, 640, 661. 

(45.)—Jews were exempted from lodging the king, 184, 197, 263. 

(46.)—Jews could hold landed property, 176, 232, 238, 240, 459, 
512, 581, 671, 772. 

(47.)—A Jew could hold castles and manors, 250, 338, 342, 385, 
518, 615, 621, 664, 728. 

(48.)—Jews farmed salt-marshes, 171, 298, 336, 346, 351. 

(49.)—Jews could farm royal mills, 166, 173. 

(50.)—Rights of pasturage could be farmed, 352. 

(51.)—The king could grant indemnity for buying property on 
payment of part, 109. 

(52.)—King could grant Jewish houses to his nobles, 1705, 1706, 
1707, 1708, 1709, 1710, 1711, 1712, 1717, 1718, 1719, 1720, 1721, 1722. 

(53.)—King granted nobles permission to have Jews on their 
fiefs, 845, 852, 863, 899, 922, 1003, 1027, 1028, 1046, 1095, 1118, 
1144, 1702, 1793. 

(54.)—Jews could hold licences, 650, 734. 

(55.)—Jews could take interest from one another, 1023. 

(56.)—Jews could be bailiffs of towns, 130, 172, 201, 326a, 517, 
538, 629, 668, 678, 701, 717, 730. 

(57.)—Town dues were often farmed to Jews, 114, 132, 143, 145, 
171a, 202, 205, 252, 274, 298, 300, 339, 387, 389, 404, 571, 576, 
606, 619, 620, 622, 625, 670, 737, 601. 

(58.)—Town dues could be sub-farmed, 275, 331, 619, 626. 

(59.)—Jews could buy Escheats of the crown, 572. 

(60.)—Office of bailiff could be sub-farmed, 142. 

(61.)—Town clerkship could be held by Jews, 258, 268, 745. 


TAXATION OF JEWS. 


(62.)—Congregations could be grouped for purposes of payment, 
169a, 419, 479, 1008. 
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(63.)—Taxation by Jewish representatives had to be confirmed by 
the king, 299. 

(64.)—The distribution of the taxation among the various Aljamas 
was settled by the king in consultation with the representatives of 
each Aljama, 501, 502, 504, 533. 

(65.)—Jews could elect representatives to tax themselves, 151, 281, 


293. 
(66.)—Jews could tax one another, but this tax had to be approved 


by the king, 113. 

(67.)—Taxation of Jews was equal per head, 288. 

(68.)—One Jew could pay another on behalf of the king, 220. 

(69.)—A congregation could be ordered to pay to a Jew, 168a. 

(70.)—Taxation of Jewry could be farmed by Jews, 249, 281, 
293, 433. 

(71.)—The Jewry could be farmed to a Jew, 337, 341. 

(72.)—Nobody but royal officials could proceed against Jews for 
taxation, 762. 

(73.)—Right of taxing Jews was part of the queen’s dowry, 758. 

(74.)—An Aljama could be farmed to the Knights Templars, 663 ; 
and other nobles, 724, 837. 

(75.)—The king drew on Jews for money owed to him, 115, 129, 
136, 137a, 170, 499, 509, 675, 676, 827. 

(76.)—Taxation on Jews could be lowered, 170, 174, 186, 423, 
436, 442, 524, 527, 561, 1070, 1099. 

(77.)—Taxes on Jews could be remitted by the king, 160, 161, 166a, 
186, 196, 213, 226, 227, 239, 296, 304, 358, 379, 397, 398, 399, 402, 
411, 412, 416, 438, 467, 472, 456, 457, 495, 536, 539, 552, 555, 763, 
773, 775, 767, 781, 799, 868, 931, 1004, 1005, 1040. 

(78.)—The king could remit taxation of Jewry on account of their 
poverty, 116, 118, 1011, 1163. 

(79.)—A Jew might be exempted from a tax levied on his congre- 
gation, 203. 

(80.)—The king could grant general remission of claims to a congre- 
gation, 206, 543. 

(81.)—Jews could be paid by a life-long interest in the customs, 
140. 

(82.)—Jews could be credited with debt owed by the king against 
tribute owed to him, 141, 162. 

(83.)—Jews could pay debts to the king in kind, e.g., sheep, 163a. 

(84.)—A Jew could cede property to king in payment of a tax, 437. 

(85.)—Jews could pay in anticipation of future taxation, 441, 596, 


597. 
(86.)—Jews contributed to war expenses, 677, 434a. 
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(87.)—Jews had to pay for the king’s dinner, 507. 
(88. )—Jews paid the king’s journeys, 538. 
(89.)—Jews contributed to war against Granada, 977, 980, 995, 

996. 

(90.)—Jews were required to provide royal bedding, 1041; or 

could be exempted from same, 1062, 1123. 


JEWS AND DEsToRS. 


(91.)—The amount of interest to be charged was subject to regula- 
tion, 147 ; in one case 4d. a pound (per week), 199, 306, 311, 316, 
428, 750, 765, 770, 807, 840, 871. 

(92.)—Deeds of indebtedness had to bear the cause of the debt, 449. 

(93.)—Jewish debts were recoverable in the Courts, 154, 303, 308, 
377, 662, 872. 

(94.)—Jews could imprison for debt, 157, 251, 545. 

(95.)—Goods sold to Christians by Jews could bo distrained, 749. 

(96.)—Special permit was required for compound interest to run on 
a debt, 207. 

(97.)—The king could abolish indebtedness of his subjects to Jews, 
117, 119, 125, 127, 193, 194. 

(98.)—A prince was permitted to free the king’s subjects from their 
debts to the Jews when they had removed from the kingdom, 146. 

(99.)—Jews were not allowed to lend to University students, 1206. 

(100.)--The king could grant an individual or inhabitant of the 
town a moratoria or period of delay, during which interest would not 
run on their debts to the Jews, 107, 110. 

(101.)—The king could promise the Jews that he would not grant, 
such a moratoria, 111, 121, 187, 120, 305, 443, 446, 544, 612, 783, 
790, 792, 798, 801, 802, 828, 846, 921, 945, 987, 1000, 964, 965, 
1031, 1050, 1103. 

(102.)—Moratorias might be made invalid at the king's will, 181. 
(103.)—Moratoria could be granted to a foreign Jew, 214, 217. 


FaMILy. 


(104.)—A Jew could pay for licence to marry a second wife, 148, 
946, 1226, 1227. 

(105.)—Jewess could not marry near relative without special 
permit, 1101. 

(106.)—Wedding settlements of Jews were only legal when 
declared in presence of two witnesses before a public notary, 280. 

(107.)—Marriage settlements of debtors’ widows were to be valued 
in settling the debtor's estate, 451. 
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(108.)—Testamentary depositions required the king’s confirmation, 
233. 

(109.)—Property inherited had to be confirmed, 195, 285, 286, 
537, 540, 641, 642, 643, 644, 645, 646, 652, 653, 654, 657, 658. 

(110.)—King appointed guardians to heirs, 646, 1076. 

(111.)—Heirs came of age at eighteen, 654. 

(112.)—King settled alimony of heirs, 653. 

(113.)—An heir could not marry before eighteen without consent 
of his mother, 655. 

(114.)—A Jew required special permit to transmit farms to his 
heirs, 672. 

(115.)—The inheritance went by primogeniture, 1713. 

(116.)—Property of expelled Jews fell into the hands of the king, 
1734. 

ConveERTS. 


(117.)—King granted special protection to converted Jews, 744. 

(118.)—Baptised children were not allowed to live with their 
Jewish parents, 793. 

(119.)—Converts were allowed to preach to and convert Jews, 


1033. 
(120.)—Converts were not allowed to change residence, 1724. 


LEGAL. 


(121.)—There was a special judge for the Jews, 128, 198, 237. 

(122.)—Christian administrators were appointed for the Jews, 
1007. 

(123.)—Bailiff of town could hear Jewish cases, 895, 961. 

(124.)—Slander cases between Jews could be decided upon by 
Jewish judges, 450. 

(125.)—Jews could not assemble for judicial proceedings amongst 
themselves in other than their town of residence without special 
permit, 542. 

(126.)—Jews could submit cases amongst themselves to arbitration 
by local judge, 556. 

(127.)—Jews might be allowed to appear before the king’s justices, 
573. 

(128.)—Jews could not be tried without king’s writ, 1017, 1037. 

(129.)—Law proceedings against Jews required a definite accuser, 
432. 

(130.)—Jews had to agree to appear to answer complaints, 461. 

(131.)—Consultation by ecclesiastical authorities could be pre- 
vented by the king, 821. 
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(132.)—Jews were sworn to keep the king’s peace, 284. 

(133.)—No law proceedings on Jewish festivals, 746, 769. 
(134.)—Jews were freed from torture, 635, 1071. 

(135.)—Sworn evidence of Jewesses could be taken on commission 


in their own houses, 124. 

(136.)—There was a special form of oath for Jews, 210, 458, 523, 
855. 

(137.)—Appeal was granted in murder cases, 529, 967. 

(138.)—Jews were freed from ordinary imprisonment, 748. 

(139.)—Jewish prisoners had to be separated from others, 1134. 

(140.)—Law proceedings against a Jew for criminal offences might 
be stopped, 204, 282, 283. 

(141.)—Punishment of a Jew might be remitted, 236, 292, 301, 
317, 318, 413, 515, 584, 591, 593, 616, 609, 660, 712, 714, 715, 716, 
719, 776, 838, 1045, 1074, 1081, 1167, 602, 603, 632. 

(142.)—Jews were sometimes pardoned for usury, 464, 470, 473, 
631, 647, 648, 1125, 1143. 


I should add that the original deeds known as “ Perga- 
minos” run to no less than eighteen thousand numbers, 
and doubtless contain several of Jewish interest, but here, 
as elsewhere, I was dependent upon the indexes of the 
archives and was only successful in unearthing three “She- 
taroth,” which are among the earliest known to exist 
among this class of document. One of these (101) I tran- 
scribed, and have added in an appendix ; it is a deed of sale 
of some land in ¢!:< territory of Barria in the year 1092.! 

It is possible that I overlooked some better means of 
getting access to the contents of “ Pergaminos,” since I 
observe that Mr. E. D. Swift, in his recent monograph on 
James I., of Aragon (Clar. Press, 1894), refers to several 
Pergaminos as bearing upon the relations of the Jews of 
Aragon to James I. It is in this direction that I should 
recommend that further inquiry should be made _ to 
Barcelona with best hopes of supplementing my list. 
Names.—The names of Jews mentioned in the Barcelona 





! This is earlier than any other Shetar in existence except those noted 
by M..Loeb in “Revue des Etudes Juives.” I have to thank Mr, Schechter 
for helping me to decipher my own notes of this Shetar. 
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records would deserve a study by themselves.' Here I 
can only give a few notes on points that struck me. It is 
at first sight somewhat difficult to recognise the familiar 
forms under their Spanish cloaks. Isaac hides himself 
under the disguise of Acach or Acaz; Ibn Shaprut becomes 
Abenxaprut (402); Chasdai becomes Azday or Hizde (562). 
The aspirated guttural is indeed a difficulty, being as often 
as not omitted altogether, while sometimes it is represented 
by the aspirated labial # Thus Mordecai becomes 
Mardofay (497), and Abraham Abrafim. Some very 
familiar names in Jewish literature appear for the ‘first 
time in a latinised form. Thus appears, as the late M. 
Loeb pointed out to me, Ibn Giat in my list (161) as Mosse 
Avengayet. Again, Jafre Abenzabarre (153) is probably 
a descendant of Joseph ibn Zabara the satirist, whose work 
has been so admirably described by Mr. Israel Abrahams. 
At times we get hints which may possibly throw light on 
the origin of well-known Jewish family names. It is not 
impossible, I should say, that Benvist Almocatel (269) pre- 
serves the original form of the family name Mocatta. So 
too, Abendanan (237), proves that the family of Abendanas 
are of the same stock as the Ibn Danans. Thus mainly 
from a consideration of the names beginning with Aben, 
a considerable amount of information may be gained as to 
Jewish names. One of these is peculiar as being obviously 
derived from the Spanish. There can be no doubt that 
Abrahim Abenrodrich combines in his surname the Arabic 
Ibn with the Spanish, or rather Visigothic, Roderick. 
Municipal Archives—The town history of Barcelona is a 
long and distinguished one ; in the history of Commerce its 
annals fill a large place, and the Code of Barcelona is the 
foundation of the Maritime Code of all nations. Under 
these circumstances it is not surprising to find the muni- 





1 An admirable model for such an inquiry is afforded by the paper 
of the late M. Isidore Loeb on a Liste nominative des juifs ¢ Barcelone 
en 1392, in Revue des Etudes Juives, t. iv. 
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cipal records of the city in a very complete state. The 
items of Jewish interests, however, to which I could obtain 
access were not very great in number. They were con- 
tained in an index of the various ordinances of the Town 
Council from 1290-1472, which gave a list of the Jewish 
ordinances passed between those dates. They number 
fourteen, and are of the usual medieval kind. A dress of 
the Jews is required, partly for some peculiar reasons, but 
mainly in order to distinguish them from their Christian 
fellow-citizens, to prevent Christian women from acting as 
servants in Jewish houses, or Jews from walking abroad on 
days of Christian festivities. During the fatal year 1300 
the town obtained the right to rid itself from all the Jews. 
Later on, in 1472, the Jews were allowed to reside in the 
city only fifteen days. All these entries are made in the 
archives in old Catalan, and are by no means easy to read. 
If I had had time to refer to the various ordinances them- 
selves it is possible that other information might have been 
obtained. There are doubtless other deeds relating to our 
subject at the Cathedral Library of the city. The cathe- 
dral itself was undergoing repairs at the time of my visit, 
and the librarian had seized the opportunity to take a 
little holiday, I was therefore unable to have access to the 
cartularies and other documents. 

Museo Provinciale.—At the local museum of antiquities 
the only items of Jewish interest were a number of tomb- 
stones containing sepulchral inscriptions. Four of these 
are complete, and have been studied by that indefatigable 
antiquary Don Fidel Fita. He has published them in the 
Revista de Ciencias Historicas, 254, seg. The remaining five 
are but fragments. All these were derived from the 
cemetery of the Jews, Fossar dels Juheus, near Montjuich 
(the Jew Mount), in the neighbourhood of Barcelona. There 
used to be a very great number of these in existence, but 
they were during the last century ruthlessly applied to the 
construction of the houses and public buildings in 
RR 2 
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Barcelona. It may be surmised that many of these may 
come once more to the light when these houses are recon- 
structed. It would be well that the local antiquaries of 
Barcelona should be alive to this possibility. From the 
list of Spanish Rabbis which I have collected it would seem 
that nearly a third of the Jewish talent of the Iberian 
peninsula have been buried at Montjuich, so that the 
tombstones taken thence are of exceptional importance and 
interest. 


THE British MUSEUM. 


It often happens that a man goes out searching for 
treasure and finds on his return that, after all, he has left 
the greatest treasure at home. Something like this has 
happened in the present instance. When on my return to 
England, I was curious enough to ascertain the documents 
existing in the British Museum which could throw light on 
the subject of my researches, I was by this means fortunate 
enough to come across a document (1240) which, taken 
altogether, is perhaps the most important single deed which 
I have unearthed. This, so far as I can ascertain, seems to 
be the original decree of expulsion of the Jews from the 
kingdom of the two Sicilies in 1504, for it has the original 
seal attached to it. How it came into the possession of the 
British Museum I have been unable to ascertain, as the 
volume of charters in which it is now bound seems to have 
been bought by auction, and its original provenance cannot 
now be discovered. The document, which I give in the 
appendix to my book, states, as the main reason for the 
expulsion of the Jews from the kingdom of the two Sicilies, 
their perverse ingenuity in reconverting the new Christians 
to their old religion. Ferdinand had just come into possession 
of the kingdom of Naples, in the year 1504, in which this 
document is dated. As a matter of fact, the Jews were not 
actually finally expelled from Naples till 1540 (Graetz, ix. 
316). The Great Captain, then Viceroy of Naples, resisted 


























MS. Sources of the History of the Jews in Spain. 617 


successfully the introduction of the Inquisition into that 
kingdom, and it may have been his influence which pre- 
vented the carrying out of the fateful decree. It was 
possibly also the influence of Samuel Abrabanel, afterwards 
finance minister of the Viceroy of Naples, which helped to 
prevent its execution ; possibly also the death of Isabella, in 
November of that year, had something to do with the 
respite. At any rate, the British Museum deed shows with 
what unrelenting resolution the Catholic monarchs pursued 
their policy of freeing Spanish soil from the contamination 
of Jewish belief. The other documents interesting in this 
connection at the great storehouse at Bloomsbury, are 
mainly in Portuguese, and deal chiefly with the New 


Christians. 
THE ESCURIAL. 


On my way to Simancas, I thought it worth while to stop 
for the afternoon at the grand but gloomy palace of Philip 
IL, known as the Escurial. It was scarcely likely that 
documents of historic interest would be found there, but it 
seemed worth while trying. But searching was rendered 
peculiarly difficult by the chaotic condition of the catalogues 
of the Escurial Library. All, therefore, I was able to obtain 
were the descriptive slips of a few treatises in Latin and 
Castilian relating rather to Spanish Jewish literature than 
to Spanish Jewish history. A Spanish translation of 
Kimchi on Isaiah (1248) and of Ibn Ezra on astrology 
(1251) were perhaps the chief of these, and an interesting 
and long account of the disputation at Tortosa, with a fine 
copy of Raymundus’ Pugio Fidei (1249), were the two others 
that deserve most notice. The latter, so far as I can 
ascertain, did not contain the Hebrew quotations which 
give it its chief value. I fear my list adds but little to the 
information about the treatises of the Escurial, already 
contained in De Castro. I may add that I made no attempt 
to look at the Hebrew codices which have already been 
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investigated by the competent hands of Dr. Neubauer and 
Don Fernandez y Gonzalez. 


MADRID. 


Biblioteca Nationale—The National Library at Madrid 
contains a fair amount of material for Spanish Jewish 
history, chiefly in the form of transcripts of documents 
now or formerly at Toledo. A certain number of these 
relate to a question which much exercised the minds of 
the Spanish Heralds in the sixteenth and seventeenth 
centuries. Purity of blood of Spanish nobles from any 
taint of Judaism was a point to which great attention 
was given, and on which the Spanish archives bore con- 
siderable and curious evidence. In the sacred city of 
Toledo, for example, no New Christian could hold public 
office, and a list of persons thus deprived is given in 
one of the Madrid documents (1264). Three other 
documents deal with similar subjects (1272, 1326, 1327). 
The National Library contains a few Hebrew manuscripts 
of interest, as for example a Hebrew Euclid (1262), and 
a couple of astrological works translated from Arabic into 
Hebrew (1340, 1341). A number of Bulls of Popes on 
Jewish subjects exist in this library (1268, 1269, 1270, 1273, 
1274, 1275, 1277, 1278, 1301, 1819, 1348). One document 
contains a list of fifty-eight writers who have written 
against the Jews. It would be interesting to see if any addi- 
tions to Wolf’s list, Bib/. Rabb., IL, could be obtained from 
this list (1267). But the chief treasure of the National 
Library, regarded from the present standpoint, is a volume 
marked D.d. 108. This contains over thirty documents 
relating to the Jews of Spain, mainly to those of Toledo, 
and giving full account of their relations to the archbishop. 
It contains the Padron or list of all the Aljamas of Castile 
and Aragon as given in Amador de los Rios, IL., pp. 531-52, 
with some important variations which I have given in a 
supplement. It is curious to find the king nominating as 
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chief Rabbi of Castile, the physician of the Archbishop of 
Toledo (1293). The archbishop himself nominated the 
Rabbi of Alcalé de Henares (1296). Another curious 
document is that which deals with the discussion between 
the Jewry of Seville and the archdeacon of that town. A 
couple of documents relate to the Expulsion of 1492 and 
the measures to be taken by the Jews in settling their 
affairs (1303, 1304). Information is to be found, too, at 
Madrid as to the badge of the Jews (1269, 1270, 1275). 
A very early document deals with the annual payment by 
Jews to the Archbishop of Toledo in 1219 (1265). Prohibi- 
tions against the Talmud also occur here (1278, 1301). Evi- 
dence is given of several synagogues that were dismantled 
in the fateful years, 1395, 1396 (1297, 1317, 1318). One 
of the most precious records retained in this Library is a 
full and illustrated description of the Toledo Synagogue, 
made by Fra Perez Bayer in 1752. This gives the 
inscriptions on the walls,a beautiful elevation and plan 
of “ El Transito,” and an exquisite drawing of the interior, #.e. 
the altar, wall. The Royal Academy History of Madrid 
has wisely had a copy of the volume made; but it would 
be highly desirable that the drawings at any rate should be 
permanently reproduced. Altogether, the Madrid collection, 
though small, is very varied in contents, and touches upon 
almost the whole ground of the subject, including even the 
documents relating to the Inquisition (1342). 

El Museo.—One of the Sundays spent in Madrid, when I 
could not have access to any of the libraries, was naturally 
utilised for a visit to the magnificent National Gallery 
of that city, known as “ El Museo.” This turned out 
to be not without fruit for my special studies, for two 
of the pictures dealt with scenes from the Inquisition. 
The earlier one, attributed to Berruguete, and dated of the 
fifteenth century, gives a curious representation of an 
“ Auto-da-fé,” presided over by San Domingo de Guzman. 
The picture gave full and realistic details of the actual 
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process adopted in the burning of heretics. One of the 
victims had marked Jewish features. The other picture, 
by Francisco Rizzi (1350), gave an “ Auto-da-fé” two hun- 
dred years later, at Madrid, in 1680. It gives, with great 
vigour and full detail, the elaborate ceremonial gone 
through in the condemnation of the San Benitos. Here, 
with greater art, and possibly more feeling of humanity, 
the final act of execution is supposed to be transacted 
behind the scenes, 

Royal Academy of History —I was unfortunate in not 
being able to obtain anything for my immediate purposes 
among the original manuscript treasures belonging to the 
Royal Academy of History. All the cartularies and deeds 
belonging to the monasteries of Spain have been handed 
over to this august body; but no full catalogue has yet 
been made of these, and it was impossible, therefore, for 
me to ascertain how far they contained anything relating 
to the transactions of the Jews, which must have been 
considerable, with the various monasteries of the Iberian 
Peninsula. Among the deeds, however, of the Royal 
Academy, there were thirteen Arabic ones, transcribed in 
Hebrew characters, that dealt with various deeds of sale 
at Toledo during the years 1233-1255. We may hope, I 
believe, to have a full account of these from the competent 
hands of Don Fernandez y Gonzales. I may, perhaps, 
here give a few details of which I took rough notes. 

The deeds ranged in date from 5005 to 5043, that 
would be 1245-93. I took down, in most cases where 
they were legible, the names of the signataries as 
follows :— 

(1.)—Tebeth, 5043: Moses ben Chainiz, Jacob Chasan 
ben Isaac. 

2.)—5009: Don Jucef Abudarhan, Israel ben Isaac, 
Joseph Chasan ben Moses Chasan, Israel ben Isaac, 
Ephraim ben Isaac, Joseph ben Abraham, Abraham ben 
Jehuda, Shoshan ben Shemtob. 





MS. Sources of the History of the Jews in Spain. 621 


(3.)— Has been published by Don Fernandez y 
Gonzalez. 

(4.)—4993(?): Joseph ben Moses Chasan, Jehuda ben 
David. 

(5.)—Tebeth, 5043: Jacob Chasan ben Isaac, Moses ben 
Chinaz, Joseph ben Samuel. 

(6.)—5005: Joseph ben Abraham, Solomon Chasan ben 
Chayim, Joseph Chasan ben Moses Chasan, Jacob ben 
Isaac. 

(7.)\—5005 (?): Jehuda ben Abraham, Moses Chasan ben 
Joseph, Abraham Chasan ben Joseph. 

(8.)\—Adar, 5040: Joseph ben Samuel, Jehuda ben 
Abraham, Samuel ben Chaya. 

(9.)—Tebeth, 5043: Solomon Cohen ben Joseph, Moses 
Chaya, Jacob ben Isaac. 

(10.)—Tebeth, 5015: Isaac ben Abraham, Abraham ben 
Solomon, Solomon ben Abraham, Abraham ben Isaac, 
Shoshan ben Shemtob. 

(11.)--Shebat, 5032: Jehuda ben Abraham, Samuel ben 
Chaya, Jacob ben Isaac, Abraham ben Moses, Joseph ben 
Samuel. 

(12.)—Tebeth, 5043: Jacob ben Isaac, Solomon ben 
Yussuf, Yussuf ben Samuel. 

(13.)\—Abraham ben Moses, Jehuda ben Abraham, 
Samuel ben Chaiya, Jacob ben Isaac, Shoshan hen Shem- 
tob, Yussuf ben Samuel, Isaac ben Albatiel. 

(14.)—Tebeth, 5043: Jacob ben Isaac, Moses ben 
Chaiya, Yussuf ben Samuel. 

It will be observed that Nos. 1, 5, 9, 12, 14 are of the 
same date, and probably refer to the same transaction or 
series of transactions. 


MANRESA. 


I had been anxious to stop at Manresa, to investigate 
personally the “Libros de Judios” which are known to 
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exist in the municipal archives of that town; but, unfor- 
tunately, I had not time to spare for this purpose, and, for 
once in a way, determined to depend upon external assist- 
ance. I therefore commissioned Don Eduardo Tamaro, of 
Barcelona, to proceed to Manresa, and report to me on the 
contents of these books. I have appendiced his report to 
my own calendar. This gives a few specimens of the deeds 
given in the “Libros de Judios,’ and a number of the 
names of the Manresan Jews in the thirteenth and four- 
teenth centuries. 


PAMPLONA. 


The ancient capital of Spanish Navarre presents many 
anomalies. Itself a medizval town surrounded by a wall, 
it was already at the time of my visit entirely lit by 
electricity. The old royal archives of Navarre seem to be 
now in the possession of the Municipality, so that, though 
the Archivario was absent, I was enabled by the courtesy 
of the town clerk to examine the catalogue of the records, and 
here and there to dip into the records themselves. These 
are really splendidly preserved and admirably catalogued, 
so that, much to my surprise and pleasure, I was enabled to 
bring back, as the result of four days’ hard work, what was 
practically a complete history of the Jews of Navarre, at 
any rate, in their relation to the royal treasury. I was 
enabled to do this owing to the very thorough way in 
which the Archivos de Comptos had been catalogued by the 
former Archivario. He had given, in twenty-six folio 
volumes, each containing some 500 pages, full and detailed 
accounts of over 60,000 documents ranging from 1042 to 
1498. In the four days at my disposal at Pamplona, I 
managed to go roughly through these twenty-six volumes 
and extract most of the items relating to the Jews. It is 
possible that other sets of documents besides those of the 
Treasury have been equally fully calendared, but owing 
to the absence of the present Archivario I was unable to 
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come across any such calendar; as it was, the second 
manuscript volume of the calendar of the Archivos de 
Comptos was missing, and my collections were so far in- 
complete ; by a lucky chance, however, it turned out that 
most of the documents referred to by Yanguas in his 
Diccionario de Andeguedades de Navarra were those described 
in the missing volume, so that between my list and 
Yanguas’s items the expert in Spanish Jewish history has 
before him a key to the whole history of the Jews in 
Navarre. 

Though the deeds calendared at Pamplona were mainly 
concerned with the Treasury, yet they ranged over almost 
all aspects. of Jewish life. We may indeed almost draw up 
from the documents, as we did from those of Barcelona, a 
Code of Jewish Law and Custom in Navarre. 

Before proceeding, however, to give such a Code, I may 
draw attention to various matters of special interest, which 
do not admit of being put into such a form. The Par- 
plona documents give curious and extended information 
as to the wide range of the occupations of the Jews in 
Navarre. ‘The following tabulated list will illustrate this 
statement :— 


Bullion merchants ... ... 1564, 1623, 1630. 
Carriage dealers oer wes ake 1439. 
Clerk of the Treasury pee ne 1669. 
Cloth merchants... 1415, 1438, 1441, 1498, 

1505, 1560a, 1598, 1562, 1639, 1640, 1647, 1655. 
Corn dealer ... oa ue ne 1405. 
Fur merchants daa a --- 1567, 1571. 
Horse dealers EA ... 1487, 1548, 1549. 
Leather merchant ... san a 1498. 
Lion tamer ... ee 1502, 1512, 1529, 1594. 
Money changers __.... wae .-» 1483, 1485. 
Mule sellers ... ...1507, 1528 (bis), 1586, 1599, 


1619, 1620, 1624 (dis), 1627, 1628, 1685. 
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Physician... 1495, 1596, 1611, 1616, 1617 
1638, 1657 


Silk merchant re aa ins 1560 8. 
Spice merchants... on .. 1478, 1503. 
Surgeon rs ss Lae ae 1519. 
Tailor ik ee rot ... 1527, 1560. 
Timber merchant... mee ... 1430, 1575. 
Upholsterer ... os vee Pe 1556. 
Wine merchant eo a ... 1667, 1668. 


One of the: most interesting items under this head is 
that relating to Juze Zayel, the keeper of the king’s 
lion, of whom Dr. Kayserling has recently given an ac- 
count in the Revue des Etudes Juives. It seems that he was 
followed in his office by another Jew, Abran Aron (1594)." 
The many royal physicians will also attract attention, and 
the career of the chief of them, Juze Orabuena, can be 
followed throughout the entries relating to his name. 
Other names of Jewish physicians are :—Sallaman Gatey- 
mos (1596), Maestre Aron (1611), Abraham Cominto (1616), 
Jacob Abozar, Maestre Vidal, and Samuel Alfaqui. There 
is much evidence of the great influence of Orabuena at 
Court, and there are many entries referring to his pension.’ 
It was interesting to find him recognised as a Chief Rabbi 
of Aragon, and still more interesting to find him allowed 
to appoint his son as a sort of Delegate Chief Rabbi 
(1605). A modern parallel will doubtless occur to most 
readers. 

The career of Ezmil de Ablitas can also be followed 
through many entries. Dr. Kayserling has already drawn 
attention to the importance of this great merchant prince 
in his Juden in Navarra (pp. 53 seq.). But my calendar con- 
tains much fuller information as to the large windfall 
which came to the Treasury of Navarre by the confisca- 





' Amador de los Rios also refers to this subject. Tom. II. 
2 1513, 1519, 1521, 1543, 1547, 1551, 1571, 1581, 1587, 1601. 
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tion of his goods.'! Similarly the financial career of Judas 
Levi, also mentioned by Dr. Kayserling, has full justice 
done to it in my extracts. 

Two very interesting deeds deal with a hitherto un- 
known incident in the life of Chasdai Crescas, the chief 
Jewish master of Spinoza. It was known from Jewish 
sources that Joseph Orabuena was in correspondence with 
Crescas (Kayserling, /.c., page 89). But the two deeds to’ 
which I refer, show that Crescas actually visited Orabuena, 
1401-2, and what is more, that he did so at the request of 
Charles III. of Navarre. The king paid Orabuena the ex- 
penses he had incurred in entertaining Crescas (1570), and 
another Jew for Crescas’s travelling expenses while on the 
king’s service to Sanguesa, Egea, and other Navarrene 
towns (1574). In the latter documents he is described as 
“ Maestre Azday, Rab de los Judios de Zaragoza.” It will 
thus be seen that my researches have shown that Crescas 
enjoyed the favour of the King of Aragon and also that 
of the King of Navarre. 

Several entries were of particular interest to me as con- 
necting together the History of England with that of the 
Jews of Navarre. One of these relates to an after effect of 
the invasion of Castile by John of Gaunt in 1386. His 
troops, by seizing grain on the passage through Navarre, 
caused a great loss to the Jewish farmers of taxes, and the 
king remitted a considerable portion of his dues in con- 
sideration of this loss (1523). 

Another relates to a donation to a Jewish surgeon, 
Samuel Alfaqui, on account of his having cured Sir ‘Thomas 
Trivet (1519). There are many entries which seem to 
show that the Jews had large connections with the wool 
and cloth trade of England. Reference is made to “cloth 
of London” (1565), and of Bristol, spelt “ Vristol” (1639, 





1 1409, 1410, 1412, 1414, 1416 (a single indebtedness to the king of 
£53,000), 1417 (£3,000 of the queen), 1422, 1424 (£16,000 of the queen- 
mother), 1427, 1448. 
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1647), while Orabuena, on behalf of the Jews, has to settle 
with Messrs. Cella and Co. for cloth from England (1573). 
It was possibly from this source that Jewish converts were 
clothed at the expense of the king (1539). Reverting to 
the occupations of the Jews, many of the entries give 
details from which the prices of goods sold by the Jews 
can be ascertained.! One entry gives full details for a 
doctor’s bill (1608). 

A large number of documents are of course purely 
mercantile in character, but are not the less interesting on 
that account. Owing to their early date they give prac- 
tically the beginnings of commercial book-keeping. Some 
are promissory notes (1404, 1405, 1407, 1411, 1427, 1442) ; 
others are receipts;? others drafts on Treasury in favour of 
Jews.’ Some, again, are credit notes.‘ Some documents 
contain whole budgets of transactions relating to Jews, 
corresponding to modern ledger accounts. In four in- 
stances (1404, 1471, 1519, 1549) it is explicitly mentioned 
that the documents are accompanied by Starrs in Hebrew ; 
but I have little doubt that this number could be largely 
supplemented by more careful scrutiny of the deeds, and 
even in the few that I had out, there were many Hebrew 
signatures. The entries were remarkably free from refer- 
ences to Jewish criminality; half a dozen entries would 
exhaust the list (1401, 1408, 1414, 1417a, 1514, 1516, 
1544). One entry suggested Greece or Australia rather 
than Spain. In this, Juan Garcia was condemned for 
seizing Juze Ahaen (Hacohen), the Jew of Pamplona, and 





11503 ; 1507 (a mule, £70); 1515 (damask, 42 florins a piece); 1586 
(black mule, £84) ; 1624 (rouncy, 75 florins) ; 1627; 1639 (crape mantle, 
£3) ; 1640, 1647, 1669. 

2 1437, 1451, 1472, 1475, 1476, 1478, 1540, 1585. 

3 1450, 1504, 1505, 1515, 1516, 1524, 1568, 1586, 1597, 1619, 1641, 1642, 
1644, 1645, 1651, 1656, 1671. 

* 1488, 1497, 1512, 1542, 1560, 1560a, 1565, 1570, 1591, 1598, 1602, 
1615, 1621, 1637, 1643. 

5 1434, 1444, 1452, 1485, 1491, 1494, 1499, 1578, 1631, 1678, 1679. 
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holding him to ransom (1589). Many more points of 
interest occur in the documents, but I have perhaps already 
lingered too long over these details. I may now proceed 
to summarise the more general information contained in 
them in the form of a code.! 





PAMPLONA. 
CONSTITUTION. 


(i.)—The Jewries of the kingdom of Navarre were divided iato 
five Aljamas, 1525, 1557. 

(ii.)—There was a Grand Rabbi of all the Jews, named Rud, or Rau, 
1568, 1571, 1573; he might have a delegate, 1605. 

(iii.)—The chief officials of the Jews were termed porter and 
bailiff, 1421; or bailiff alone (1460, 1518, 1520, 1663). 

(iv.)—Jews had to carry badge, 1388. 

(v.)—Jews were confined to special quarters of town, 1674, 1675. 

(vi.)—All Jews, except physicians and surgeons, had to keep 
within the Ghetto on Christian feasts, 1674. 

(vii.)—King could grant general right of residence, 1425. 


RIGHTS AND PRIVILEGES. 


(viii.)—King could grant to the Jews of one locality fueros of the 
Jews of another, 1382, 1386. 

(ix.)—Jews could farm royal mills, 1480, and buy royal houses, 
1440. 

(x.)—Jews could rent vineyards, 1635. 

(xi.)—Jew could sell houses to another, 1638. 

(xii.)—Jews were not allowed to sell their property to Christians 
or Moors without licence of the king, 1458, 1459. 

(xiii.)—Property of Jews leaving the kingdom fell into the king’s 
hands, 1436, 1461. 

(xiv.)—Jew could give his son power of attorn+y during his 
absence, 1592. 





1 It will, of course, be understood here, as in the case of Barcelona, 
that such a Code can have no claims to be complete, since many refer- 
ences to the “fueros” and other legal documents (many of which are 
translated by Lindo, in his History of the Jews in Spain and Portugal), 
would be necessary in order to give a complete picture of the constitu- 
tional position of the Jews in Navarre. 
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(xv.)—King supported alien Jews in his service, 1626. 

(xvi.)—Alien Jews paid two per cent. for right of residence, 1447. 

(xvii.)—Jews could hold castles, 1553. 

(xviii.)—Jews’ houses could be razed to build castle, 1658. 

(xix.)—King could give houses in the Jewry, 1519, 1607, 1652. 

(xx.)—Goods of a Christian who had murdered a Jew under safe- 
guard of king became escheated, 1588. 


TAXATION OF JEWS. 

(xxi.)—Tax on Jewry could be farmed by a Jew, and amounted in 
1385 to £12,000. 1494. 

(xxii.) —Jews of Navarre contributed one thousand florins to the 
coronation of the king, 1526. 

(xxiii.)—Jew tribute reduced to £7,000, 1578, 1580, 1609. 

(xxiv.)—Hearth tax was levied on Jews, 1457. 

(xxv.)—King levied tax on meat bought by Jews, 1547, 1584, 
1629, 1646. 

(xxvi.)—Bread of Jews was taxed, 1629. 

(xxvii.)—Jews had to pay taxes for their houses and landed 
property, 1387. 

(xxviii.)—Jews contributed to war expenses, 1419, 1439, 1659. 

(xxix.)—Jews’ property could be distrained for taxes, 1664. 

(xxx.)—Taxation of a single Jew might be remitted or lowered, 
1516, 1552, 1554, 1555, 1566, 1609, 1619 (bis), 1620 (pass.), 1621 
(bis), 1622, 1658, 1659, 1662, 1565. 

(xxxi.)—Taxation of Jews was sometimes remitted on account of 
their poverty, 1400, 1500, 1559, 1578, 1584, 1634, 1646. 

(xxxii.)—King remitted taxation to help towards rebuilding 
synagogue, 1569. 

(xxxiii.)—Taxation was remitted owing to Black Death, 1420. 

(xxxiv.)—King could pay by draft on Jew tax, 1456, 1462, 1463, 
1464, 1465, 1470, 1471, 1485, 1496, 1501, 1511, 1522, 1568, 1632. 

(xxxv.)—King could grant to Christian ecclesiastical authorities 
taxes due from the Jews, 1395, 1432, 1606, 1676. 

(xxxvi.)—Right of taxing the Jews might be conferred by royal 
gift, 1454. 

TAXATION BY JEWS. 


(xxxvii.)—Jews could be tax-gatherers, i466, 1479, 1482, 1490, 
1492, 1532, 1545, 1590, 1593, 1618, 1636, 1648. 

(xxxviii.)—Travelling expenses of Jewish tax-gatherers were 
repaid by the king, 1477, 1617. 

(xxxix.)—Pension was granted to Jew tax-gatherers, 1536. 
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(xl.)—King could withdraw part of pension, 1601. 

(xli.)—Customs of Navarre were farmed for £54,000, 1531 ; or 
£72,000, 1533 ; or £60,000, 1541 ; or £50,000, 1561. 

(xlii.)—Jew tax-gatherers taxing Jews higher than the king had, 
ordered were liable to be imprisoned, 1469. 


JEWS AND DEBTORS. 


(xliii.)—Interest was granted at the rate of twenty per cent., 1407, 


1427. 
(xliv.)—Debtors of Jews might give them a lien on town dues, 


1406. 
(xlv.)—King could remit debt to Jews, 1535, 1537. 
(xlvi.)—King’s writ issued for Jew to recover debt, 1563. 
(xlvii.)—King’s debt to others could be taken up by Jews, 1564. 
(xlviii.)—Execution of Christians might be delayed till payment of 
debts to Jews, 1661. 
(xlix.)—The king at the behest of the Pope could restore usury 
extracted from the debtors of the Jews, 1394, 


FINES. 


(1.)—King claimed twenty per cent. from the property of a deceased 
Jew, 1458, 1468, 1474, 1479, 1487. 

(li.)—Punishment could be remitted on payment of fine, 1448, 
1489, 1540, 1544, 1589. 

(lii.)—A fine could be entirely remitted, 1449, 1628. 

(liii.)—King claimed fines for offences against Jewish law, 1429. 

(liv.)—Goods of condemned Jew escheated to king, 1614. 


Libro de Fuegos—A special volume of the Pamplona 
archives is devoted to a return made of the number of 
houses held by inhabitants of the chief cities in 
1366. It is known as the Libro de Fuegos and was 
doubtless drawn up to facilitate the collection of a 
hearth tax. Under several towns the number of 
Jewish hearths are enumerated as follows:—Estella 75, 
Larraga 1, Falces 18, Peralta 10, Sanguesa 25, Tafalla 25, 
and Tudela 270. This gives important information as to 
the relative Jewish population of these towns at that date. 
In many cases the number of Jewish hearths is given in 
figures, but the actual names of the Jewish inhabitants are 
VOL. VI. ss 
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left unrecorded. But in two cases, Estella and Sanguesa, 
these are given. I have copied out the lists and printed 
them in an appendix. They afford a useful contribution 
to the study of Jewish names, to which the great master, 
Zunz, devoted so much of his attention. We find at Estella 
for instance, the Spanish spelling of the Jewish family 
name Naamias. Immanuel appears under the curious 
form, Amaneiel. The Chasan of the community of Estella, 
one Levi by name, is recorded under the curious title of 
lave Azen. Isaiah is spelt in one place Azaia, in two 
others Azaya. One name, which is rather popular, is’ of 
somewhat fishy appearance, namely that of Maquerel. A 
good many of the names seem to refer to occupations, 
Zapattero, Alfaquin, Pintor, Oficial, Gabai, Marchant, Azen. 
Others again refer to the place of origin, Castillano, 
Calaorrano, de Langa, Alcalahorri, Alaman, de Torres, de 
Paris, de Niort. 
SIMANCAS. 

The archives at Simancas I found dealt chiefly with the 
national documents of Spain after the consolidation of the 
Spanish Monarchy in 1492. There was therefore very 
~ little which had direct relation with the immediate objects 
of my search, and my toilsome journey in a jolting 
butcher’s cart, my only means of access, was practically 
fruitless. Here again, as at Alcala4 de Henares, I was 
obliged to touch upon the Inquisition and its works. I 
found evidence of the solicitude with which the monarchs 
of Spain regarded the doings of the Marranos (1683, 1685, 
1687, 1695). Beside these there were a number of 
documents relating to the Expulsion (1687-1694). One of 
these was merely a copy only of the Expulsion Order 
of 1492. I was given to understand that it was actually 
the original, and it can be readily understood with what 
eagerness I had the document out and gazed upon it, 
it soon become clear that it was simply a copy un- 
provided with a seal, and my enthusiasm quickly dis- 
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appeared on ascertaining this fact. I am sorry, however, 
that the scant time at my disposal prevented my going 
more carefully through the other documents relating to 
the Expulsion, which might possibly contain further 
evidence relating to the causes which led to this fatal 
procedure on the part of the Catholic Monarchies. 

Besides the documents noted in my calendar, Simancas 
possesses a huge collection of materials relating to the In- 
quisition. 449 “secret packets,” 1154 packets from twenty- 
three various seats of the Inquisition in Spain, 469 deeds 
connected with the Supreme Council, 1155 packets dealing 
with its correspondence, while no less than 993 cases are 
preserved at Simancas where “purity of blood” of the 
Spanish nobility was decided upon by the Inquisition. It 
is obvious that these pleadings contain a mass of evidence 
relating to the history of the Marranos in Spain. 

An attempt has been made by the officials of Simancas to 
draw up an alphabetical list of the various names men- 
tioned in this huge mass of papers. So far as I can ascer- 
tain, this has only as yet reached the letter B, and in the 
first two letters of the alphabet includes no less than 3450 
names. It seems probable therefore that an enumeration 
dealing merely with the Simancas materials relating to the 
Inquisition, would give about 35,000 individuals as coming 
within the clutches of the Inquisition between the years 
1492 and 1819, which seems the latest date mentioned in 
the papers at Simancas. 

I may perhaps add that I was apparently the first 
professing Jew who had visited Simancas since the ex- 
pulsion of 1492, and was regarded with some curiosity by 
the officials on that account. One of them mentioned with 
an air of mingled pride and secrecy that he was himself 
descended from Jewish ancestors. 


TOLEDO. 


I was hoping that the Cathedral Archives at Toledo 
ss 2 
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would have added considerably to my store: but after 
making arrangements for investigating them on the spot 
I was prevented from doing so on my arrival at the 
ecclesiastical Metropolis of Spain, by the unfortunate, but 
as I had reason to imagine, not altogether undesigned, 
absence of the librarian of the cathedral. Fortunately, 
however, the majority of the deeds I had calendared 
in Madrid were derived from the cathedral library by the 
great archivist Burriel, so the little plan of the librarian 
was not so successful as he may have wished. My 
journey was not however altogether fruitless, and I _ 
should have indeed been sorry to have missed the chance 
of visiting the Synagogue, now known as Santa Maria La 
Bianca, in which Jehudah Halevi probably worshipped. 

Of the later and more elaborate synagogue, the finest 
building of its kind in existence, I was fortunate enough to 
obtain a sketch made for me on the spot by an American 
artist, Mr. Edgar Josslyn. This gave a view of the exterior of 
E] Transito as it is now called which has never hitherto been 
figured, and I have had it reproduced in my forthcoming 
work. In a local museum of antiquities at Toledo, there 
are several tombstones with Hebrew inscriptions, which it 
would be interesting to compare further with those given in 
Rapoport’s book 72 ‘228. Not having taken the precau- 
tion to bring a copy with me I was unable to do this. The 
inscriptions however, are, I believe to be published by 
that indefatigable antiquary Don Fidel Fita to whom 
Jewish History owes so much. 


JOSEPH JACOBS. 
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SOME ASPECTS OF RABBINIC THEOLOGY. 
II. 


In my last article I tried to show that terms of space in 
application to God, with which we occasionally meet in 
Talmudic literature, did not suggest to the Rabbis that 
God was confined to one particular region. Such a 
locally limited conception of the Deity could, accord- 
ing to them, only be entertained by a newly-fledged 
proselyte, who had not as yet emancipated himself from 
polytheistic notions. To the Jew, God was at one and the 
same time above, beyond, and within the world, its soul 
and its life. “Jethro,” say the Rabbis, “still believing 
that there was some substance in other gods, said, ‘I know 
that the Lord is greater than all the gods’ (Exod. xv. 11). 
Naaman came nearer the truth (though still confining God 
to one part of the universe), for he said,‘ Now I know 
that there is no other God in all the earth but in Israel’ 
(2 Kings v.15). Rahab made even further progress, and 
placed God both in heaven and earth, saying, ‘ For 
the Lord your God he is God in heaven above and in the 
earth beneath ’ (Jos. ii. 11); but Moses made him fill all 
the universe, as it is said, ‘The Lord is God in the heaven 
above and upon the earth beneath; there is none else’ (Deut. 
iv. 39), which means that even empty space is full of 
God.”! Nor were, as we have seen, the various foreign 
philosophical appellatives for the holy name permitted by 
the Rabbis to intrude between man and his God. What- 





1 Deut. Rabbah, Il. ; cp. Mechilta, 59a, There is probably missing that 
part of the sentence in which the heathen or the proselyte confines God 
to heaven. The author of the 117 YW thus expresses the thought of 


the ubiquity of God nxdn 53 San nynar nn $2 Sn 126%, 
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ever meaning the subtle Hellenist might attach to them, 
the relation between the creature and his Maker remained 
in Israel the same, whether they addressed him as Lord, 
God, Almighty, or as heaven, space, ubiquity. In fact, 
as I have pointed out, when the Rabbis were taught by 
experience that these terms meant for superficial proselytes 
only a reflex of their former deities, they not only abandoned 
them for a time, but substituted for them the tetragram- 
maton itself; a strong measure, taken in contradiction to 
ancient custom and tradition, and proving their eager 
anxiety that nothing should intervene between man and 
God. 

I shall now proceed to show how still more intimate and 
close was the relation maintained and felt between God 
and Israel. He is their God, their father, their strength, 
their shepherd, their hope, their salvation, their safety, 
their heart ; they are his people, his children, his first-born 
son, his treasure, dedicated to his name, which it is 
sacrilege to profane. In a word, there is not a single 
endearing epithet in the language, such as brother, sister, 
bride, mother, lamb, or eye, which is not according to the 
Rabbis, applied by the Scriptures to express this intimate 
relation between God and his people.’ 

This intimacy of relationship is quite reciprocal. “One 
God through Israel, and one Israel through God.” They 
are his selected people, and he is their selected portion.’ 
“God is the help and the support of all mankind, but 
still more so of Israel.” “They recognised in him the King, 
and he recognised in them the masters of the world... . 





' This feature is so strongly represented in the Rabbinic literature, that 
I must satisfy myself with a few general references. See Sifra (ed. Weiss), 
44c; Mechilta, 28a, 29h, 41), 43h, 44a, 57a, 62b; Pesikta B, la and b, 4a and 
b, 47a and b, 50a, 104a, 157a; Gen. Rabbah, UXXXI.; Exod. Rabbah, 
XV., XX., XXVIL, XXXII, LIT. ; Lev. Rabbah, U1. See also Sifre, 68a, 
man yw Say---DoMN wp APY pny’ OAIIN 933, The Targum to 
the Song of Songs is permeated by the same tendency. 

9 Sifre, 134d. 























Some Aspects of Rabbinic Theology. 635 


Israel declares (his unity) in the words, ‘Hear, O Israel, the 
Lord our God, the Lord is one’ (Deut. vi. 4); and the 
holy spirit (or word of God) proclaims their election (in 
the words), ‘And who is like thy people Israel, a nation 
that is one (or alone) in the earth’ (1 Chron. xvii. 21).”? 
“He glorified them when he said, ‘Israel is my son, even 
my first-born,’ whilst they sang a song unto him in Egypt.” ? 

“He who rises up against Israel rises up against God ; 
hence the cause of Israel is the cause of God; their ally 
is also his.”* For God suffers with them in their suffer- 
ing and is with them in their distress.* Their subjection 
implies his subjection,’ and his presence accompanies them 
through their captivities among the Gentiles.° There- 
fore their redemption is his redemption,’ their joy is 
his joy,’ their salvation his salvation,’ and their light 
his light.!° Their cause is indeed so closely identified 
with God’s cause that on the occasion of the great historical 
crisis at the Red Sea, God is supposed rather to resent 
the lengthy prayer of Moses, and says unto him, “ Where- 
fore criest thou to me? (Exodus xiv. 15.) I need no asking 
for my children, as it is said: ‘ Wilt thou ask me concern- 
ing my children?’” (Isaiah xlv. 11.)"" The filial relation- 
ship suffers no interference, whether for good or evil, 
of a third person between Israel and God. According 
to another explanation, Moses was given to understand 
that there was no need for his prayers, the Holy One by 





1 See Mechilta, 36b; Chagiga, 3a and b, and parallels. Cp. Bacher, 
Agadah d. Tannaiten, I., 235, and Levy’s Talmud. Wéorterbuch, under 
WON, IL, and AION. 2 Mechilta, 35d. 

3 Tbid., 39a and b; Sifre, 29b and parallels. 

4 Pesikta B., 47a. By Israel is also meant the individual. See Mechilta 


17a and 1195, p39 TM MAY NI My NdN +d PN, etc. Cp, Sab- 


bath, 12d. 5 Mechilta, 16a. 

6 Sifre, 62b; Pesikta, B., 113b,. Cp. Bacher, Agadah der Tannaiten, I., 
283, note 2. 7 Mechilta,.16a. 8 Thid., 56a, 

®° Lev, Rabbah, 1X. 10 See Pesihta, B., 1440, 


See Mechilta, 30a. Cp. Num, Rabbah, XXI. 
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his intimate relation to Israel being almost himself in 
distress.'_ Some parallel to this strong confidence in the 
identity of Israel’s cause and God’s—strongly reminding 
us of the bold language of the early mystics, “he needs 
us even as we need him”? — may be found in an 
utterance of Luther when anxiously waiting for news from 
the Diet at Augsburg. “I know,” he was overheard say- 
ing, or rather praying, “that thou art our father and our 
God ; I am certain, therefore, that thou art about to destroy 
the persecutors of thy children. If thou doest this not, 
then our danger is thine too. This business is wholly 
thine. We come to it under compulsion. Thou, there- 
fore, defend.” 

This paternal relation, according to the great majority 
of the Rabbis, is unconditional. Israel will be chastised for 
its sins, even more severely than other nations for theirs ; 
but this is only another proof of God’s fatherly love. For 
it was only through suffering that Israel obtained the 
greatest gifts from heaven,‘ and what is still more im- 
portant to note is, that it was affliction which “reconciled 
and attached the son to the father (Israel to God). “The 
Israelites are God's children even when full of blemishes,” 
and the words (Is. i. 4), “ A seed of evil doers, children that 
are corrupt,” is cited as a proof that even corruption cannot 
entirely destroy the natural relation between father and 
child. The only opponent of this view is R. Judah, who 
limits this relation to the time when Israel acts as children 
should act.’ When R. Akiba, in a time of great distress, 
opened the public service with the formula, “ Our father, 
our king, we have sinned before thee ; our father, our king, 





1 Mechilta, 29b, in the name of R. 'D°39N {2 739N. 

2 See the preface of the Bishop of Durham (p. xi.), to the volume, 
“ Lombard Street in Lent.” 

3 Quoted by Mr. Beard in his Hibbert Lectures, p. 87. 

4 See Berachoth, 5a, and Exod. Rabbah, I. 

5 Sifre, 73b. Cp. Midrash Tillim, XCVI. 6 Sifre, 133a and b. 

? Sifre, 94a. Cp. Kiddushin, 36a. 
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forgive us,” he only expressed the view of the great majority, 
that Israel may claim their filial privileges even if they have 
sinned.! (A period of distress naturally turns the soul to 
thought of sin.) Another consequence of this fatherly 
relation is that Israel feels a certain ease and delight 
in the fulfilment of the Law which to slaves is burdensome 
and perplexing. For “the son who serves his father 
serves him with joy, saying, ‘Even if I do not entirely 
succeed (in carrying out his commandments), yet, as a 
loving father, he will not be angry with me;’ whilst the 
gentile slave is always afraid lest he may commit some 
fault, and therefore serves God in a condition of an- 
xiety and confusion.” ? 

The preceding quotations should, as I think, suffice to 
finally demolish the foolish fable of the transcendentalism 
of the Jewish God, and the despair of the Rabbis to reach 
him. They have also prepared us to deal here with the 
notion of the election of Israel by God, which itself is only 
another term for this special relation between the two, 
and may be said to assume in the Jewish consciousness the 
character of an unformulated dogma.’ In a future essay 
I hope to discuss the reasons assigned by the Rabbis for 
their belief in the election of Israel. In this place I only 
desire to point out that this belief did not make the creed 
of the Rabbis of such an exclusive nature as is com- 





1 Taanith, 26b. Cp. 0” to this passage and Baer’s remarks in his 
edition of the Prayer Book (Redelheim, 1868) to 1250 13N. 

2 Tanchuma M3, § 19. Israel’s relation to God seems only then to 
assume the aspect of slavery, when the whole nation is determined to 
apostatise. Then God enforces his mastership over them by the right of 
possession. This seems to me the meaning of the rather obscure passage 
in Exod. Rabb. XXIV., § 1, JP nnd VAN ON Nt. Cp. idid., IIL, § 6, 
where a distinction is made between the individual and the greater 
numbers of Israel, to the former free action being left, which contains 
undoubtedly a deep historical truth. See also Sifra, 112d. 

3 See Weiss, History of Tradition, III., 301. Cp. also Prof. Kauf- 
mann’s note in this REVIEW, II., 442. 
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monly believed. For along with this conception of Israel’s 
importance, Judaism has always entertained other convic- 
tions, supplying it with universal elements, greatly modi- 
fying and expanding the particularism of the “election” 
dogma. 

The Rabbinic belief in the election of Israel finds, 
perhaps, its clearest expression in a prayer which begins 
as follows :—“ Thou hast chosen us from all peoples ; thou 
hast loved us and taken pleasure in us, and hast exalted us 
above all tongues ; thou hast sanctified us by thy command- 
ments and brought us near unto thy service ; O our King, 
thou hast called us by thy great and holy name.” These 
words, which still breathe a certain Scriptural air, are 
based, as may be easily seen, on the Biblical passages of 
Deut. x. 15, xiv. 2; Ps. exlix. 2; and Jer. xiv. 27.1 But it 
is only the privilege of the first-born which the Rabbis 
claim for Israel, that they are the first in God’s kingdom, 
not the exclusion of other nations. A God “who had 
faith in the world when he created it,’? who mourned 
over its moral decay, which compelled him to punish it 
with the deluge, as a father mourns over the death of his 
son, and who, but for their sins, longed to make his abode 
among its inhabitants,’ is not to be supposed to have 
entirely given up all relations with the great majority of 
mankind, or to have ceased to take any concern in their 
well-being. “Though his goodness, loving-kindness and 
mercy are with Israel, his right hand is always stretched 
forward to receive all those who come into the world, 

as it is said, Unto me every knee shall bow, every 
tongue shall swear” (Is. xlv. 23). For this confession from 
the Gentiles the Holy One is waiting.® In fact, it did not 
escape the composers of the Liturgy that the same prophet 





' See Baer’s remark, as above, p. 247. 

2 Sifre, 1326, 3 Gen. Rabbah, XXVII. Cp. Synhedrin, 108a, 
* Pesikta J., 27b., and parallels. 

° Mechilta, 38b. Cp. Midrash Tillim, C., at the beginning. 
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by whom they established their claim of the election 
called God, “the King of the Gentiles” (Jer. x. 7), and on 
this the Rabbis remark that God said to the prophet, 
“Thou callest me the King of the Gentiles. Am I not also 
the King of Israel?”' The seeming difference again 
between (Jer. xxxii. 27), “I am the Lord, the God of 
all flesh,” and (ibid., verse 15) “the Lord of hosts, the God 
of Israel,” or between Exod. xxiii. 17, “ Three times in the 
year all thy males shall appear before the Lord God,” and 
another passage enjoining the same law, but where God is 
called “the Lord God, the God of Israel” (ibid. xxxiv. 23), 
is explained by the Rabbis to indicate the double relation 
of God to the world in general, and to Israel in particular. 
He is the Lord of all nations, while his name is especially 
attached to Israel. Of more importance is the interpre- 
tation given to Deut. vi. 4, “Hear, O Israel,’ ete. (the 
Shema), which runs as follows:—“He is our God by 
making his name particularly attached to us; but he is 
also the one God of a// mankind. He is our God in this 
world, he will be the only God in the world to come, as it 
is said, And the Lord shall be King over all the earth; in 
that day there shall be one Lord and his name one” (Zech. 
xiv. 9).2 For, “in this world, the creatures, through the 





1 Midrash Tillim, XCII. 

2 See Mechilta, 102a, and Sifre,73a. The text is in a rather corrupt 
state. I have partly followed here the text of the Midrash Haggadol, 
which on Exod. xxxiv. 24 reads: —'*3 53 by YS PIS PINT 935 OS 
Sm ada poy Sia Sere nds Sen yaa ayia mee ay diay + ody 
spoy Sim nw ody wa Sa Sy on mdse ayo NAD nN. 
Friedmann’s suggestion (in Mvch., ibid., note 156) that the original 
explanation was in NWN °3 (not DOD), is thus confirmed, though of 
course the Mechilta of the compiler of the Widrash Haggadol is not the 
same as ours. In Deut. vi. 4, the same MS. has NINAY ‘7 VON 13 N¥VD 

swa $3 ends noo man sd 729 Ndr qos va aD Sew ombds, 
both verses taken from Jeremiah. 

® See Mechilta and Sifre, ibid. I followed the reading of the 3)0 np 
to Deut. vi. 4, which seems to me to be the best one, and is also supported 
by quotations in MSS. Cp. also the commentaries of Rashi, Aben Ezra, 
Nachmanides and Bachya to this verse. 
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insinuations of the evil inclination, have divided them- 
selves into various tongues, but in the world to come they 
will agree with one consent to call only on his name, as it is 
said, ‘For then I will turn to the people a pure language, 
that they may all call upon the name of the Lord to serve 
him with one consent’” (Zeph. iii. 9).1 Thus the Shema 
not only contains a metaphysical statement (about the 
unity of God), but expresses a hope and belief—for every- 
thing connected with this verse has a certain dogmatic 
value—in the ultimate universal Kingdom of God. 

And here it will be desirable to consider the idea of the 
kingdom of God (or of heaven) in its main features. 

It may be viewed from two different aspects, the invisible 
kingdom and the visible kingdom. 

The invisible kingdom is mainly spiritual, and possesses 
a more individual character. “He who is desirous to 
receive upon himself the yoke of the kingdom of heaven, 
let him first prepare his body,? wash his hands, lay his 
Tephilin, read the Shema, and say his prayers.” Should he - 
happen to be on a journey, then, for the purpose of re- 
ceiving the yoke of the kingdom, he must “ stop still and 
direct his heart to heaven in awe, trembling, and devotion, 
and (in the thought) of unifying the Name, and so read the 
Shema”; after which he may say the rest of the prayers on 
his way.*, Communion with God by means of prayer and 
through the removal of all intruding elements between man 
and his Maker, through the implicit acceptance of God’s 
unity as well as an unconditional surrender of mind and 





1 Tanchuma M3, § 19, and Zanchuma, ed. Buber, I., 28), the source of 
which is the Sifre. See Rashi’s commentary, just referred to, where also , 
the verse in Zephaniah is cited. 

* Berachoth, 14b, 15a. The cleansing here has nothing to do with 
priestly ablutions ; it means simply to prepare oneself in such a way as 
to be able to concentrate all one’s mind during the prayer without any 
disturbance. Cp. Jerushalmi, Berachoth, 4c. 

3 Tanchuma > >. § 1. Cp. Tanchuma, B., I., 29a, text and notes, 
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heart to his holy will, which the love of God expressed in the 
Shema implies, this is what is understood by the receiving 
of the kingdom of God. “ What is the section of the Law 
where there is to be found the acceptance of the kingdom 
of heaven to the exclusion of the worship of idols?” ask 
the Rabbis. The answer given is, “This is the Shema.! 
But under the word “idols” are included all other beings 
besides God. “Some nations confess their allegiance to 
Michael, others to Gabriel; but Israel chose only the Lord: 
as it is said, ‘The Lord is my portion, saith my soul’” (Lam, 
iii. 24). This is the meaning of “Hear, O Israel,” etc.? 
The Shema also implies the exclusion of any human media- 
tor, Israel desiring, whether on earth or in heaven, 
none but God.* What love of God means we learn from 
the interpretation given to the words, “And thou shalt love 
the Lord with all thy heart, with all thy soul, and with all 
thy might” (Deut. vi. 5). “ Love God with all thy desires, 
even the evil desire (that is to say, make thy earthly pas- 
sions and fleshly desires instrumental in the service of 
God), so that there may be no corner in thy heart divided 
against God.” Again,“ Love him with thy heart’s last drop 
of blood, and be prepared to give up thy soul for God, if he 
requires it. Love him under all conditions, both in times 
of bliss and happiness, and in times of distress and mis- 
fortune For every measure he metes out to thee, praise 
and thank him exceedingly.”® In a similar way the words, 
“To love the Lord your God ” (Deut. xi. 13), are explained 
to mean: “Say not, I will study the Torah with the purpose 
of being called Sage or Rabbi, or to acquire fortune, 
or to be rewarded for it in the world to come; but do it 





1 Sifre, 34b. Cp. Berachoth, 13a. See also Sifre, 80a, that this divi- 
sion of the Shema addresses itself to the individual, 7719. 

2 Deut. Rabbah, I. 

3 Deut. R., ibid., § 33. Cp. Agadoth Bereshit, ch, XXVII. 
4 Sifre, 78a. Cp. Berachoth, 615, and parallels. 
5 Mishnah Berachoth, IX. 5. 
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for the sake of love to God, though the glory will come in 
the end.” 

The yoke of this kingdom was not felt as a burden. 
If the Rabbis had any dread; it was lest it might be 
removed from them. “I shall not hearken unto you,” 
said one of them to his disciples, who on a certain joyous 
occasion, wanted him to avail himself of his legal 
privilege and omit the saying of the Shema; “I will not 
remove from me the yoke of the kingdom of heaven even 
for a single moment.”? Even to be under the wrath of 
this yoke is a bliss. When one Rabbi quoted the verse 
from Ezekiel: “As I live, saith the Lord God, surely with 
a mighty hand and with a stretched-out arm and with 
fury poured out, will I be king over yon” (xx. 33), his 
colleague answered, “If this be the consequence of his 
anger, we can only wish that the Merciful should be 
always angry with us.”* What the typical Rabbi 
longed for was for that sublime moment when the daily 
professions of a long life might be confirmed by fact. 
When R. Akiba, who died the death of a martyr, was in 
the hands of his torturers, he joyfully “received upon 
himself the yoke of the kingdom of heaven (by reciting 
the Shema). Whenasked why he did so, he answered, ‘All 
my life I have recited this verse (“And thou shalt love,” 
etc.), and have longed for the hour when I could fulfil it. 
I loved him with all my heart, I loved him with all my 
fortunes. Now I have the opportunity to love him with 
all my soul. Therefore I repeat this verse in joyfulness.’ 
And thus he died.”* There is no indication of despair 
in Akiba’s death, but also no thought of a crown of 
martyrdom awaiting him for this glorious act.? He 


! Sifre, 79b, to be supplemented and corrected by the parallel, 844. Cp. 
Nedarim, 62a. 

2 Mishnah Berachoth, IL., 5. 3 Synhedrin, 105a. 

4 See Jerushalmi, Berachoth, 146. {IND means probably tortured, 
and has to be supplied by the parallel from Babli, Berachoth, 615. 


5 The words in Absth, iv. 7, * Make not (of the Torah) a crown,” are 
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simply fulfils a commandment of love, and he rejoices 
in fulfilling it. It is “a love unto death,”' suffering 
no separation. “Though God,” says Israel, “brings me 
into distress and embitters me, he shall lie betwixt 
my breasts,”? and to be always in contact with the 
object of his love is Israel’s constant prayer. “Unite 
our hearts,” runs an old Rabbinic prayer, “to fear thy 
name; remove us from all thou hatest, and bring us near 
to all thou lovest, and be merciful unto us for thy name's 
sake.”* Even fear is only another expression with them 
for love. “I feared in my joy, I rejoiced in my fear, and 
my love prevailed over all.”* 

Still more distinctly, though not more emphatically, 
is this thought of the constant union with God and 
the constant love of God expressed in the later Jewish 
authors, with whom it takes a certain mystical turn. 
“What is the essence of love to God?” says R. Bachya 
(who flourished about 1040). “It is the longing of the soul 
for an immediate union with him, to be absorbed in his 
superior light. For the soul, being a simple spiritual 
substance, is naturally attracted towards spiritual beings. 
And when she becomes aware of any being that could give 
her added strength and light, she devises means how to 
reach it, and clings to itinherthought . . . . longing 
and desiring after it. This is the aim of her love. 

And when the soul has realised God’s omnipotence and his 
greatness, she prostrates herself in dread before his 





explained by R. Samuel de Ozedo, to mean the crown of the saints in the 
after-life ; any thought of reward, whether material or spiritual, whether 
in this world or in the next, being unworthy of the real worshipper of 
God. It may of course be questioned whether this was the real mean- 
ing of the Tanna’s saying; but it is highly characteristic of the feelings 
of the Talmudical Jew in this respect. 

1 Mechilta, 37a. 

2 See Sabbath, 88b, on the interpretation of Song of Songs, i. 13. 
Cp. the Midrash to this passage. 


3 Jerushalmi, Berachoth, 7d, * See N37 NIN, ILL. 
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greatness and glory, and remains in this state till she 
receives his assurance, when her fear and anxiety cease. 
Then she drinks of the cup of love to God. She has no 
other occupation than his service, no other thought than of 
him, no other intent than the accomplishment of his will, 
and no other utterance than his praise. If he deal kindly 
with her she will thank him, if he bring affliction on her 
she will submit willingly, and her trust in God and her 
love of God will always increase. So it was told of 
one of the saints that he used to rise up in the night and 
say, “ My God, thou hast brought upon me starvation and 
penury. Into the depth of darkness thou hast driven me, 
and thy might and strength hast thou taught me. But 
even if they burn me in fire, only the more will I love 
thee and rejoice in thee.’ For so said the prophet, 
‘And thou shalt love thy God with all thy heart.’”’ 
R. Eleasar of Worms (of the 13th century) said, “The 
root of love to God is that the soul should be tied to 
him in the bands of love, in joy and gladness of heart; not 
like one who serves his master under compulsion. And 
when the obstacles in his way are greatest, love breaks 
out in flames in his heart, urging him to serve God. . . All 
his thoughts are with God, all his meditations burn with 
love to him.”* An anonymous author (probably about 
the same period) says, “ Those who believe that works are 
the main thing are mistaken. The most important matter 





1 Of one of the exiles from Spain, who was exposed by the captain of 
the vessel in which he had fled with his family on a deserted island, some- 
thing similar is reported. When his wife died from exhaustion and his 
two children perished by famine, and he himself was in a fainting state, 
he exclaimed : ‘‘O Lord of the world, great are the afflictions thou hast 
brought upon me, tempting me to leave the faith. But thou knowest 
that I shall not solve thy covenant (with us) until death,” Synun n-NKv 
Bsa) 2 
2 N'D ‘M Nane ayy maadn nan. 

3 See R. Eliezer of Worms, TIANA TBD AP and ODA ABD, 
§ 300. The book APN is a casuistic book on questions of the Law. See 
also Dr. Giidemann, Culturgeschichte, J., 160. 
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is the heart. Work and words are only intended as prepa- 
ratory actions to the devotion of the heart. The essence of 
all the commandments is to love God with all the heart. 
The glorious ones (ie., the angels) fulfil none of the 613 
commandments. They have neither mouth nor tongue, 
and yet they are absorbed in the glory of God by means 
of thought.” ! 

These instances, which could be multiplied by numerous 
other extracts from the later devotional literature and 
hymnology, suffice to show that there are enough in- 
dividualistic elements in Judaism to satisfy all the 
longings of the religionist whose bent lies towards 
mysticism. And just as every Israelite “could always 
pour out his private griefs and joys before him who 
fashioneth the hearts,” so he was able to be in perfect 
communion with his God (who is ‘nigh to all them 
who call upon him’) by means of simple love, without 
the aid of any supposed self-condensation of the deity, 
which, in spite of all attempts at explanation, is at the 
bottom nothing else than a pretext for the most undiluted 
polytheism. Judaism did most excellently well without 
all these modern theological appliances. 

It must, however, be remarked that this satisfying the 
needs of anybody and everybody, is not the highest aim 
which Judaism set before itself. Altogether, I venture 
to think that the now fashionable test of determining the 
worth of a religion by its capability to supply the 
various demands of the great market of the believers 
has something low and mercenary about it. Nothing less 
than a good old honest heathen pantheon, with beautiful 
gods, jovial gods, lusty gods, ailing gods, fighting gods, 
intoxicated gods, male gods, female gods—nothing less than 
this would satisfy the crazes and cravings of our present 





1 Communicated by Dr. Giidemann, Culturgeschichte, I., 160, from a 
Munich MS., ONT 15D, emanating, as it seems, from the Franco-German 
school. 

2 See Prof. Cheyne’s Origin of the Psalter, p. 319. 

VOL. VI. T T 




















646 The Jewish Quarterly Review. 


pampered humanity, with its pagan reminiscences, its 
metaphysical confusion of languages and_ theological 
idiosyncrasies. No: true religion is above these silly 
demands. It is not a Jack-of-all-trades, meaning mono- 
theism to the philosopher, pluralism to the crowd, some 
mysterious Nothing to the agnostic, Pantheism to the 
poet, service of man to the hero-worshipper. Its mission 
is just as much to teach the world that there are 
false gods as to bring it nearer to the true one. 
It means to convert the world, not to convert itself. 
It will not die in order not to live. It disdains a 
victory by defeating itself in giving up its essential 
doctrines and its most vital teaching. It has confi- 
dence in the world; it hopes, it prays and waits patiently 
for the great day when the world will be ripe for its 
acceptance. 

Nor is the individual—the pet of modern theology— 
with his heartburnings and mystical longings, of such 
importance that Judaism can spend its whole strength on 
him. Old De Wette may be guilty of some exaggeration 
when he maintained “that all mysticism tends to a more 
refined lust, to a feasting upon the feelings ”—something 
like our conceited culture dandy, who is eaten up with the 
admiration of his vague denials and half-hearted affirma- 
tions. For undoubtedly every religion can boast of saintly 
mystics, who did much good service to their own creed and 
to the world at large. But in general the mystic has not 
shown himself very trustworthy in his mission. Instead of 
being absorbed by God, he has absorbed God in himself. 
His tendency towards antinomianism, and to regard law 
and morality as beneath him, is also a sad historic fact. 
But the worst feature about him is his egoism, the king- 
dom of God within him never passing beyond the limits 
of his insignificant self who is the exclusive object of his 
own devotions. The Rabbis often speak of the reward 
awaiting the righteous after their death as consisting, not 
in material pleasures, but in feeding on, or revelling in, 
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the divine glory.1_ But such a vision “of the blissfulness 
of the spirit” is wisely confined to the next world, when 
the Great Sabbath will break upon us, when all things 
will be at rest. In this world, “the world of activity,” 
the righteous have no such peace; they have to labour 
and to suffer with their fellow-creatures ; and even such a 
sublime quietism as revelling in God, may, without strong 
control, too easily degenerate into a sort of religious 
epicureanism. The best control is to work towards estab- 
lishing the visible kingdom of God in the present world, 
This, the highest goal religion can strive to reach, Judaism 
never lost sight of. It always remained the cherished 
burden of its most ardent prayers and the object of its 
dearest hopes. 


S. ScHECHTER, 
(To be continued.) 





1 Berachoth, 17a and parallels. 


bo 


TT 











648 The Jewish Quarterly Review. 


THE PLOT OF THE SONG OF SONGS. 


“Ts not my word, saith the Lord, as a hammer that break- 
eth the rock in pieces ?” (Jer. xxiii. 29). “And produces,” 
adds the Midrash, “numberless sparks of various forms and 
colours by one and the same stroke.” For many lessons 
are taught from one text; many interpretations are given 
of the same verse, all springing from the same source—the 
desire to understand the words of the Holy Scriptures. 
One such spark is the following attempt to describe the 
plot of the Song of Songs. This attempt does not stand 
isolated ; it has many fellow-sparks, which in some points 
it resembles and differs from in others. 

It is generally assumed that a shepherdess, who loves a 
shepherd friend, is taken against her will to the king’s 
palace in Jerusalem, where the daughters of Jerusalem try 
to persuade her to give up the shepherd and to enter the 
king’s harem. The attempts fail; the shepherd comes and 
rescues her from the prison. Her virtue finds ample 
reward in the fulfilment of her hopes. It is, however, 
most unlikely that an Israelitish woman should have been 
forcibly taken away from her home and detained in the royal 
palace against her will for the purpose of winning her for 
the harem. Such was not the custom in Israel; no instance 
of this kind is found in the Bible. The careful reading of 
the Song convinces us of the superior and dignified posi- 
tion of the woman in Israel. The poem contains nothing 
that could remind us of a king’s palace or harem ; nothing 
that reminds us of Jerusalem with the Temple; but from 
beginning to end we breathe the fresh air of the country, 
and find ourselves among the vineyards, between trees, 
flowers, flocks of sheep and goats, roes and hinds, hills and 
valleys. There is no mention, not the least indication, of a 
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forced detention, nor is there any account of a brave 
rescue. 

In order to form a correct idea with regard to the place 
and time of the dialogue in the Song we have to bear in 
mind that the maiden has been appointed by her brother 
“keeper of the vineyard” which did not belong to her; 
there is no passage in the book that represents her in a 
different situation; even in the end, when she discon- 
tinues keeping other people’s vineyards, she still keeps her 
own, which till then she had to neglect. If, in addition to 
this, we consider that King Solomon offered to take her 
away from the Lebanon and the other mountains in the 
north of Palestine, the dangerous dens of lions and 
leopards, we arrive at the following result :—Shulamith 
had her home in the north of Palestine ; King Solomon, who 
had a summer palace in the Lebanon, probably had there 
also gardens and vineyards. One of these vineyards was 
entrusted to Shulamith to keep; it was perhaps not far from 
her own home and that of her shepherd friend. The king 
with his court, including some of the daughters of Jerusa- 
lem, has come to the royal vineyards, where they feasted in 
the splendid tents covered with the bright curtains of 
Solomon (yerioth Shelomoh). It may have been the season 
of the annual rejoicings in the vineyards mentioned in the 
Mishnah (Tuaanith 4, 8) as having taken place in the month 
of Ab. The tents in the neighbouring vineyards, in that of 
Shulamith and her friends, were plain and simple. They 
were the common tents of Kedar. Shulamith is in 
love with a shepherd, her companion and friend from 
childhood, but is tempted by the daughters of Jerusalem, 
with whom she now comes in contact through her position 
as keeper of one of the king’s vineyards, to forget the poor 
shepherd and to join the royal court, with the luxurious 
tents of Solomon, which in their view must be preferred 
by every one to the ordinary and plain tents of Kedar. It 
is morning time ; the maiden looks out for her friend, 
whom she expects to pass with his flock along the road, 
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not far from the spot where the daughters of Jerusalem 
converse with her. At this moment the dialogue of our 
Song begins. Shulamith, heedless of what the court ladies 
said to her or advised her, joyfully exclaims, perhaps point- 
ing in the direction from which the shepherd was approach- 
ing, “ He will kiss me with the kisses of his mouth” (i. 1); 
and addressing the shepherd, who meanwhile had come 
nearer, she assures him that his love was better than wine, 
than the wine of the banqueting parties in the king's 
tents; that she preferred him to the king: if he were to 
call her to follow him she would run; but if she were 
brought into the king’s palace, in the midst of all luxury, 
she would only think of the shepherd friend, and rejoice 
only in him (i. 4). 

The eyes of Shulamith follow her friend as he is passing 
along with his flock, and she begs him to tell her where he 
would rest at noon (i. 7); but he seems already too far 
away to hear her or to be heard by her, and, instead of his 
answer, she must hear the taunts of the daughters of Jeru- 
salem, who laugh at her preference of the life of a poor 
shepherdess to the luxuries offered to her by the court. 
“If thou hast no knowledge,” they say to her, “ then con- 
tinue to feed thy flock by the dwellings of the shepherds ” 
(i. 8). The taunts remain without effect, as also the 
tempting prospects of a Pharaoh’s (Egyptian) carriage and 
horses, and goid and silver ornaments (i. 9, sqg.). To all 
this Shulamith repeats the plain and simple answer :— 
“ Before the king and his company appeared, my spikenard 
had already given forth the smell thereof (i. 12), my heart 
was already given to my friend.” The shepherd, now out 
of sight, is the sole object of her thought and mind, and 
she entreats the daughters of Jerusalem to desist from 
further attempts to awaken in her the feeling of love for 
the king (ii. 7). She then turns to the daughters of Jeru- 
salem and tells them two simple and plain reasons, repeated 
several times in the course of the Song, why they should 
desist from attempting to win her for the king. “I am 
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black,” she says, “and unfit for the position; and, secondly, 
I am desired by another, by my beloved; and as to the 
splendour of the court, there is no difference to me between 
the tents of Solomon and those of Kedar ” (i. 5, 6). 

Shulamith now relates (ii. 7, sg.) how the shepherd, her 
friend, once surprised her, and how pleasantly they con- 
versed with each other; she repeats the very words which 
he then addressed to her; she then adds a renewed de- 
claration of her love, and expresses her hope to see him 
return over the mountains that at present separate them, 
even before the day cools, and before the shadows flee 
(ii. 17). 

In addition to this actual incident, she relates a dream (iii. 
1, sg.) she once had; that she was for some time seeking 
her friend without tinding him ; that in spite of failure and 
trouble she persevered in her attempts, till at last she suc- 
ceeded ; she found him and brought him home to the house 
her mother. Thus she makes it clear to the daughters 
of Jerusalem that her thoughts, even in her dream, are 
always with her friend, and entreats them a second 
time to desist from interfering with the affairs of her 
heart. 

The daughters of Jerusalem, in order to combat the 
sentiments of true and sincere love to which Shulamith 
gave expression, picture to her (iii. 6, sq.) the grandeur of the 
position of one chosen by king Solomon to be his wife. 
They describe a splendid canopy which the king had 
made of the most costly material and adorned in most 
exquisite manner, to be occupied by his beloved (iii. 10)— 
pointing perhaps by looks and gestures to Shulamith. 
Shulamith, however, indignantly hastens to add: “by one 
of the daughters of Jerusalem,” and ironically tells them 
to go and wonder at such display of splendour, as it 
would more gratify their desires than hers (iii. 11). 

The king having hitherto remained comparatively silent 
or at a distance, comes now forward, and, in a rather 
passionate manner, expresses his admiration of the beauty 
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of Shulamith, praising her eyes, her hair, her teeth, her 
lips and speech as most perfect (iv. 1). But Shulamith, 
either out of modesty or because her mind is with her 
absent friend, takes no notice whatever of the fact 
that the king addresses her, and as if she never heard 
what he said, she suddenly exclaims (iv. 6), “Before 
the day cools and the shadows flee away, I shall go to 
the mount of myrrh and to the hill of frankincense ” : 
scil. to meet my friend. 

The king by no means discouraged, invites Shulamith to 
come rather with him, away from Lebanon (iii. 8), away 
from the high mountains in the north, the rough and 
dangerous dwellings of lions and leopards, to the milder 
country in the south, to Jerusalem. She possesses, he 
assures her, all the charms of beauty; all the loveliness 
of a garden filled with the choicest flowers and spices, 
he only wished that the north wind would come, and the 
south wind, and blow upon his garden that its fragrance 
may flow forth and spread about (iv. 16 a). 

Shulamith joins in the king’s wish, and continues in the 
same figure, the seemingly ambiguous words (iv. 16 d),” let 
my friend come into his garden and enjoy its delicious 
fruit.” 

The king, who anticipated as a matter of course her 
consent, uses the term khadlah, “bride ;” and “my garden.” 
No wonder that he interprets her words in his own 
favour, applies the term dodi, “my friend,” employed 
by her, to himself and feels already the complete 
realisation of his hope; his feeling is expressed in 
the words (v.1): “I have come into my garden; I 
have gathered my myrrh with my spices; I have 
eaten my honeycomb with my honey. I have drunk 
my wine with my milk. Eat, O friends, drink of love 
when your turn cometh, drink abundantly.” His hap- 
piness he anticipates so vividly, that he already wishes 
equal happiness to his friends. 

Shulamith feels pangs of remorse that through any utter- 
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ance of hers the king should have been encouraged in his 
hopes. She relates a dream she once dreamt (v. 2, sq.) 
how she had to suffer for having neglected her friend though 
only fora moment. She therefore entreats the daughters 
of Jerusalem to tell her friend when meeting him, that her 
attachment to him is still as strong as ever (v. 8). They 
ask, Why dost thou entreat us thus? What extraordinary 
merits has thy friend? (v.9). This question gives Shula- 
mith an occasion to sing of the attractions of her beloved, 
and she concludes her song with the words, “ His palate is 
sweetness, and he is altogether loveliness ; such is my be- 
loved, such is my friend, O daughters of Jerusalem” (v. 16). 

The shepherd may have tarried longer than was expected. 
The daughters of Jerusalem sarcastically offer to go with 
her and seek her friend (vi. 1). Shulamith does not accept 
the offer; she knows that he has gone to his garden to the 
bed of spices, to feed his flock by the gardens, and to gather 
roses, scil. for her (vi. 2). She is convinced that he con- 
tinues to be as faithful to her as she is to him (vi. 3). 

The king nevertheless, prompted by his passion, renews 
his attempts to win her heart. He repeats almost the same 
words of praise which he has been singing before, without 
being listened to by her, and adds to them new expressions 
of admiration (vi. 4, sgq.). “There are sixty fit for the rank 
of a queen, and eighty for that of a king’s concubine, and 
numbertless is the host of those fit to serve as court ladies 
(vi. 8). But only one is she who is my dove, iny spotless 
one; she, the only one to her mother, the spotless one to 
her who bare her, is extolled by all who see her as being 
bright as aurora, beautiful as the moon, spotless as the sun, 
powerful as whole hosts of women” (vi. 9, 10). 

Shulamith in her simplicity declares that her occupation 
has always been to go to the nut-garden to look at the 
produce of the valley, whether the vine budded, the 
pomegranates be in flower; but it never occurred to her 
mind that she was fit for so high a position among her 
people as is now proposed to her (vi. 11, sgq.). 
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Shulamith now turns away to look eut for her friend ; it 
is now late in the afternoon, and she expects that he must 
pass again on his way home. The daughters of Jerusalem 
call her back: Return, return, O Shulamith, we will look 
upon thee. She modestly replies, “What will you see in 
Shulamith that could be compared to the dance of the two 
camps (queens and concubines) ?” (vii. 1.) The king consider- 
ing her superior to all other women, is full of her praises 
also in this respect: he describes (vil. 2, sgg.) how perfect 
her figure must be in the dance, how exquisite her move- 
ments, how comely her whole appearance ; but just when he 
compares her palate or her words to the best wine (vii. 10), 
Shulamith, espying the shepherd. finishes the sentence by 
adding: “that flows rightly only for my friend, that causeth 
the lips of those that are asleep to speak. I am for my 
friend, and his longing is for me ” (vii. 11). 

With those words she probably greeted the shepherd 
when he came nearer. Shulamith and her friend meet, 
and she invites him to join her in strolling through the 
fields and gardens that surround her mother’s house, 
where many goodly things, old and new, are kept by her 
in store for him (vii. 12, sgq.). She wishes in that moment 
that he were her brother (viii. 1), that she could kiss him 
without exposing herself to reproach. Now she implores 
the daughters of Jerusalem to learn how futile must be all 
attempts to stir up a feeling of love where it does not come 
of itself” (viii. 4). 

The daughters of Jerusalem, as well as king Solomon, 
can now picture to themselves, in contrast to the grandeur 
and luxury of the royal court, the happiness that awaits 
Shulamith and her friend as the fruit of true and sincere 
love. They have now learnt the lesson, and they must 
confess that many waters can not put out the flame of true 
love, and that such love cannot be acquired by any kind or 
amount of material wealth (viii. 7). 

Shulamith triumphantly relates (viii. 8), how her brothers 
were doubtful whether she was “an open door” or “a 
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fenced wall,” and joyfully exclaims, I have proved a fenced 
wall (viii. 10). She is no longer keeper of another’s vineyard, 
of one of those vineyards which king Solomon had in 
Baal-hamon, and the care of which he had to entrust to 
hired workers. “I keep now my own vineyard,” she says, 
“and leave to the king both the thousand pieces of silver, 
given to him for the fruit, and the two hundred which the 
keeper received ” (viii. 12). The king finally asks Shulamith 
to let her voice be heard in song, the friends being anxious 
to listen (viii. 13). Shulamith complies with his wish, but 
what does she sing? “Flee, O my friend (the king), as 
quickly as a roe or gazelle, over the mountains of spices.” 


M. FRIEDLANDER. 
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FRAGMENT OF THE SIFRE ZUTA. 


THE MS. offered here to the student forms a part of Codex 
Heb. C. 18, consisting of many precious fragments of 
ancient Rabbinic literature, which has been acquired within 
the last two years by the Bodleian Library in Oxford. The 
fragment which we give here represents nearly three 
chapters or NywrD from the No "DD (or wy), which is 
also known under the title of D=ms DD Sw MDD or INdw 
so; an old Rabbinical commentary to Numbers, which 
was lost some four centuries ago. Much of its contents 
is known to us through the quotations of the Yalkut 
Shimoni and other works; still our fragment will prove 
interesting to students, as it is the only one coming directly 
from the body of the work, not being a mere extract. The 
fact that the fragment still retains the division into Par- 
shiyoth gives us some idea of the structure of the book, 
which could not naturally be ascertained from the 
quotations. It is not necessary to enter here into the 
genesis of this Sifre, the subject having already been fully 
discussed by Zunz in Die Gottesdienstlichen Vortrdye, p. 51 
seq. (second edition), by the late N. Bruell in the Graets- 
Jubelschrift, 179 seq., and lastly by Dr. Hoffmann in his Zur 
Einleitung in die Halachischen Midraschim, p. 59 seg., and I 
may soon myself have occasion to speak about it. In this 
place only a few words as to the externals of our MS. 
The whole of it consists only of two parchment leaves, 
small octavo size. The lines are very close, and are 
written in square Oriental letters of an apparently ancient 
character. The spelling of %2w instead of ‘sw, and the 
way of writing consistently mp5 instead of ‘5, argue also 
a comparatively higher antiquity than that from which the 
majority of Hebrew MSS. date. I have thought it proper 
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to add a few notes, giving the varying readings from the 
quotations in the Ya/kut, though one has to be rather care- 
ful in the use made of this work for this purpose, con- 
sidering that the marginal references to the sources in our 
editions are in many cases either left out or wrongly 
placed, instances of which are to be found in almost every 
page (see Epstein, Revue des Etudes Juives, 1893). In other 
notes again I tried to elucidate some obscure passages by 
the aid of parallels in the cognate Rabbinic literature. 
The work }297 mY, by R. Abraham Gumbiner, proved 
very useful in this respect. I have only to add my thanks 
to Prof. Margoliouth for collating my proof with the MS. 


ns (> x’ 7973) IAD) WN WayN WRI NI Ww IIT $3—7a. 
xd cw 52) ewan mdsonn or ta yrday a band pow 
635) tov abs adyan opinn yaw ods oa ywayn wea N12 
ox mapy mono ony oo. (oMMdS YA wD ND ND TWN 
pyywy ory ods sh bea Ses $a) enydorpm nydyiay monn 
3.A35S mx 53) oot ODM ODDF dx DDIwWA Idx mdapd 
miyayy oor nrvdop ide isd by Sax maxdnd ony o»ew ods 
mows penn onmmowa cndn ods ma 727 ONy ANA DIDI 
ondn o> man 137 55) 337 an mdpy monn by p> pn 
mp m0 Sy oda, mo Sy mp pniowa ponwnr pons mines 
ax Sn pp Sw mapr mn Sy map mate oy dia» ap Sv pdar pnp Sy 
bh avin oa ny Sy) sonny Sn mpyow ops oxy dy3» 
ny tb c1"D oy ov) onrnD: ede ova O5°733 ONDID) ONDID 
any monen $x man cane ova pias) adap nN ANIA pry 
332 oras) Adan 





! Perhaps we ought to read O0°7130), a sort of bag containing provisions 


for travellers. 
3 See Aruch, OD. 
3 Yalkut NW, at the end of § 785, where the reference NO} DD is 


only left out by mistake:—n7)5n Taynd> JRIDN ANIA NN IN 
map p50 yds ormrwan ads ndapd prxw od pa ayn ondy 
mpy non Eby 7D ¢ on Mow peownr nows dn ONDA 
MOws pwowdr ovINN Mrowa jdm o> mI 727 55) 739 AND) 
by map naw ww dx pp Sy mp min Sv pre mn Se ap 
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pbpo sy mobi yay ep ca a> ow) wdpp sy 9” syap 

pdpo my pT Tayawn yy2> paxaw yy2> ypANaK TA Taya midi 
Se adpo my pptery nian way de wdpo sy potas mia wy dx 
yoy (pao yn] Aan amdy onda mann ¢eayy mya wy 





‘sonnet v2 $°n Ape 2 wiar dya° 48 Yn mp Sw aap mn 
sooo ont ‘yawn ova o5°732 onDd32 $’n aA D2 we dy2" 
mn bx Win AMX O53 ‘nd35) nday TAN TTT PIO jw 
O°I33 Dj3°5) man AS. The first eight words of this quotation, which 
must have been in the preceding leaves of our MS., are also given by 
Rashi as 1WON 13°N135, whilst R. Asher, in Pessachim, II. § 6, mentions 
the passage in the name of the Sifre. Cp. Dr. Berliner’s ed. of Rashi, 
149a, note 12. See also Tractate Kelim, XI. 2, 7, 8. R. Asher to 2:— 
nwyws monn oan MAS 73°97 WT WSVD NOW MEDI SN 
$3) 937 pa a Sy abdipy avon osady p> pans miowa pwnwn 
Sw man TMI. Pw) DAMN Nnivwa omdnn o> nm) 13 
Sen pap Sv mapy man by map Aq ww Soo ma Sy day AMID 
JS (see [YI Nt). Cp. also R. Asher to this Mishnah. In a MS. in the 
British Museum (Or. 1422, p. 1000) I find the following passages :—WN $5 
$3 NUT peop monn ‘S25 poapy pa pow pa 73 WRI ND? 
YVAYN UNI Ii! xd WS b>) bias b>) nboox WT WN NI WS 135 
nyt nisin 15s (margin MDL N32) AdyIn pDIND jw pds ovD2 
power xox mapd> omy oxy o> 4 wee day xT endupm 
Prey DINKY ods 3) we 55) N/T DYNDTM ODOM P37 75 
MI 727 ANA ory Miya nvdyp rae wad prey Sax madod 
moon soySae pao DMN mows pweownr pmiowas pydn ods 
pvins mriowa ombn os nana $5) eat 3 atin asp 
poy Aap anady obay mandy Ap pas iniows penn. 
Probably we must correct the spaced words given into 7HNn sspby }>3 
TPES, by abi. See also Acllim, XXIV. 6. Cp. Briill, as above, page 183, 
note 3. 

1 Yalkut *YDO, § 787, jYI3 PISA jIVA Tayayw ndpp “Y, whilst the 
last four words are omitted. 

2 ¥.,, TWWS NI. Cp. Jerushalmi Makkoth, 31d, md) Jan ms xd 
M337, and the emendation of the 1"3 to Tosephta Makkoth, 11.3. The 
readings in Jerushalmi B. Mezia, 11d, and Toscphta, ibid, VIII. 10 
(cp. Aruch, Kohut II. 70), waver between 3S, 778%, and ASIN, 


Interesting is the parallel from the Midrash Haggadol ODD’, taken 
from some Sifre to Deuteronomy which has been lost to us —wbyn by 


Yose mee yr ar MVdyps yD ye Mypr7 ads rd yr Mn 1S AD AdKD 
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mans 130° AD nm ndw oxw ww rwan inna yy wy Se aan 
mp ond wo" 3p) wy OMY OPN ‘OMN 12) 199N OX ANNAN 
pny we nm xox pony oe ena S i bs nm tat oN Iw 
poy Sap cn yp avy poxn $y paN132 ¢ 0m NIN) TON) TON 
mys dopo sy ‘nid porn bx manwo pwnd sian xby oy 
sy mand parr aim posd way p> bye spond san poy Sapny 
ye Twa O55 pm2 oN Wwe KON MN NO TON pwnd myinay vdpo 
3 syaxd myina 7x5 pdpp my mond prawn ons sas pms 
yo mvp we midya ony dy° ae aed ow) omy od on pmr—zs. 
mdyta ony ony Sh oeawn ve aw onyn yo IN PON way Opa 
‘naw Bw yaw opm po xd on wae OMA yD emp omy xd 
Sy» epiad Anan pon jays ony enby wendy awn Setar ne x mad 





ma xd) Sar mya dy ova xd Daa pa miwdw rds nD YT NED 
xdy mbyn xd ina ps odpp sy ps ion ona avis tds AN pI Ty 
sooo xds om Sn pre tm ow mia5 xdy nyo xdy ny 
mnod opw na xox ow vn nde. The word })7%8 is cancelled and 
is corrected in the margin with M)¥; so also M1321, for which the 
margin has N1°5 by 8"). But British Museum, Or. 2355, reads TN1¥ ND 
for {)7¥, and explains nade, on the margin, with NID 3°. 


1 y, nnn wy wy adv. ? From DN to 33" is omitted in F. 
3 y., word minx. ‘yY, igs anew. 
sy, pus byenary. «=, o> jm wee. 7 oF, wr. 


§ For the understanding of this phe passage we give here the parallel 
from the same Sifre Suta, quoted in the Yalkut Jb nbw, § 747:—DDN133 
adn wand pann by syanws pana by sian sdy sy Sap prs bx 
pan im oway pea Soy span Sy xa nes poy Sapny moray 
pons “20 wo we Nds nto No Tox yond smnay ada wad 
yoxd nyina xdy abn wand pawn ons mow. Op. our Sifre, the be- 
ginning of § 110 (p. 31a, ed. Friedmann), and the parallels given there in 
note 1. For parallels to the passage just cited from the Sifre Suta, see 
Dr. J. Lewy’s essay on the Mechilta des R. Simon, p. 28, note 2. I con- 
clude then that our Derasha here was, as the word DSN123 points at, 
simply transferred from Numb. xv. 18, only substituting pdopr “Y for 
nbn. Hence the confusion. See however ‘Y'. 

* ¥., onan. 0 ¥., Mp Ndr. 

ny, poss warm Seow vay Daya pois Oa wae, 

? Deut. iv. 41-2. ¥., Mow D125 #2” pd. The other words are omitted. 
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sap tond se now my nw ySnd soxn now yo 8) Now SA yy DD 
3217 BD My0 NT Odd wean DD yD IY AD AX DIA 
(0) DY Dw) 0 “IY YBD Mywwar qa tap minweson apy Sn 
mond OID (Dw) mwa WE mm Fon xd cow) AYN ANY BN pnd 
syd mn 9937 Pron nN DyoN xo oNwA NN UN DYDD WD 
moon maw vow Sy) nawa vax mzed ox mwa ix myn 32 
pdpnd oyna ond yar ona pax mond ow smaawa tox dyna wax 
in (ow) m¥IA nyo Ndr ow mDd Sqn modo xia (2” Dv) Sx 
yo nm sim oma ya 1d sme anad yan one A pnw» 
ond S(O MWNID) JL" OT DIND DINA DT Jw mMINs aINDw 
Syn wna op (x nd cata) nid yen & Nin syn 7D bb 
IN MAN AWA IM AT MAY oD 1D) tombe wera ade wes 
nov mo ANNI BNW yyy A NT wR NYX NT MM nab 
yA oP nrwd yer & Nim ANID 1D |e 1nd & UNDNIOM ANDINA 
AN we Mw ima Sy ear Sw yota ar by ones dyn 
(a oy ow) seawend moyn ed my sy one oy myn ni xd) SA 
wom Sys) wpm me AY INN WwW AW A IS OWT TD WMP 4 
yoy Iyone ay mya mis xd) $A et ma Syx sippy ade ay ine 
DY) man vdpp sp ew oonn wsE omym ° spawned myn Ad 





} Exod. xxi. 13. See YT. 

2 Y., 5’) and so below twice. 

ie OR xd. The ‘1’? refers to the first Mishnah in Makkoth. 

DOT -YYOD omitted in Y. 5 -Y.,, MYON 7 NIN. 

& ¥., 1Di Masa Tisva mand DAD Iva. 

7 ayny vp'ys Sona vasa Sany we awa nawa ran Sainn 9p 
mdya 8 AND (Explanation of the 1"t). Cp. Sifre, I. § 159, and Mak- 
koth, 8b, the explanation of 812°. 

oF. Tats MY 71; the whole paragraph from ‘7 to IWOY TY 
being taken from the Sifre Suta, though the reference is missing. 

® Y. omits ind, 

0 Y, mt by we? Sym) yam DIP, whilst the last three words are 
omitted. Cp. Tosephta Synhedrin, XI. 

Le ae mow). 12 Y., WON. 13 This word is omitted in FY. 

« y,, Sym yan orp. 

wy, oy sy myn nro xd) Sn Aon AYE IMI AYIA dyD». 

16 See Makkoth, 12a, PINIDD pI WH Y, etc. 
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woe wa mpdyp pe wey ie or miadip in ew ine ca” ow 
ynn onyn wdy mx me we ow ro diay yy aad pon oy 
yo Sy5° pr tayd yy2 PAN woe IND CO” OY DY) pTwdS rayD 
(De) yy99 pI NN OMA wendy nx DRX we ww 

qm ov pv) odina sewrindy wd ee 9295 mwaAN vdpo my—sa. 
MWA SIM PAPANN NyAN 130) 1D9N OX AMIORw mpd sod OID 
myawm mwan pdpo sy ew Sh mnyn yorpnd rds in xd awn) 
73 9n cA’D OY Ow) Stan pnDA MD Ty ov nBd *yIpNd nnn 
prod pnp (mm ow Ow) maw Tox Admw sor nny dota 

IT AI IW IA Na (ry Ov) InIM Sra +523 y" SED 
Sina c$53 tow norm _yon ar tnyp Sra S53 naa ede 1d px 
sy yaxa nowy nevyr nan Sma $33 oxy Typwny vdspxn AI 
waa imam man mx joy pax wmaaw ads od pe 7 ow ow) IDA 
xd0 Sow rey xdo bp wby Sen nbat by nbpa ow bp Sy 
AN FINAN VywY pI ya RY oy pasa ond SA ny 
nvond 13 mys ont nvond TD ON ADA DIY NN) ADA AX Tn 
mea ny mywwio Sas ow > AD %S> Sraay oS3 y2 4D 
mrond wa moe ony mond > ox ADDF OY nx) ADA nN Son 
DIPp MNI ADA nN SoA NN PA NN Mw In yD Sy dD AN 
py) ynan yy ‘Soa ¢emvond wt mye on mond wD ox ODA 
snvp yy $23 inanw xdx oS pe oqnon ans ayy ym aa cn” ow 





' See Sifre, ibid., p. 6la and note 9. 2 ¥., NON. 

3 Yn ON WY IID, See 7’?. 

‘ This sentence is wanting in Y. Midrash Haggadol on this verse, 
Ins mobdip pdopn “Y NW AWA MA NS AY vras Sia 
Sew a5 S’n. Op. Maimonides 3°7 7”B AYN M>5z. 

’ Y., YUM, 

6 Perhaps we ought to correct *N Sy wp) non 55 bn ndaw 19!) 
43) Tt!3. See also Synhedrin, 18a, and references, 

7 See Sifre on the same verse. 

a Spm ee WIAY WAN ANN PIO % Ss. The passages 
in the Yalkut, in fol. 236d from naa % pr tor3 wapa ¥’n dyapad 
are, as already noticed by 1’?, taken from the Sifre Suta, though the 
reference is missing. Maimonides, /.c., ch. IV. § 8, seems alone to be based 
on the same authority, though the end is different. Perhaps we should 
supply here the words 13 M1!5* WRN. 

® This Derasha, which is missing in the Yulkut, seems to be based 





already on verse 18, the word $53 not occurring in connection with J1N- 
VOL. VI. uY 
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mypp Sy NNT WRIT IN TNA wRID DAY MID Mx 301 Spon ar 
Son mn A we mI oD py doa woNe so py 52 pe] Sn 
‘mond wa aoe on) mepnd ws OX ADDN OY NN) ADNAN 
Aaw mx 30) Op S32 3A IND Sra > Nb pnw 9 -x 
* oymn mya jpwAY ween pnd won pnd an nx Ann 
Croat) 83 455 9 bad mneea man oyna op sy mpd 
nyo ain ot aya po wd wane 19° Sya* Sand maw wp in 
pn xin ya yea SA yapnd Sy oye aon SDN SD) MYA MN 
mY wen ADR Nom (/D OY) ETA ANIw. ON) 67" A> I37D3) 
rywy (sd.) mow mp doe mre Aa $A vo mI Ne AND! 
wq> mK OND Mond 1D OX ADA DIO AN) ADA NN Pane 
"7D DX DON OPO NN) ADA NN AMS se! AIK AX NIDAd 
(oy ov) mo aymya pdy poem we mmd wa qo ond nad 
nodvan mx mew pin joo ow any mp my srondy avy po 8a 
AX mypmd wD AN ON Mond ID ON ADDF DPD MN) ADA Ned 
OX NDDN OD mN1 ADR ney ADdynA AS Ny we an 12 wy AMY 
DY ow) ADDN Noy ni sy md wonAd wID AN OND MDAd “ID 


noy mo sw med unyw ea nor ox ann 551 mn dy9 aera 





Perhaps we ought to read 57122 ‘3Y °$D AN PID yD Bw SD AD, 
the real inference being drawn from 3 Ni5° WR, which is not to be 
found in verse 16. See Sifre, 610. 

' These words (O3P!9 bag WN) are missing in Y. 

2 Y., Mon. 

3 Perhaps R. Simon takes S43 as a JN ]'J3, for anything causing 
death (cp. Sifre 61b, and references in note 16); but it is also possible 
that R. Simon is only representing the view given in Synhedrin, 766 by 
Rabbi and others (cp. Sifre, 60a, and references in note 9), according to 
which, in the case of Sra, we should read $>9n TN) WT ON Wen, etc. 

« y., soa moon ow. 5 ¥., p90. 

® See Tt. Cp. Sifre, 104d (II. § 151) and references, 

7 Y,, NI NT ADIN) ADS 8 ANY xda. 

8 ¥., 13) YW ADS AN TN YY ANIW AND. 

® y., mond sx. 

0 See ‘YT explanation, 3) J YWHwW yownt Al Ay We Onn. 
It would seem that first we infer from the ¥’) of T)T¥ that at ANIW 
we want also j YW, and then we compare 12'N7 ONIN to it. See 
Maimonides, J.c., ch. IV. §§ 5 and 7. 

" From 59 to MYO'Y is omitted in Y. Perhaps we ought to read by 
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sobom) nny 'now) many yop orno oon $5 Sy) pn 
9 NMIAND ADNA MIMD Mo ADDN MPN sIDdpM row 
cow) rnyn Sy yop mrp cow) we and mrp (2” ND MInw) TP 
qe énawd wr (ov) noms  ponw (OY) NAP awiN? OD 
mrp (2D FT O37) NYT S23 sAMRw mad yoy’ DDI IW DI ON 
MyM M0 ADM) 7AM IDdoM Ora TDdoM nya Kby nnd 
core ov) ynxd wyd ont wes 1b one av md nanny mpm 
pyon ¢mbwr xd asm nov mio wx smisnd mown ax doo» 
mows epyor xd mom mond wn mew mop mind mvdwa ox 
‘mown und pon nov mp & ADM ADDS MID NAY ADD MIsmd 
ox Spo msm now mo $m omnes taya Spx xd xa ox dpp 
ny ANS ADEN Noy mi 5A wyy Toya Spx ud rire Toys 
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S. ScHECHTER. 





ma 59. For the word M0, see Exod. xxi. 11 and 20. Cp. Sifrs, 61d on 
yy ‘5D3 ON), Mechilta, 79b, and references, 

ly, now. 2 ¥, mn Dd ‘ny. 3 ¥, 30). 

* Y., see Mechilta, 80a and 3}, on this verse. 

5 3 adds in the way of explanation 1729 NN AINY 375 mp. 


6 Y., WON +95, 7 The last two words omitted in FY. 
8 mond omitted in Y. 9 ¥, mown xdye mi mDN, 
10, WON NH, ny, xd. 2 ¥, wy. 


% See VT, 129 WD Wy WT WO¥Y Ways. 

4 From NWN to ND omitted in Y. See Synhedrin, 15d. 

6 VY, ADIN. «60'S Yi adds the wordsndy nid. 7 ¥.,, YIN ADIN. 

8 y, SIM. The Yt adds p20 Syt3n 733 Ndy, 

19 53x omitted in F. 

20 See Mechilta, 82a and }b, and references in note 31, whilst here he 
seems to transfer the Derasha of bon on M3. 

31 See Sifre, II. § 91. Synhedrin, 89a. See VY. 

22 From DN to 93N omitted in ¥. ™ See '3"y, 7a. Here the MS. ceases. 
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BELIEFS, RITES, AND CUSTOMS OF THE JEWS, 
CONNECTED WITH DEATH, BURIAL, AND 
MOURNING. 


(AS ILLUSTRATED BY THE BIBLE AND LATER JEWISH 
LITERATURE.) 


Il. 


WHEN a professing Jew is about to “ go the way of all 
the earth” (Josh. xxiii. 14), a solemn obligation is imposed 
upon those who visit him on his sick-bed (in itself a 
religious duty), to counsel him to make a full confession of 
his sins to God. His friends are not, however, to alarm 
him unnecessarily ; but to introduce the suggestion in a 
casual manner, telling him that many persons who recited 
such a confession under similar circumstances did not die 
in consequence, whilst others have passed away without 
embracing the precious opportunity afforded them for 
repentance. Possibly through the merit of unreserved 
confession, complete recovery will be vouchsafed to the 
sufferer (T.B. Shabb. 32a; Semach Sutarte, Ed. Horowitz, 1.) ; 
for we are told Mw7 PS “ANON 7DN) NUTwW 1D Sow 
92 vy AWon> (Mid. Tanch. Ed. Buber, Numbers 70a). 
Should a man in articulo mortis be able to utter an audible 
confession, it is incumbent upon him to do so; but, if he 
be incapable of fulfilling such a task, a mental confession 
will suffice. A confession, breathed in silence within the 
heart, is regarded in the sight of God as of equal value 
with one spoken aloud, provided it be true and earnest, and 
proceed from a being in the full possession of his mental 
faculties (Semach Sut. I.). If a man be unfit to frame a 
confession himself, one may recite on his behalf and in 


















Death, Burial, and Mourning. 665 





his hearing: “May my death prove an atonement 
for my iniquities” (upon ‘Saw I. 1692). In ancient times, 
the same formula had to be pronounced before his 
death by the criminal condemned to be executed (T.B. 
Sanhed. 43b). 

An exhortation to confession is not offered in the pre- 
sence of ignorant people, women or children (Semach Sut. I.). 
It is almost superfluous to add that the Jewish priest has 
never been invested with the power of bestowing abso- 
lution on the confessor. 

The duty of confession is clearly laid down in Leviticus 
v. 5, and Numbers v. 5-7. In the following passages, it is 
identical with giving glory unto God: Joshua vii. 19; 
Ezra x. 11; Jn. ix. 24; 1 Esdr. ix. 8. 

As a proof of the efficacy of confession, we are informed 
(T. B. Sanhed. 434) that Achan was vouchsafed a share in 
the future life, simply on account of his having readily 
acknowledged his sin (Joshua vii. 19; for further illustra- 
tions compare Numbers xxi. 7f.; Psalm xxxii. 5). We 
also find in the Book of Proverbs (xxviii. 13): “He that 
covereth his transgressions shall not prosper, but whoso 
confesseth and forsaketh them shall obtain mercy.” 
Likewise the Yakut on Isaiah, § 342; n’apn maw 
yoy ormy (cf. 1st Epistle of John i. 9). 

It seems that the Falashas (a race of Abyssinian Jews, 
but according to Dr. Neubauer, JEWIsH QUARTERLY REVIEW 
III. 542, “scarcely of the Jewish race at all”) also conform 
to this practice. The Falasha, before his death, calls the 
dervish, who usually acts as his spiritual adviser, and makes 
a full confession of his sins. Should he expire without 
having discharged this duty, the prayer called mn» is 
not offered on his behalf (Eidad ha-dani, Abr. Epstein, 
Pressburg, p. 171). 

Likewise, among the Abyssinians proper, a priest is 
called in to listen to the confession of the dying, and to 
offer him consolation (Social History of the Races of Man- 
kind, Featherman, Div. V., p. 619). It is, too, well known 
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that the 110th Sura of the Koran is supposed to represent 
an admonition to Mohammed to prepare for death by 
asking pardon of God. 

And here I may remark that the ordeal of dying ap- 
pears to have constituted in itself an expiatory sacrifice. 
Thus we find in Mish. Yoma (VIIL. 8): “The Yom Kippur 
and death make atonement when accompanied with sincere 
repentance.” See also T. J. Shebuoth I. 6, where it is 
deduced from Isai. xxii. 14, “'This iniquity shall not be 
expiated by you till you die,” npn» MNvaMw, that death 
cleanses from sin. 

This view is supported by the “writing of Hezekiah.” 
The king says (Isai. xxxviii. 17), “Thou hast in love 
to my soul delivered it from the pit of nothingness ; 
for thou hast cast all my sins behind thy back ” (so that 
my death is no longer required as an atonement for 
them). 

The modern Jew, in the ‘7 which he recites in his 
last hours, also prays, like his forefathers: “Oh, may my 
death be an atonement for all the sins, iniquities, and 
transgressions of which I have been guilty against thee” 
(Authorised Daily Prayer-Book, Ed. Rev. 8. Singer, p. 317). 

It has been customary from very early times to give a 
solemn charge to one’s household before one’s death. This 
is known as MNVzM. Thus we read in the Bible that the 
Patriarch Isaac delivered a last exhortation to his sons 
(Gen. xxviii. 1f.). Jacob also addressed his children on 
several occasions before the days of his pilgrimage were 
spent, and foretold their destiny (Gen. xlvii. 29f., xlviii. 
15, xlix. 1ff.). Joseph seems to have done likewise (Gen. 1. 
25). Moses made a powerful appeal to the children 
of Israel on the eve of his departure from their midst 
(Deut. xxxi. 23—xxxii. 47), and his disciple Joshua 
took leave of his people in a similar manner (Josh. 
xxiii. 2ff.). David, too, is said to have laid an emphatic 
last injunction upon his son and successor (1 Kings ii. 1; 
1 Chr. xxviii. 9). That such a custom was generally 
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prevalent may be inferred from Isai. xxxviii. 1, where we 
find the Prophet instructing Hezekiah “to charge his 
house ” before he dies, See also 2 Sam. xvii. 23. 

Die Schatzhohie records the final admonition of Adam to 
his surviving offspring (I. 9), while in the Book of Jubilees 
(xx., xxi, xxii.) Abraham is described as addressing his 
children on the eve of his death. The Testament of Adam, 
the Testaments of the Twelve Patriarchs, and similar 
Apocryphal writings show that the MNVWE was regarded asa 
wide-spread usage. With respect to the practice of charging 
one’s house in comparatively modern times, an excellent 
article on “ Jewish Ethical Wills of Later Times,” by Mr. I. 
Abrahams, might be consulted with advantage in THE 
JEWISH QUARTERLY REVIEW, III., 436-484. The “charge” 
invariably concludes with a blessing. For ancient examples 
of the latter, see Gen. xxvii. 4, 27ff, 39f. xxviii. 1ff, xlix, 
1ff. T. B. Berach, 28b; Meg. 28a. 

It is further usual to dispose of one’s personal property 
before death. To this effect an injunction is laid down in 
Ecclesiasticus (xxxiii. 23): “ At the time when thou shalt 
end thy days and finish thy life, distribute thine in- 
heritance.” As an example we are told (1 Macc. i. 56) that 
“ Alexander called his servants . . . and parted his 
kingdom among them while he was yet alive.” (But this 
statement is based on an untrustworthy authority, Speaker's 
Commentary, in loco). It is likewise related of Judith, that 
before she died she did distribute her goods to all them 
that were nearest of kindred to Manasses her husband, 
and to them that were the nearest of her kindred” (Judith 
xvi. 24). In Semach Sut. I. the duty of arranging one’s 
affairs and discharging one’s financial liabilities before 
death is particularly emphasised. 

It would appear that ultra-pious Jews on the verge of 
death also wash their hands, presumably to depart in a 
state of ritual purity (cf. pa» ay, 782, and the declara- 

tion of the Psalmist, Ps. xxvi. 6: “I will wash mine 
hands in innocency ; so will I compass thine altar, 0 Lord”), 
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Likewise “ when a learned or pious Muslim feels that he is 
about to die, he sometimes performs the ordinary ablution 
as before prayer, that he may depart from life in a state 
of bodily purity ” (Modern Egyptians, Stanley Lane-Poole, 
1875, Vol. IL, ch. xxviii.). 

It is usual to kindle lights before the DD1 (as the Jew 
is called when the rattles in the throat show that he is at 
the point of death), and two reasons for the custom are 
furnished by pa» -2ayH (105ab): (1) To make the demons 
flee, as they are possessed of full power at night, and light 
extinguishes the wicked (JY) OVW Ws, Job xviii. 5); (2) 
The light is symbolical of the human soul, which is flicker- 
ing (cf. Prov. xx. 27: “The spirit of man is the lamp of 
the Lord”). The latter explanation, whilst invested with 
the charm of poetry, cannot be the correct one. For it is 
a fact that the same custom is observed in a kindred form 
in countries situated widely apart, and in almost every 
instance a different reason is adduced for the practice. 
See a note on the subject embodying copious examples, by 
James G. Frazer, in the Journal of the Anthropological 
Institute, XV., 90f ; and ef. Folklore of North-East Scotland, 
W. Gregor, 207, and Coorg Folklore, by G. L. Gomme, in 
Folklore Journal, VIL, p. 300. 

Indeed, it is most probable that the first explanation of 
pa’ “aye contains the essence of truth, for in Ps. xci., 
generally known as D922 Sy 7, “the Psalm for 
protection against evil spirits” (ef. T. B. Shebu, 5b), the 
Psalmist expresses the conviction that God will deliver 
him from the pestilence that walketh in DARKNEssS, and 
that a thousand (demons) shall fall at his side, without 
one coming nigh him (ef. Zarg. on Ps. xci. 5, POST yp 
wb, and Mid. Tillim, Ed. Buber, 199d, and note the LXX. 
rendering of Ps. xci. 6, OWE TWA, «al Sapoviov peonp- 
Bpwvod). 

Poetical minds might interpret the burning of the light 
as expressive of the thought enshrined in the song of the 
ransomed soul (Job xxxiii. 28): “He hath redeemed my 
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soul from going into the pit, and my life shall behold the 
light.” 

Mr. Frazer states that the Jews used to place beside this 
light a glass of water and a towel, the reason assigned 
being that the Angel of Death might wash his sword in 
the water and wipe it with the towel. But the practice is 
condemned as superstitious by Rabbi Abraham Danzig, in 
his work Chochmath Adam (Ed. Stettin, p. 461). 

Not the least pathetic feature of the Jewish death-bed 
is the fact that the last words that escape the lips of 
the dying man represent a solemn declaration of the 
Unity of God, the Children of Israel’s confession of faith, 
Ty MM aay min Danipy yaw (Deut. vi. 4)—the first 


Hebrew sentence the Jew lisps in the dawn of life, and 
that which he whispers on the threshold of eternity. This 
is, if possible, recited in the presence of ten adult males 
(the number requisite to form a congregation of Israel), 
who continue offering prayers for the dying till life is 
wholly extinct (Book of Life, Ed. Ascher, p. 190, and 
Authorised Daily Prayer Book, p. 317). 

Until the last breath has actually left the body, the 
dying man is to be regarded in every respect as a living 
person, entitled to the full rights and privileges of such, 
and nothing must be done to accelerate his departure. 
He who acts contrary to the spirit of this command is held 
“guilty of death” (T.B. Semach I.). A man must, under 
no circumstances, be left to die alone (Kolbo, § 114). 

There are various traditions with regard to the sensa- 
tions experienced by man in his last moments. He is 
supposed to be visited by some of the ministering angels, 
one of whom reckons up the number of his days and 
years, and warns him of his approaching end. Another asks 
him whether he has been occupied with Torah and deeds of 
charity. The Recording Angel then enumerates all the 
acts of his life, and he is told: Thus and thus hast thou 
done, in such and such a place, on such and such a day ; 
and he confesses all. He is then requested to affix his seal 
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to the record (cf. Job xxxvii. 7), and, according to Ps. li. 6, 
he even acknowledges the justice of his doom (}7y 73 
oon), Beth Ha-Mid., Jellinek V., 48f. -apm wIanM M20 
Beth Ha-Mid., Jellinek I.; ef. Mid. Tanch. Ed. Buber, Gen. 112). 

There are also some interesting Mohammedan legends 
with regard to the dying man. Death asks him, “ How hast 
thou found the world?” The man replies: “I have found 
it vain and deceptive.” Then the World, personified, ex- 
claims: “O Sinner! art thou not ashamed? Thou didst 
sin while resident in me, and didst not keep aloof from 
evil; thou didst long for me while I had no desire for 
thee; thou didst make no distinction between permitted 
and prohibited ; thou didst walk in careless ease, reflecting 
with complacency that thou wouldst one day leave the 
world, and now I am rid of thee and of thy doings.” 
Then the man perceives the fortune he has amassed 
already passed into the hands of another, and it, too, 
personified, addresses him: “O Sinner! thou didst obtain 
possession of me by unlawful means, and didst not devote 
any portion of me to the poor and needy: therefore I 
have this day fallen into strange hands.” On hearing all 
this, the man makes a pathetic appeal to God: “O Lord, 
suffer me to return to life, that I may ‘follow up the 
worthiest’” (Koran, Sur. xxiii. 101, 102; cf. Pirge R. 
Eliezer, ch. xxxiv.). When death has reached the throat 
the eyes take leave of one another, saying, “ Fare- 
well to thee till the resurrection!” The ears, hands, 
and feet do the same; and, lastly, the soul bids an 
affecting adieu to the body (MMuhamm. Eschat., chaps. 
iii. and iv.). 

In this solemn moment, man, according to Jewish tradi- 
tion, is vouchsafed a momentary glimpse of God Himself, 
as it says (Exod. xxxiii. 20), “No man can see me and 
live ;” «e., man cannot see me in life, but in death, as the 
Psalmist declares (Ps. xxii. 30): “ All they that go down to 
the dust shall bow before him, even he that cannot keep 
his soul alive” (72pm wan N20, Beth Ha-Mid., Jellinek, I. 
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Pirge R. Eliezer, ch. xxxiv.; Semach Sut., ch. iv.; Mid. 
Tillim, Ed. Buber, p. 99a). 

As I have previously mentioned, the immediate cause of 
man’s death is a visitation from the “ Arch-Fear in a visible 
form.” As he himself informed Rabbi Joshua ben Levi 
(Beth Ha-Mid. Jellinek, II. 94), the Angel of Death “stands 
sentry by the head,” waiting for the opportune moment 
when he may pour the poisonous drop which clings to his 
sword down the throat of his victim. (See a poem by 
Robert Browning, entitled “ Doctor ——.”) It is also stated 
(‘did.) that it is not one but three drops that fall from his 
sword—one produces death ; the second putrefaction ; and 
the third causes the face to assume a yellowish-green colour. 

For the way in which the soul issues from the body at 
death, according to the view of different peoples, see a 
brilliant essay by James G. Frazer, in the Journal of the 
Anthropological Institute, Vol. XV., entitled, “ Certain 
Burial Customs, as Illustrative of the Primitive Theory 
of the Soul” (Note iii. on p. 82 ff). I may cite just one 
example. 

The Mohammedan mythology has a tradition that 
“ When God wishes to summon the soul of man, the Death- 
Angel comes to his mouth in order to take the soul thence. 
The praise of God issues from his mouth, and says, ‘ Thou 
hast no path by way of me, for from hence was God 
praised... ... The Angel returns to God and reports it 
God says, ‘Take the soul from another part.’ He comes 
to the hand. Here he is met by the good deeds, and so at 
the feet ; these say, ‘We have visited the sick.’ The ear 
says, ‘I have hearkened to the Koran.’ The eye says, ‘I 
have read the Scriptures.’ God bids the Angel write his 
name on his hand and show it to the man, and the soul 
leaps forth at sight of the name, and parts without 
bitterness.” (Muhamm. Eschat., Wolff, p. 30, quoted by James 
in his edition of the “ Testament of Abraham,” p. 66). 

A. P. BENDER. 
(To be continued.) 
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AGADATH SHIR HASHIRIM. 


«HE following Midrash to the book, Song of Songs, is 
taken from a Parma MS., Cod. De Rossi, 541. It is, to my 
knowledge, unique; but, unfortunately, the text is very 
corrupt and defective. Some passages are also misplaced. 
Still its matter is almost entirely fresh, and it gives us at 
least the structure or skeleton of that Midrash to the Song 
of Sorgs, which was used by many of the old authorities, as 
R. Juda of Barcelona, Rashi, R. Simon, the compiler of the 
Yalkut, R. Moses Tako, R. Abraham b. Maimon, Nachmanides, 
the unknown author of the mysNT DIM, R. Machir b. 
Abba Mari, the compiler of various Hagadic collections to 
certain prophetical books, and others, but which has been 
lost to us for several centuries. This assertion could not be 
satisfactorily proved without giving various specimens of 
the contents of the Midrash, and thus showing how they 
corresponded with the quotations of Rashi, R. Simon, 
etc. This would, however, cause useless repetition. 
Hence, I intend to publish first the whole of the text, 
which will be followed by notes giving the parallels and 
corrections as far as they can be gathered from the 
cognate literature both in print and in manuscripts; 
whilst in a postscript at the end I shall try to fix the 
date of our Midrash, as well as to establish its relation 
to the so-called Midrash Chasitha of the editions and to 
the rest of the Hagadic literature. I hope that other 
unknown Midrashic pieces will follow. 

In thus beginning to edit materials collected in various 
libraries in Italy, it is my pleasant duty to express my 
gratitude to the University of Cambridge, which offered 
me the means of travelling in the country of Azaryah 
De Rossi and Samuel David Luzzatto. My thanks are 
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also due to the Italian Government, which not only 
opened before me all the treasures I desired to see, but 
also permitted, on the application of the English Foreign 
Office, that certain MSS. should be sent to me to Cam- 
bridge, where I could examine and copy them with greater 
ease. In the Vatican Library the same liberality was 
shown to me, and I feel very thankful to its Prefettos. 
I am likewise under great obligations to all the librarians 
and to the assistants at the various libraries in which I 
worked during my stay in Italy, especially so to my 
friend, Dr. Leonello Modonia of Parma, by whose liberality 
and kind help alone I was enabled to undergo the amount 
of work which the treasures of De Rossi involve upon the 
student of Jewish literature, and whose readiness to in- 
struct and to inform is a constant aid to the inquirer, 
even after he has left this fair country. 
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:mddp vyaaey omwy pty ty Sw way anor + did aon ones 
mye oy Sy oe I pes MDT. PII OMY APIY M2 DLN 
STN WMI TN ¢ yyy NPM e197 TR IMD ypar me 
Sov + Sy ooymn one ody mann yoo war ° on 4 IND 
aptya may $’n ayy yoy + ody apiyn awyn mem $’n eA 
pewy nat po b’n ‘paws poor sady ay moar opyn 
apts oyand mbop myaiey onwy ta22 Apis snd m9 AYN 
OD PMD oon ADL DVI WED Op yA yo wy yom 
apy paman :md$p ys omey ya pry maa Ay ONwY 
ma) IN APIYA yO. ONIN may spn Ow ¢A”apAd pomp OND? 
pnxw> ondy ox vbyo «ome xox inn py oon mbna 
omy Ta pA spp ans *> S25 + oyA me pore 
Siov toms ap me oy some pores one “ed ‘ow n’zpn 
tom pms ond «rend Sn + meme (1255) mbdvore yond es 
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mbyo ord om one ‘By’ ‘ox ede ¢ ond wow nnd o’x 
{MIS PY ANS NY NN NT :ymand pomap 223 poy sx 
ney pn et sad wa S25 ap oe oobvawa + mown 595 780 
:n’apnd xen AN Se MDD) * NYY 
}M1 ANNWD DVI AN NDOT YD YD ANNWD MNT DY DI. (1D 
*pdy oa d95 adn anaes ot np pros pred pep 
‘mo oweny aes yey pd pwyo pbape opyn yaw oy AK 
PND? ‘poy mpd *yyO20D IAI OES sw owsvn mwy dK 785 
MDD * mOwD INN AYawo IMs xox OAD OiNN IY xdw ° nOD 
mer sme ony Tb none nD bw mem * ny MND. OW 
: pwomn oad md asda yond mds mypm + ods yoo ovo 
oe nay nvapn wm + OYNITI TT DAN NI AyNp a 
nip : mw mey woyd may sow yawd espon ma maw ‘andy 7909 
nip x's :mpows mw prem xan npr oe * DN IND 
17D INN TDN OD Me Wan op yw dx OMe IND 
7 San mpyypm apy Se Six anop yan yyw. 2 DIpOA ALY 
muds Spx ayapy yanw yw> some nySs ovaw nynn yo nme 
mip xt: dy ne tay xdy oy on nvdy ova mon * amie 795 
npbn ow v2 0b mea a ow so AwD map Ar ¢ OMN IN 
*DINIID WOT | IND Hy) Oe ¢ re NON EY PR ¢ EY ppiny 
Pawan AP 


S. SCHECHTER. 


(To be continued.\ 
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MISCELLANEA LITURGICA. 


-II. Azharoth on the 613 Precepts, 


THERE is no trace of an enumeration of the 613 commandments 
contained in the Law before R. Samlai or Simlai,! contemporary 
of the Patriarch Judah If. (about 225 a.p.). Had such an 
attempt been made at an earlier time, the numbering of the pre- 
cepts would have been attributed tu the Sopherim, of whom the 
Talmud says that they counted the letters in the Scripture.? It 
may be said with certainty that no Tana was connected with the 
numbering of the 613 precepts, otherwise R. Samlai, as is usually 
the case in Talmudic discussions, would have mentioned it in 
the name of the earlier author. From a conjectural reading in 
the Sifré, however, it would seem’ that Simeon ben Azai (2nd 
century) already enumerated 365 prohibitive precepts. The 
original reading of all editions and known MSS.‘ of the Sifré, as 
well as in the passage reported by the Midrash Yalgit, do not 
allow us to accept the emendations made by comparatively late 
commentators. Besides, neither Maimonides in his Book of 
Precepts (mysion ‘D, written in Arabic, and translated by Moses 
ibn Thabbon), nor his translator, in his commentary on Gabirol’s 
Azharoth, nor Moses ben Nahman, in his annotations to Mai- 
monides, mention any other source, as concerning the enumera- 





' T. B. Makkoth, fol. 236. 

2 T. B. Qiddushin, fol. 30a. 

3 Ed. Friedmann, II. 76 (p. 90a). 

‘ The MS. No. 151 of the Bodleian Library, fol. 387a, and that of the 
British Museum, Add. 16406, fol. 670a, have the following reading which 
agrees in most parts with the editions :—(O. TY) "NTY J3 yow 9 WON 
‘ord) on yD Tod ara NyvD ANA AYY Msn (C0. wSe) aww ony 
(this word is missing in 0.) JwaATA 200 Sp mynn 553 py (oO. IN by 
ma) n> ns Sy myn 55 aw (oO. poy) voy ainam. See also the 
Mekhilthd, 0’, V., and R. L, H. Weiss’s Commentary (ed. Wien, 1865, 
p. TY, note 2). See also JEWISH QUARTERLY REVIEW, VI., p. 256. 
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tion of the 613 precepts, than that mentioned above; and 
Maimonides gives no name at all.! 

It is unknown whether R. Samlai did more than give a 
number to the precepts ; an actual list of them we find for the 
first time in the Halakhoth Gedoloth, compiled by R. Simeon 
Kayara (ninth century), perhaps taken over from the Halakhoth 
of R. Yehudai Gaon (eighth century), where the name of Samlai 
does not occur. Neither is Samlai mentioned in the introduction 
to the commentary on Gabirol’s Azharoth by Moses ibn Thab- 
bon, which we shall partly reproduce according to three MSS.— 
a. in the Bodleian Library, Hebrew, e. 13 ;? 5. in the Montefiore 
College Library, No. 205,’ according to the collation kindly made 
for us by the Principal, the Rev. Dr. M. Gaster ; c. in the posses- 
sion of our friend H. J. Halberstam,‘ and collated by him. There 
is no doubt that Moses is the author of the commentary, although 
his name does not occur in the Oxford MS. Besides the two 


other MSS., Simeon ben Tsemah (f3¥%, fifteenth century) also 
mentions the commentary of Moses in his commentary on the 
Azharoth of Gabirol, with the title of »pran AWN. 
Moses ibn Thabbon writes :— 

Smyime AY Da AwDd OND myo IN who 9 wT 
sox * Zone Sy wie? ta Sawy mye? non Smonn mip pp 
Nn ‘ora nN * wo wd MY PIN Np ND Brownn 9 
7772 33 ON) FN A AMAIA DD woew Wb may Nd rN) 





1 See Jahrbiicher fiir jiidische Geschichte und Literatur, by the lamented 
Dr. N. Brill, t. V. and VI., p. 210, and M. Moise Bloch’s article, “ Les 
618 Préceptes,” in the Révue des Etudes Juives, t. I., pp. 196 to 214, The 
latter shows that attempts were made to enumerate the precepts in 
single Parashiyyoth. Whether R. Samlai intended, by fixing the num- 
ber of precepts, to make a barrier against the interpretations of the 
Christians, with whom he often had controversies, and whether R. Yehudai 
Gaon (see further, p. 701) did so against the Karaites, we cannot discuss 
here. See also Rosin, Lin Compendium der jiidischen Gesetzhkunde aus dem 
vierzelhnten Jahrhundert, Breslau, 1871, p. 14 sqq. 

? Marked by O. in the notes. * Marked by M. ‘ Marked by H. 


$M. MwA ni» ond yD. 6M. AwY, O. nyyD. 
70, DIN ADA, M. OWA 938 3929. ® Missing in O. 
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sax 53 sods Zoe ey OMAN ADT 2 ND AwY MiyD won 
1) ANN oMosy 55 XnDDONd) mM¥D 32 AWY Id TOW DAD TIN) 
xd myn ¢ aby not ows vor der mo now Sr oer * o> 
so oy oy 53 sinds mp ony mpnn mow min 3929 ADY AwYN 
yma tm 5’ INI NTT WD DION 3 AVY 932 Wayn by 
7 my DIP Oh) SnyeAD ADD pwn” mMoaw nrway avr med tW 
:39n 

After having spoken of various deductions concerning some 
precepts, without mentioning names, Moses continues as follows: 


sinoby myn awes 3 on Taw pon > om. ON) 
$3 sypnd) wend sedpm sin o> obiaw piprinm pray snainn 
pymsan ap 55) xnppin) por stad) ‘aber a9 ndnn mpd 
mo omytd vied maw 0 Sop sn apm ne vay peda oanw 
A712 NIT AD) ODI DI) ONIN NPN NIA AD. ANA YD NIA 
TIN OwIW yo MAD. pbn (AD) MD IAD) IDI IN APN IW 
S> nam mada pw $55 sn mynn 42:03 omy soo’ nro» 
rand yeram xd and 199 55 paps rnd we 
moby wen oonn by masa pd nwa am > one 
stand »dan sin > aN onypds ominyd min pn ova Sya93 pax 
nbon stands pioan peda myn my $5 nrnnead miyo3s yews 
aw neyn xd myos 55 nama ws) pA ne xen mdon ow 
IN MN RYO’ OAD OD wp mma we xo xdp JI wr) 
xO myo inywia awy my awy ¢> mm Bon vdvad aby 
aon my mryon xynd ondanwn yd5 + amndwa yn spa neyn 
smn cnw> omnn Massn xby > sywon on mn 
nutd ox amwon aw miyonn nme 55 $y oman omdy ono 
p32 WpD. Vayyen i Kony Poon 7 ADD Banyo xn aN 
mn ox omar an nd ann mx on epson by dpnd mina 
3DID IN APN PIN NA OX WN ANID AYYDS Ndds>d mIYD HTD 





1M. wn. 2 H. DINIY, M. DIN oy. 3 Adds, it. 


4 M. omits and has 3N3 after M1957. 50. iD. 
¢M. 3). 7H. oF'39n. 8M. even. * M. JPM. 
10 M. MYND, O. omits. 1M, WDDD3. 12 A Sy way. 


18M, WI IN, O. WN. MQ, 9379. 6M. AW AID. 

















Miscellanea Liturgica. 701 


nya Mopo nyps ona nay» Spwon qyd vySo we Asa ww 
nbnn wpa Nin nwY jn AMX MwA DOAN ora wyw nn 
Ipona Dan Ans nay nmAY mndw ponno Spwn xda 
}2WND 3 pMy? “DIAN DISN NAN MAN * Nd" pa pny 4 
3nd mscan cad) rp op nam nns nowa wd5a ads omen + 57 
12 pyow % mwyY poo. omipdnay mypn pMa AnD» 195A 

:O’r pea WET ID WD 


Moses was a great admirer of Maimonides, and he, therefore, 
accepted the latter’s arrangement of the precepts. However, 
Moses admired not less the greatest Hebrew poet of the Middle 
Ages, the famous Solomon ben Gabirol, who composed also 
Azharoth, which do not always agree with Maimonides. Moses, 
therefore, tries to make a kind of conformity between the two. 
From Moses we learn that Gabirol wrote the portion referring to 
the commandments when young, and that to the prohibitions to- 
wards the end of his life. Gabirol is also the author, according to 
Moses, of unmetrical Azharoth, beginning with the words nobis 
nwnmnw. Further, Moses mentions Azharoth by Isaac Jiqatilia® 
and Isaac ben Reuben (the last are printed). They all employ 
the same method of enumeration, which is based on that of 
Simeon Kayara and Yehudai Gaon. 

We shall now reproduce passages of Moses Ibn Thabbon’s 
Commentary, which contain quotations from unedited Azharoth 
and of some which are at present lost. Also passages from 
Gabirol’s unmetrical Azharoth. All these passages are given 
according to the three MSS. mentioned above. We only give 
the variations which have some importance for the understanding 
of the text. 


Fol. 76 (to 1. 16) we read as follows :—>y2 2 nnwad ryp 
30 33) * Noy MX DWN priya ww TI owe Awa DN 


voy pan me pyre 53 ow pn ptyd) pew sind pa enn 
yaxr odin ypyar yn prvy ana avdyp yar Svdy mw an Soa 
: pnp apo oda onndy pn ne ptyd pn ans Sass 





1H. 30. 2M. Nop pA. 3 M. 0. 13002. 
* See Zunz, Litt. Gesch. der Syn. Poesie, p. 194, and Tsion, I., p. 145. 
5 See 8S. J. Halberstam’s NPI NUN in ham-Maggid, 1878. 


6H. Ain 1d ww AID. 
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Fol. 105 (to 1. 31), o'v2nd aN Nodn Ina. Sea's p33 n> 

: ond sob ana mbps ya 

Fol. 16 (to 1. 51), x¥O2 9D TW Anan naxdyd poy op mw 
yop wap nots mnayn 95> Sy powny saa xim mois noxdos 
mana ones “ax $y my pay Sp Se wp qo ow nydin a2 
mbps yay * 985 add Smyminady saw nenadme Sywas yaS nyine 
paw mea p> noe nayd esp war mw aa eadad ina ans 
ay WD yD) man wad on espa mw mw saw paD 
:xenow ead onen nyt 43 

Fol. 175 (to 1. 55), maw 993 995 nama ans dyna 73 
a md M3 3e"7 and Abwprs 72) ° pp MAN ows Nwip. 
: 9p MBN) Ow? 8M) Mw MIwDI 

Fol. 19 (to 1. 58), mown maw cory miny ans mdwps ya) 
AINA NWN IND PR) UNDA 37 Ww) OwWON AwWON JowIND 
ram onwdy and ownin menm dr orden 

Fol. 195 (to 1. 58) anya advaey adwpya y2 Yano) ov onya 
Fol. 20 (to 1. 60), mAINa ans Sywa3 ya Sax: +: OND MN 
‘mona wyos ymbys mime awn Jy AYA DN NN AIAN 
NTA DT wwe yy 9p yyy qa rd awn yr ans adwpra ya) 
4D) AND MDI. AND) AN Myo 3nd 

Fol. 21 (to 1. 64), ‘BD con mbarpoy Bmw nyatN2 onNyD) 
“Myon nm ain mwenn eo Bn win ins Apy oprn 
1D) MIM DW OVID may MMs MAND S139 72 Wot ADM 
: DAP mw ans md wpa 


Fol. 226 (to 1. 67), wo and ov InN IM $25 win 45> pydSpen 
mine ans mbepy yay tS en ame $5 yanpy Or eetin’ on 
NI PDP. ONDA 

Fol. 246 (to 1. 73), mana Say ya ana) * Ay nenadn 
yorwa wadmy invnm ans mdypa ya) * ond ynn pina ADSn ory 
ova wads ya mwa ownp wads wx) and pnyY an * waym 





1 Not in O. 2M, 59. 3H. M37 WD 4D. 
‘M. xno 55. 6 oO. nyt. 6M. ov, 
7H. Pe, 0. WW. ° H. 3n>). 9M. pp". 
0H. 0. 7738 Iw. 1, 3ND 7D). oH mor. 

» M, nw, “A, YY, 15M. MYND. 
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dn onde IM DIOND M¥D OD AWD NTI ID * DMN 
mew ans Ae owady ay mins ond wy ov orw ead hin 
:mboyo may ndow mse ayo ibs amy nyenadm own wm ° yo 
Fol. 256 (to 1. 75), Joy) D2 Sw 2NNNI Sina") 3nd }2 °D 
Jw many orm ana avSypy yar * om 

Fol. 56 (to 1. 6), MITA Nwro mixyy oF NyOn $3 wip 
:on3 obs cep St asp wan ona mda: on oda) 


The list of the 613 precepts, given in the Halakhot Gedoloth, 
is purely halakhic and not appropriate for recitation in the Syna- 
gogue. For use in the Synagogue this list was put into a liturgic 
shape, with the title of Azharoth, “ warnings,” or “ command- 
ments.” Saadiah Gaon made of Azharoth an Arabic word, and 
wrote a Kitdb al-Azhar.2 A Midrash which treats mostly of 
commandments, is entitled ve-hizhar.4 The oldest form of the 
liturgic Azharoth is probably that beginning with the words 
nbman ans (which was very popular according to Saadiak’s 
Siddur®), and another, which begins with MWR) NIN (which 
has only one ‘3‘X).® It is possible that the latter is the older 
Azharoth, as Halberstam conjectures,’ from the fact that it has 
not yet the enumeration of 613 precepts; the author had com- 
posed the liturgy before Simeon Kayara. But as we have seen® 
that Simeon has probably incorporated Yehudai Gaon’s enumera- 
tion, the author of the Azharoth M'¥x 7 must have lived before 
Yehudai Gaon, which is scarcely admissible. 

Next come the Azharoth by Amram Gaon (about 870 a.p.), 
which are mentioned in the preface of Isaac ben Todros’ com- 
mentary on Gabirol’s Azharoth. There is, however, no trace of 
it in the printed Siddur according to R. Amram, neither in the 
Turin MS., as we are informed by Mr. Schechter. We reproduce 
this passage according to the MSS. of the British Museum, Add. 
19787, fol. 3, and Paris, No. 273, 2°. Isaac says :— 


1H. &10 AY. 2M. Nny7tN3. 

3 See Steinschneider’s Catal. Librar. impr. Bodl., col. 2207, 
* Edited by J. M. Freimann, 1873 and 1881. 

5 See Dr. Steinschneider, Opt. Cit., col. 2205. 

6 See Dr. Jellinek’s 2A DIDI), No. 4. 

7 Halberstam’s P32 NUN. § See above page 699. 
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“p'yd DYpaNDD D937 ‘m7 1p DID 13 pny [9] 3m35 7S 

Sst Sevaa yo andy 9 pean toy wwe nna 2m mon 
yn mon bx wen xby ed ova mbdw spon par pa we 
wsE MAINT Spowd sp new 1 Sy voy maa ww TION DID 4w 
ood Sn sans moynnnow 5p (pan) ovey 39 pin Wa oneyD 


nn[yjox *n7an own(r) St mada Sya pean wD one oar + Sead 
xdy nw minsy Smid wad nmawn aby ea arn owen (30>) 
now 52 snawad my ND POND RY wR NIDIpOA rnypds mad 
AND PAN "PSD DMINA MIN NWN (WN) WR (NR) nooo, ns 
nen 9 atm St pow 32 nw 9 on on DAMP oMNaD Myon 
mivon Jad smpn WwN NDI IT Mw Nyp (St) jon) 73 
nyp(0)2 opdin ovpann Sy yey BYNT MDA MAR MDA 
Sax pnp tnx ta 7275) 7 pvnd ema wee [xd nay miso 
MONT YI PID AIT wr bya nova yenind NNI 

Next comes Saadiah Gaon, of whom we possess liturgical 
Azharoth beginning with the words NWN nby ‘7. AN, without 
an introduction (Mmiwv);!? the above-mentioned old Azharoth are 
also without a Reshuth, Whether such introductions were of a 
later date we cannot say. From a fragment in the MS. Hebrew, 
d. 34 (fol. 108) of the Bodleian, it is clear that Saadiah composed 
a Reshuth to the Azharoth, in which he divided the Command- 
ments into twenty-four classes. It is expressly stated that 
Saadiah’s Reshuth was written in Hebrew, which is epitomised 





'P. yy, 2 P. my. 3 Pp, ANI- «P. ON. 
a nowy). 6p. xvyan. 7P. np. 5 P. YIN. 
9P.owp. 0 aN. 

1 See Dukes in the Literaturblatt des Orients, 1847, p. 405, where a part 
of the passage is given from the Paris MS. We give the variations from 
it, according to M. le Grand Rabbin Israel Lévi. [ ] in P.; ()in L. One 
of these Azharoth is perhaps meant in a quotation of R. Natronai Gaon 
(about 859 to 869 A.D.). 

12 See Landshut MTI3YA WY, p. 291 sgg. This liturgy was probably 
popular in Egypt. In the newly acquired fragments in the Bodleian 
Libraries there are amongst the liturgical parts four fragments of NNN 
nbnan, one with an Arabic translation, and two of Saadiah’s ** N&, of 
which that in No. Hebrew, ec. 39, is complete. It is not followed by UU IN 
MIND (Landshut, Joc. cit.), but by......2°01 310 13°y OM yom 70. 
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in Arabic in the Bodleian fragment. The MS., which is written 
in fine Syriac Rabbinic characters, probably of the twelfth century 
(except the fourth page, which is written in cursive characters by 
a later hand), is most likely a fragment of a treatise on the Com- 
mandments. The fragment being at present unique, we think it 
important enough for entire reproduction, more especially as in it 
is mentioned a passage of Saadiah’s book of ewe 3Nn3, 

The MS., Hebrew, d. 34, fol. 108, which seems to be a frag- 
ment of a treatise on the Commandments (perhaps by Hefets 
ben Yatsliah’), has the following words :— 

mx mt masyo mdm ony mr ne ar pase noyy oy was Oy 
Prepay mwoen way jm ow mr Me Ar paso oD ow mor 
farms ar pasyp adday aya) mypaw Avan) ATnay Aya 
Syen oman pa byw main pay 3 mx 9 misao mPa nn yaw 
Mr pas AMID YP AVAY sir NNW mas anim bye naan 
Y Ma. nvy’y VIN MN WY MID PX ANN. qVIAY AP nN 
sy) ‘oreds mannds Oxo NADDP Ip) ‘NAN AID ONYIINY IT nN 
maa IN¥NDNI NATIT MD DP AD NAS AS mene nna AdSy 
wor ym od mena espn peda xms7 Now 17 ND Nd awe 
bide oppo : xno n> N2d 1D 241 NASP. DT NOI) Mynx 
292) JOR ney pax nx 739 mds xt Awy myo xm 

onde ab mom xd spa atm awn xd niyo connds popdsy 
: 2p Sy one 

YND 7 prysD npr *p nan tndsx myndse ndxndx oopds 
syny Sy omy on yp inpds ips om ayy nen xnd Spy ypords 
:eypwon Sy mins 

xd ndips wom yror 3 > mands mynd vaands popds 
: 310n 

TIYNOD AYIYDS mw °D Aaads moyods opxsdx oppdxy 
%y ayryonbe mnvindae ndabs yo Saude py mada acta petdd 
praxoxds toyz ydoxn xd Spray Sp) ond) ips cya neon ov 
2) navn nanny o5d onan) ips ayonbs 

mbip> stay pron npr 5p mmddse mynd ptxods opps 
Syp move van xdee [lacuna ?] yards pppbsy oppo xsd aan xd 





1 See Revue des Etudes Juives, t. V., p. 37 sqq. * Obliterated. 
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: mimap ornyn 55 onnr oxds tp Sxpr porta news $25 wn Suede op 
pay mdip> astm pron 55 > msands nyvods paxpds oppdyy 
2127 Bra myn xd adipr pn pry 


asndx> NIM prysp jNdp *p maawdsx mosnds ponds oppdyy 
: 40 mows ove why mbps maddox na Sy 

wba yds peda $5 p35 mods myo Sx vornds popdsy 
: mgon xd mbipr 9b neyn oda abips bs 

ornads om padsods pus ‘dy naasdas nisnbee waves pppden 
: pay addm mam wn onns xm 

maya apbynn 2 xan nowpos pycwdy a Sx pppdsn 
: wd pads oy ow me ayn xd spar nbuodes atm 

Sno stm xmexa mpoynnds wcwhs wy voaxnds popdey 
nyo monde yx aby prodsa ovxds ber ndsdsea swynds poy 
synds) Mb Now DIY SIND NT I aT pnsDds oDI3 Apoynin 
Nnoop jpd yen poop son sadp2 NON) oD WOON NTT OD 
! SIN) NOOP NTT NOD xdei 

Sp) p> stm apn notbs op aan nds mrvody 5s ppd 
ends yowd sayy awy Noo Dando NAM non IN ew now 
mom payn xd ony moods 55 apa xy etm oad mboxds3 
absm) at mwx p> xm NDAD Ads Nom p DINd oonds 
:anpy xd nee mena wer inpy xd 

INYPI WD AMD WoIWSN yp made wwe Tx Dopdar 
!mND won WT WD wR ow. 3S mp ANN) Ip> NTT 

TAN) NT pea nob 1D mI Se wwe whe Dopo 
winamp se oy qb05 avayad pan xd qin ips xin andy 
: Spydse abadta onsyxds yon nines 

myx Sxvex xmop moneda poynn ends: misnbds wee popban 
: mbayoy op anyds mindy pwandxs stm ans aD In 

NIT AWD YT Awa TMs wp nabs nyynbds Hox aopdan 
i> words vey tm oonwE) ox rope wadn xd nds ondy op 
: MWD ATEN Won Wwe) 

sandy moxpyy tn tn aonn onde neyn xd myn mde opps 


wbx noes 55 nwyn xd naods bp ipa astm pyw xndyep ‘Sy 
Dornan sds nor me m>Sn ands op Spr rw oa 




















Miscellanea Liturgica. 707 


wom prysp wa corn nds nnynbds qwey vornds oppdsn 
wan DN Ty nd wo ate mop nd aydx map 9 ND IN AY 
xd ponds Sox yy tnadsy mynbds Soxa coxdxa Nom pute xn 
pea te TBS Sox wa oS aby Save yy Apyaxdss Ado0dd yw 
xd xp mds pr anand prysp pent gon > ny oan Now onde 
yoy xnd NDB aim’ NOD nD? NSP mds protdx Jan 1d) asm 
non) yp Ip wos yw mds por 05 15 sosdse Soar ands Sox 
: opp weeds Sona qonds ypr Nd 

Won WI ON im AwY myD mond NTN In pwede oDpden 
:299Y INN wD pd NIM INN ww XVOD NBON ABY ‘Sy ADIN 

xd) ney awn mdi 2p) xprp 73 ly ym syd pppoe 
Snnm DWwPAD IN. OND OW INNA ND Ww wd ONNA. AWyN 
mxwos Bp naxn> °p mw Sxp sds in tm) on Nom mp 
ord) ange xd wy omadse an anand: prvmde Sox Sox paca ud) Sep 
mnwands in prdwrds peo Nod NI NTT NINN NITY NIDDM prADSs 
mova py ma whee words xdd a yy em aa aby xd why anaes 


pyr ap mbox nin Sax 3559 by Say ondyy aay wy ody 
my) ayysD oad vnadd) myiyonds sapyindd 
proox po’ Ip 36x) xy pa To73 IID on 35 


ANINNIN we 


This Reshuth may have been prefaced to the Azharoth be- 
ginning prox ‘n nx, as a classification of the following list of 
commandments. Possibly the lines beginning with Sun NUR, 
quoted by the disciples of Menahem ben Saruq,* were to be found 
in this Reshuth. The Saadiah’s Azharoth, where the 613 precepts 
are given, as included in the Ten Commandments, mentioned by 
Moses ben Thabbon® and others,® is mostly the printed one be- 
ginuving with the words nbaw we '20N.7 Besides, Saadiah speaks 





' Obliterated. 

2 Margin Fe {NP15 represents probably YW’. 

3 Obliterated. 

* See Dukes, D917) bmp, p. 3. 5 See above, page 703. 


6 See Landshut, Op. Cit., p. 292, to be added Eleazar of Worms. 
7 See DIP ONIN TT WWyy Prip ‘D, IL. p. 39. 
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of the 613 precepts as included in the Ten Commandments in 
his Arabic commentary on the Kook of Creation) 

The following, we believe, unpublished fragment of Azharoth 
is to be found amongst the Egyptian fragments, No. Hebrew, 
e. 39, fol. 107? :— 
mxo we AX Inn ino ova born qwane meh nye 

*sm7ox yond ides ap pm yD wre Prins me wer 
meds qinda awn xd ney myo nx pnt Wowns oT te 
}PIND BI PNP !D CNN WN NDI ALT DWI) ONKD 
sy pind yaya pny» ombapoa mmwx °p wa pnw 
mind nwa qpp neona nada 3 * nna sar 525 ynixen 
sea pena at pat $b a qe ats enays ¢202 Pom 
sys on ow md WITT TR DIN OMNI DTT WD ND) ON 
pon mon mye wd wR myom nn ¢ ann qs ond 
opinn mds nmrpxna oad nay on med AA MIND 
NIIP DIM) MINN. JOY NIN. ONT AM sna OEY 
Syed mpp ey mim near Sy may) nyvwos ony yow np 
pron nsqaa) Adena mnt prpmnd yan pHa MAT MN NN * nat 
in + pin Sx ampor: pind mar adr may ama mar pinm 
npin mywnd wn wR wD pin nNs3 EPA ANA. wwe npn 
yon oO SAAD MMO & ADR AMDIM Mand Adm nn 
yor ove owd mann men voy ov 553 mana axn nodna 
py oy ton Spy oy * oy ov  qyna Bow ra patnd yawnd anaya 
ow nenadn oy odaxa od ax orn map) pa oy obw 
me mwnady ndad smo ia * ada wt mewn vo adnd oda un 
anb$ ana cond ptyi 3D Wn) NN) OND BN ID NoND nya 
sarad & + wd pnp mms ans coidy meds wd twdd) 
px. a wapdy aawnndy mined omip espoa we Awonn 
yTIN MD wD sow man mx oat ows pwd) mo ya dS 
MND) NSP PI MIMD wawT MDa WI) AyD mIMd ADM NaN 
pom myo ahd now xd ¢ mo mew mown ween md 





1 See M. Lambert’s edition, p. 22 of the text, p. 41 of the French trans- 


lation. See also Dukes, loc. cit. 
Copied by Professor A. Buechler during his stay in Oxford. 
* Doubtful. 
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mbayy anew aaan mean ons nb$aS sey mane 5$n now nddad 
symp a middey myer amsen apd vino Sp + abn poony sw 
pny mma way mow sp yea pur pI moe Mya 
mw mimw poor sa mov Sy + yyy qowd sordy pan ove 
sed ow swe esp nde pay poaip mim per any one 
Ina mands ony 1b AnD. MB B * PID WIP’ NOX) ION »D 
mda) PD Oy NwTD AANN tminys Adan ADIN wD Naw NPD 


oma xipoy mbdsp) maa nay ¥ ‘mp mos nox 55 mprw 
onder now nesw pepe wrD mM) AD!) AMD new own 


mba ina map Pp * own Sapa qnwr AX DIP MII 139 
OF j'2 DMP BDwIA fd) WHI PI MANX YIwa MIysp 3A:PHA AHP) 
£39 spy owas a7 a pb pst pay ond 

Additions to Dr. Jellineh’s excellent bibliography of the 

Azharoth, 

A MS. offered for purchase to the Bodleian Library some 
years ago included, amongst other treatises, one which contains 
Azharoth by x»ndypp *D Jax [pw] TAD. pan. 

A MS. in possession of the Rev. Dr. Chotzner, Belfast, con- 
tains Azharoth by Moses ben Tsur ben Isaac ben Moses ben 
Samuel ben Moses of Castilia (yr wSuwxp DN) Vy winp Sapo 
173) PrN), an imitation of those by Isaac ben Reuben (Qb$a3 yw 
S¥t ya 4) pny? ‘md pan nn TID AVA’). It has the follow- 
ing Reshuth :—Sswp name pn ne aesind apm adye qo nby 
ANAD ANID WIN POPS ANswan ys ns. At end nonn ww 
momen, beginning nnd Sma Sy vpin nydys moon np. 

Commentaries on the Azharoth are to be found in the MS. of the 
Vatican Library No. 306 (Assemani, p. 292), where 177 “5 33 
DMN often occurs. On fol. 16) the following passage is to be 
found :—jv¥2 : pp odwad Nona AWD IA TOM Ann mst 
onainn $25 ane Ap. 

Nisim Onganera is the author of a commentary on the 613 


commandments, with the title of AN W5. 
A. NEUBAUER. 





1 The MS. is injured in the place of 0. 

2 See, concerning this name, Steinschneider in the Central-A nzgiger Siir 
jidische Literatur, I., page 106. 

3 Medieval Jewish Chronicles, Oxford, 1887, p. 159. 
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A NEW TRANSLATION OF THE BOOK OF 
JUBILEES.! 


Part II. 


XV.—And in the fifth year of the fourth? week of this jubilee, in 
the third month, in the middle of the month, Abram celebrated the 
feast of the first-fruits of the grain harvest. 2. And he offered new 
offerings on the altar, the first-fruits of the produce, unto the Lord, 
an ox and a goat and a sheep on the altar as a burnt sacrifice unto the 
Lord ; their fruit offerings and their drink offerings he offered upon 
the altar with frankincense. 3. And the Lord appeared to Abram, 
and said: “I am God Almighty ; approve thyself before me and be 
thou perfect, 4. And I will make my covenant between me and 
thee, and I will multiply thee exceedingly.” 5. And Abram fell on 
his face, and God talked with him, and said: 6. “Behold my 
ordinance is with thee, and thou shalt be the father of many nations. 
7. Neither shall thy name any more be called Abram, but thy name 
from henceforth, even for ever, shall be Abraham, for the father of 
many nations have I made thee. 8, And I will make thee very great, 
and I will make nations of thee, and kings shall come forth from thee. 
9. And I will establish my covenant between me and thee, and thy 
seed after thee, throughout their generations, for an eternal covenant, 
to be a God unto thee, and to thy seed after thee, throughout their 
generations,’ 10. (And I will give to thee and to thy seed after thee)‘ 
the land where thou sojournest, the land of Canaan, that thou 
mayest possess it for ever, and I will be their God.” 11. And God 
said unto Abraham: “ And as for thee, do thou keep my covenant, 
thou and thy seed after thee ; and circumcise every male among you, 
and circumcise your foreskins, and it shall be a token of an eternal 
covenant between me and you. 12. And the child of eight days old 
ye shall circumcise, every male throughout your generations, him that 
is born in the house, or whom ye have bought with money from any 





! For an account of the MSS. on which this translation is based, see 


JEWISH QUARTERLY REVIEW, V. 
3 “Seventh,” B. 3 A om. 
* Restored from Gen, xvii, 8, being lost through print. 
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stranger, whom ye possess, who are not of thy seed. 13. He that is 
born in thy house shall be circumcised, and those whom thou hast 
bought with money shall be circumcised, and my covenant shall be in 
your flesh for an eternal ordinance. 14. And the uncircumcised male 
who is not circumcised in the flesh of his foreskin on the eighth day, 
that soul shall be cut off from his psople, for he has broken my 
covenant.” 15. And God said unto Abraham: “As for Sarai thy 
wife, thou shalt no more call her name Sarai, for Sarah shall be her 
name. 16. And I will bless her, and give thee a son by her, and I 
will bless him, and he will become a nation, and kings of nations will 
proceed from him.” 17. And Abraham fell on his face, and rejoiced, 
and said in his heart: “ Shalla son be born to him that is a hundred 
years old, and shall Sarah, who is ninety years old, bring forth?” 
18. And Abraham said unto God: “O that Ishmael might live 
before thee!” 19. And God said: ‘ Yea, and Sirah also shall bear 
thee a son, and thou shalt call his name Isaac, and I will establish my 
covenant with him, an everlasting covenant, and for his seed after 
him. 20. And as for Ishmael also have I heard thee, and behold I 
will bless him, and make him great, and multiply him exceedingly, 
and he will beget twelve princes, and I will make him a great nation. 
21. But my covenant will I establish with Isaac, whom Sarah will 
bear to thee, in these days, in the next year.” 22. And he left off 
speaking with him, and God went up from Abraham. 23. Aad 
Abraham did according as God had said unto him, and he 
took Ishmael his son, and all that were born in his house, and whom 
he had bought with his money, every male in his house, and cireum- 
cised the flesh of their foreskin. 24. And on the selfsame day was 
Abraham circumcised, and all the men of his house, and 
those born in the house,' and all those whom he had bought 
with money from the stranger, were circumcised with him. 
25. This law is for all the generations for ever, and there is no 
circumcision of the time, and no passing over one day out of the 
eight days; for it is an eternal ordinance, ordained and written on 
the heavenly tables. 26. And every one that is born, the flesh of 
whose foreskin is not circumcised on the eighth day, belongs not to 
the children of the covenant which the Lord made with Abraham, 
for (he belongs) to the children of destruction ; nor is there, moreover, 
any sign on him that he is the Lord’s, but (he is destined) to be 
destroyed and slain from the earth, aad to be rooted out of the earth, 
for he has broken the covenant of the Lord our God. 27. For all 
the angels of the presence and all the angels of sanctification have 
been so created from the day of their creation, and before the angels 





! Restored from Latin. 
Zzz2 
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of the presence and the angels of sanctification he hath sanctified 
Israel, that they should be with him and with his holy angels. 28. 
And do thou command the children of Israel that they observe the 
sign of this covenant for their generations as an eternal ordinance, 
and that they be not rooted out of the land. 29. For the command is 
ordained for a covenant, that they should observe it for ever among 
all the children of Israel. 30. For Ishmael and his sons and his 
brothers and Esau, the Lord did not cause to approach him, and he 
chose not amongst them because they are the children of Abraham, 
because he knew them, but he chose Israel to be his people. 31. And 
he sanctified it, and gathered it from amongst all the children of men; 
for there are many nations and many peoples, and all are his, and 
over all hath he placed spirits in authority to lead them astray from 
him. 32. But over Israel he did not appoint any angel or spirit, for 
he alone is their ruler, and he will preserve them and require them 
at the hand of his angels and his spirits, and at the hand of everyone, 
and of all set in authority by him,' in order that he may preserve 
them and bless them, and that they may be his and he may be theirs 
from henceforth for ever. 33. And now I will announce unto thee 
that the children of Israel will not keep true to this ordinance, and 
they will not circumcise their sons according to all this law; for in 
the flesh of their circumcision they will omit this circumcision of 
their sons, and all of them, sons of Belial, will leave their sons un- 
circumcised as they were born. 34. And there will be great wrath 
from the Lord against the children of Israel, because they have 
forsaken his covenant and turned aside from his word, and provoked 
and blasphemed according as they have not observed the ordinance 
of this law ; for they treat their members like the Gentiles, so that 
they may be removed and rooted out of the land. And there will be 
no pardon or forgiveness for them, so that there should be pardon 
and release from all the sin of this error for ever. 


XVI.—And on the new moon of the fourth month we appeared 
unto Abraham, at the oak of Mamre, and we talked with him, and we 
announced to him that a son would be given to him by Sarah his 
wife. 2. And Sarah laughed, for she heard us speaking these words 
with Abraham, and we admonished her, and she became afraid, and 
denied that she had laughed on account of the words. 3. And we 
told her the name of her son, as his name is ordained and written in 
the heavenly tables, (7.e.) Isaac. 4. And when we returned to her at 
a set time, she conceivedason. 5. Andin this month the Lord executed 
his judgments on Sodom, and Gomorrah, and S¢ébéim, and all the 





1 Emended, 
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region of the Jordan, and he burned them with fire and brimstone, and 
destroyed them until this day, even as, lo, I have declared unto thee 
all their works, that they are wicked and sinners exceedingly, and that 
they have defiled themselves and committed fornication in their flesh, 
and wrought uncleanness on the earth. 6. And, in like manner, 
God will execute judgment on the places where they do according to 
the uncleanness of the Sodomites, in like manner as he judged! 
Sodom. 7. But Lot we saved; for God remembered Abraham, 
and sent him out from the midst of the overthrow. 8. And he 
and his daughters committed sin upon the earth, such as had not been 
on the earth since the days of Adam till his time ; for the man lay 
with his daughters. 9. And, behold, it was commanded and engraven 
concerning all his seed, on the heavenly tables, to remove them and 
root them out, and to execute judgment upon them like the judgment 
of Sodom, and to leave no seed of this man on earth on the day of con- 
demnation. 10. And in thismonth Abraham moved from Hebron, and 
departed and dwelt between Kadesh and Sir, in the mountains of 
Gerar. 11. And in the middle of the fifth month he moved from 
thence, and dwelt at the well of the oath. 12. And in the middle of 
the sixth month the Lord visited Sarah, and he did unto her as he 
had spoken. 13. And she conceived and bare a son in the third month, 
and in the middle of the month, at the time of which the Lord had 
spoken to Abraham, on the festival of the first fruits of the harvest, 
Isaac was born. 14. And Abraham circumcised his son on the eighth 
day : he was the first that was circumcised according to the covenant 
which is ordained for ever. 15. And in the sixth year of the fourth 
week we came to Abraham, to the well of the oath, and we appeared 
unto him as we had told Sarah that we should return to her, and she 
conceived ason. 16. And we returned in the seventh month, and found 
Sarah pregnant before us, and we blessed him,’ and we announced to 
him? all the things which had beer decreed concerning him, that he 
should not die till he should beget six sons more, and should see (them) 
before he died ; but that in Isaac should his name and seed be called. 
17. And that all the seed of his sons should be Gentiles, and be 
reckoned with the Gentiles ; but from the sons of Isaac one should 
become a holy seed, and should not be reckoned among the Gentiles ; 
18. For he should become the portion of the Most High, and all his 
seed had fallen into the possession of God, that it should be unto the 
Lord® of glory* a people above all nations, and that it might become 





1 ABC emended. ? Emended with Lat. 
3 So AB; C gives “a treasure of glory” ; D “a people of inheritance” ; 
Lat. “a holy people.” We should possibly read “a people for (his) 
possession.” Cf. Ex, ix. 5; Deut. vii. 6; xiv. 2; xxvi, 18, 
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a kingdom® of priests' and a holy nation. 19. And we went our 
way, and we announced to Sarah all that we had told him, and they 
both rejoiced with exceeding great joy. 20. And he built there an 
altar to the Lord who had delivered him, and made him rejoice in 
the land of his sojourning, and he celebrated a festival of joy in 
this month seven days, at the altar which he had built at the well of 
the oath. 21. And he built booths for himself and for his servants 
on this festival, and he was the first to celebrate the Feast of 
Tabernacles on the earth. 22. And during these seven days he 
brought each day to the altar a burnt offering to the Lord, two oxen, 
two rams, seven sheep, one kid of the goats, for a sin offering, that he 
might atone thereby for himself and for his seed. 23. And as a peace 
offering seven rams, seven kids, seven sheep, and seven he-goats, 
and their fruit offering and their drink offering; and? he burnt 
all the fat thereof on the altar, a chosen offering unto the Lord fora 
sweet smelling savour. 24. Morning and evening he burnt fragrant 
substances, frankincense and galbanum, and stackte, and nard, and 
myrrh, and spice, and costum; all these seven he offered, crushed, 
mixed together in equal parts (and) pure. 25. And he celebrated this 
feast during seven days, rejoicing with all his heart and with all his 
soul, he and all those who were in his house, and there was no stranger 
with him, nor any that was uncircumcised. 26. And he blessed his 
Creator who had created him in his generation, for he had created 
him according to his good pleasure; for he knew and perceived that 
from him would arise the plant of righteousness for the eternal 
generations, and from him a holy seed, so that it should become like him 
who made all things. 27. And he blessed and rejoiced, and he called 
the name of that festival the festival of the Lord, a joy acceptable 
to the most high God. 28. And we blessed him for ever, and all 
his seed after him throughout all the generations of the earth, because 
he celebrated that festival in its season, according to the testimony of 
the heavenly tables. 29. For this reason it is ordained in the 
heavenly tables concerning Israel that they shall celebrate the Feast 
of Tabernacles seven days with joy, in the seventh month, acceptable 
before the Lord—a statute for ever throughout their generations every 
year. 30. And to this there is no limit of days ; for it is ordained 
for ever regarding Israel that they should celebrate it and dwell in 
booths, and set wreaths upon their heads, and take leafy boughs, and 
willows from the brook. 31. And Abraham took branches* of the 
palm, and the fruit of goodly trees, and every day going round the 





1 Emended with Lat. and Ex. xix. 5, 6. ? Emended with Lat. 
*’ Emended with Lev. xxiii. 40. Eth. and Lat. texts corrupt, the former 
==" the heart,” the latter=“ the glory.” 
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altar with the branches seven times [a day] in the morning, he praised 
and gave thanks to his God for all things in joy. 

XVII.—And in the first year of the fifth week Isaac was weaned in 
this jubilee, and Abraham made a great banquet in the third month, on 
the day his son Isaac was weaned. 2. And Ishmael, the son of Hagar, 
the Egyptian, was before the face of Abraham, his father, in his 
place, and Abraham rejoiced and blessed God because he saw his 
sons and had not died childless. 3. And he remembered the words 
which he had spoken to him on the day on which Lot had parted 
from him, and he rejoiced because the Lord had given him seed 
upon the earth to inherit the earth, and he blessed with all his mouth 
the Creator of all things. 4. And Sarah saw Ishmael playing® and 
dancing,' and Abraham rejoicing with great joy, and she became 
jealous of Ishmael and said to Abraham, “ Cast out this bondwoman 
and her son ; for the son of this bondwoman will not be heir with my 
son, Isaac.” 5. And the thing was grievous in Abraham’s sight, 
because of his maidservant and because of his son, that he should 
drive them from him. 6. And God said to Abraham, “ Let it not 
be grievous in thy sight, because of the child and because of the 
bondwoman ; in all that Sarah hath said unto thee, hearken to her 
words and do them ; for in Isaac shall thy name and seed be called. 
7. But as for the son of this bondwoman I will make him a great 
nation, because he is of thy seed. 8. And Abraham rose up early in 
the morning, and took bread and a bottle of water, and placed them 
on the shoulders of Hagar and the child, and sent her away. 9. And 
she departed and wandered in the wilderness of Beersheba, and the 
water in the bottle was spent, and the child thirsted,and was not able 
to go on, and fell down. 10. And his mother took him and cast him 
under an olive tree, and went and sat her down over against him, at 
the distance of a bow-shot ; for she said, “ Let me not see the death 
of my child,” and as she sat she wept. 11. And an angel of God,® one 
of the holy ones,’ said unto her, “ Why weepest thou, Hagar? Arise 
take the child, and hold him in thine hand; for God hath heard 
thy voice, and hath seen the child.” 12. And he opened* her eyes, and 
she saw a well of water, and she went and filled her bottle with water, 
and she gave her child to drink, and she arose and went towards the 
wilderness of Paran. 13. And the child grew and became an archer, 
and God was with him, and his mother took him a wife from among the 
daughters of Egypt. 14. And she bare him a son, and he called his 
name Nabévét; for she said, ‘‘The Lord was nigh to me when I 





1 Better read with Lat. and LXX. Gen. xxi. 9 ‘ with Isaac.” 
2 Probably a corruption for “from heaven.” Of, Gen, xxi, 17, 
3 Emended ABC. 
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called upon him.” 15. And it came to pass in the seventh week, in the 
first year thereof, in the first month in this jubilee, on the twelfth of 
this month, there were voices in heaven regarding Abraham, ‘that he 
had believed all that he had promised him, and that he loved the Lord, 
and that in all his afflictions he was faithful. 16. And the prince 
Mastema came and said before God, “ Behold, Abraham loves Isaac 
his son, and he delights in him above all things else ; bid him offer 
him as a burnt-offering on the altar, and thou wilt see if he will do 
this command, and thou wilt know if he is faithful in everything 
wherein thou dost try him. 17. And the Lord knew that Abraham 
was faithful in all his afflictions ; for he had tried him through his 
country and with famine, and had tried him with the wealth of kings, 
and had tried him again through his wife, when she was torn (from 
him), and with circumcision ; and had tried him through Ishmael and 
Hagar, his maid-servant, when he sent them away. 18. And in 
everything wherein he had tried him, he was found faithful, and his 
soul was not impatient, and he was not slow to act; for he was faith- 
ful and a lover of the Lord. 


XVIII.—And God said to him, “ Abraham, Abraham ;” and he 
said, “‘ Behold, here am I.” 2. And he said, “Take thy beloved son 
whom thou lovest, even Isaac, and go unto the high country, and 
offer him on one of the mountains which I will point out unto thee.” 
3. And he rose early in the morning and saddled his ass, and took his 
two young men with him, and Isaac his son, and clave the wood of 
the burnt offering, and he went to the place on the third day, and he 
saw the place afar off. 4. And he came to a well of water, and he 
said to his young men, “ Abide ye here with the ass, and I and the 
lad will go (yonder), and when we have worshipped we will come 
again to you.” 5. Aud he tuvok the wood of the burnt-offering and 
laid it on Isaac his son, and he took in his hand the fire and the 
knife, and they went both of them together to that place. 6. And 
Isaac said to his father, “ Father ;” and he said, “Here am I, my 
son.” And he said unto him, “ Behold the fire, and the knife, and the 
wood; but where is the sheep for the burnt-offering, father?” 7. And 
he said, “ God will provide for himself a sheep for a burnt-offering, 
my son.” And he drew near to the place which God had told 
him of.! 8, And he built an altar, and he placed the wood on the 
altar, and bound Isaac his son, and placed him on the wood which 
was upon the altar, and stretched forth his hand to take the knife to 
slay Isaac his son. 9, And I stood before him, and before the 
Prince Mastema, and the Lord said, “ Bid him not to lay his hand on 





) Emended with Gen. xxii. 9, MSS. “the place of the mountain of God.” 
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the lad, nor to do anything to him, for I have shown that he fears the 
Lord.” 10. And I called to him from heaven, and said unto him: 
‘‘ Abraham, Abraham ;” and he was terrified and said : “ Behold, here 
am I.” 11, AndI said unto him: “ Lay not thy hand upon the lad, 
neither do thou anything to him; for now I have shown that thou 
fearest the Lord, and hast not withheld thy son, thy firstborn son, 
from me.” 12. And the Prince Mastema was confounded; and 
Abraham lifted up his eyes and looked, and beheld a ram caught® in 
the thicket! by his horns, and Abraham went and took the ram and 
offered it for a burnt-offering in the stead of his son. 13. And 
Abraham called that place “ The Lord seeth,” so that it is said “in the 
mount, The Lord seeth”’: that is Mount Sion. 14. And the Lord called 
Abraham by name a second time from heaven, as he had appointed? us 
to speak to him in the name of the Lord. 15. And he said: “By 
myself have I sworn, saith the Lord, Because thou hast done this 
thing, and hast not withheld thy son, thy firstborn son, from me, 
whom thou lovest, that in blessing I will bless thee, and in multiply- 
ing I will multiply thy seed as the stars of heaven, and as the sand 
which is on the seashore, and thy seed shall inherit the gates* of its 
enemies 16. And in thy seed shall all nations of the earth be 
blessed, because thou hast obeyed my voice, and I have shown to all 
that thou art faithful unto me in all that I have said unto thee: go 
in peace.” 17. And Abraham went to his young men, and they arose 
and went together to Beersheba, and Abraham dwelt by the well of 
the oath. 18. And he celebrated this festival every year, seven 
days with joy, and he called it the festival of the Lord after 
the seven days during which he went and returned in peace. 
19, And accordingly has it been ordained and written on the heavenly 
tables regarding Israel and its seed that they should observe this 
festival seven days with the® joy of festival. 


XIX.—And in the first year of the first week in the forty-second 
jubilee, Abraham returned and dwelt opposite Hebron, that is Qarjat- 
frb4q, two weeks of years, 2. And in the first year of the third week 
of this jubilee the days of the life of Sarah were accomplished, and 
she died in Kébrén. 3. And Abraham went to mourn over her and 
bury her, and we tried him [to see] if his spirit were patient and he 
were not indignant in the words of his mouth; and he was found 
patient in this, and was not disturbed. 4. For in patience of spirit 
he conversed with the children of Heth, to the intent that they should 





1 Emended with Gen. xxii. 13. ? Emended. 
3 Literally “ cities,” but LXX. renders TYW mires. 


* The Lat. has in lactitia gaudentes. There is some corruption. 
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give him a place in which to bury his dead. 5. And the Lord gave 
him grace before all who saw him, and he besought in gentleness the 
sons of Heth, and they gave him the land of the double cave over 
against Mamre, that is Kébrén, for four hundred! pieces of silver. 
6. And they besought him, saying, ‘“ Let us give it to thee for 
nothing”; but he would not take it from their hands for nothing, 
for he gave the price for the place, the money in full, and he bowed 
down before them twice, and after this he buried his dead in the 
double cave. 7. And all the days of the life of Sarah were one hun- 
dred and twenty-seven years, that is, two jubilees and four weeks 
and one year : these are the days of the years of the life of Sarah. 
8. This is the tenth trial wherewith Abraham was tried, and he was 
found faithful, patient in spirit. 9. And he said not a single’ word 
regarding the rumour in the land how that God said that he would 
give it to him and to his seed after him, and he begged a place there to 
bury his dead ; for he was found faithful, and was recorded on the 
heavenly tables as the friend of God. 10. And in the fourth year 
thereof he took a wife for his son Isaac, and her name was Rebecca, 
the daughter of Bethuel, the son of Nahor, the brother of Abraham, 
the sister of Laban and daughter of Bethuel; and Bethuel? was 
the son of Mélc4, who was the wife of Nahor, the brother of Abra- 
ham. 11. And Abraham took to himself a third wife, and her name 
was Keturah, from among the daughters of his household servants, for 
Hagar had died before Sarah. 12. And she bare him six sons, Zanbar, 
and Jaksen, and Médai, and MAdan, and Ijasboq, and Séhfja, in the 
second week of years. 13. And in the sixth week, in the second year 
thereof, Rebecca bare to Isaic two sons, Jacob and Esau, and Jacob 
was a smooth’ and upright man, and Esau was fierce, a man of the 
field, and hairy, and Jacob dwelt in tents, 14. And the youths grew, 
and Jacob learned to write; but Esau did not learn, for he was a 
man of the field and a hunter, and he learnt war, and all his deeds 
were fierce. 15. And Abraham loved Jacob, but Isaac loved Esau. 
16. And Abraham saw the deeds of Esau, and he knew that in Jacob 
should his name and his seed be called ; and he called Rebecca, and 
gave commandment regarding Jacob, for he saw that she too loved 
Jacob much more than Esau. 17. And he said unto her: “My 
daughter, watch over my son Jacob, for he shall be in my stead on 
the earth, and for a blessing in the midst of the children of men, and 
for the glory of the whole seed cf Shem. 18. For I know that the 
Lord hath chosen him to be a peculiar‘ people unto himself, above all 





' Emended from “ forty.” ? Emended. 
3 Emended, ‘ Restored from Deut, vii. 6. All MSS. corrupt. 
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peoples’ that are upon the face of the earth. 19. And behold, Isaac 
my son loves Esau more than Jacob, but I see that thou truly lovest 
Jacob. 20. Add still further to thy goodness to him, and let thine 
eyes be upon him in love ; for he shall be a blessing unto us on the 
earth from henceforth unto all generations of the earth. 21. Let thy, 
hands be strong, and let thy heart rejoice in thy son Jacob; for I have 
loved him far beyond all my sons. He will be blessed for ever, and 
his seed will fill the whole earth. 22. If a mancan number the sand of 
the earth, his seed also will be numbered. 23, And all the blessings 
wherewith the Lord hath blessed me and my seed shall belong to 
Jacob and his seed alway. 24. And in his seed shall my name be 
blessed, and the name of my fathers, Shem, and Noah, and Enoch, 
and Mahalalel, and Enos, and Seth, and Adam. 25. And these shall 
serve to lay the foundations of heaven, and to strengthen the earth, 
and to renew all the luminaries which are in the firmament.” 26. And 
he called Jacob before the eyes of Rebecca his mother, and kissed 
him, and blessed him, and said: 27. “Jacob, my beloved son, whom 
my soul loveth, may God bless thee from above the firmament, and 
may he give thee all the blessings wherewith he blessed Adam, and 
Enoch, and Noah, and Shem; and all the things of which he told 
me, and all things which he promised to give me, may he cause to 
cleave to thee and to thy seed for ever, according to the days of heaven 
above the earth. 28. And the spirits of Mastema will not rule over 
thee or over thy seed to turn thee from the Lord, who is thy God 
from henceforth for ever. 29. And may the Lord God be a father 
unto thee and thou the first-born son, and the people alway. Go in 
peace, my son.” 30. And they both went forth together from 
Abraham. 31. And Rebecca loved Jacob, with all her heart and 
with all her soul, very much more than Esau ; but Isaac loved Esau 
much more than Jacob. 

XX.—And in the forty-second jubilee, in the first year of the 
seventh week, Abraham called Ishmael, and his twelve sons, and 
Isaac and his two sons, and the six sons of Keturah, and their sons. 
2. And he commanded them that they should observe the path of the 
Lord ; that they should work righteousness, and love each his neigh- 
bour, and act on this manner amongst all men? ; that they should 
each so walk with regard to them as to do judgment and righteousness 
on the earth. 3, That they should circumcise their sons, according to 
the covenant which he had made with them, and not deviate to the 
right hand or the left of all the paths which the Lord had commanded 
us; and that we should keep ourselves from all fornication and unclean- 
ness, and renounce from amongst us all uncleanness and fornication. 





1 Restored from Latin, 2? Emended. 











720 The Jewish Quarterly Review. 


4. And if any woman or maid commit fornication amongst you, burn 
her with fire, and let them not commit fornication with her after 
their eyes and after their heart ; and let them not take to themselves 
wives from the daughters of Caanan; for the seed of Canaan would be 
rooted out of the whole land. 5. And he told them of the judgment 
of the giants, and the judgment of the Sodomites, how they had been 
judged on account of their wickedness, and had died on account of 
their fornication, and unclearnness, and mutual corruption through 
fornication. 6. And guard yourselves from all fornication and un- 
cleanness, and from all pollution of sin, lest ye make our name a 
curse, and your whole life a hissing,' and all your sons to be destroyed 
by the sword, and ye become accursed like Sodom, and all your 
remnant become as the sons of Gomorrah. 7. I implore you, my 
sons, love the God of heaven, and cleave ye to all his command- 
ments, and walk not after their idols, and after their uncleannesses. 
8. And make not for yourselves molten or graven gods ; for they are 
vanity, and there is no spirit in them ; for they are work of (men’s) 
hands, and all who trust in them, trust in nothing. Serve them not, 
nor worship them, 9. But serve ye the most high God, and worship 
him continually, and hope for his countenance always, and work up- 
rightness and righteousness before him, that he may direct? you 
and grant you his mercy, and send his rain upon you morning 
and evening, and bless all your works which ye have wrought upon 
the earth, and bless thy bread and thy water, and bless the seed of 
thy womb and the seed of thy land, and the herds of thy cattle, and 
the flocks of thy sheep. 10. And ye shall be* for a blessing on the 
earth, and all nations of the earth shall desire you and bless your sons 
in my name, that they may be blessed as I am. 11. And he gave to 
Ishmael and to his sons, and to the sons of Keturah, gifts, and sent 
them away from Isaac his son, and he gave everything to Isaac his 
son. 12. And Ishmael and his sons, and the sons of Keturah and 
their sons, went together and dwelt from Pharmén to the entering in 
of Babylon in all the land which is towards the East, facing the 
desert. 13. And these mingled with each other, and their name clave‘ 
to the Arabs,’ and (they are) Ishmaelites (to this day). 

XX[.—And in the sixth year of the seventh week of this jubilee 


Abraham called Isaac his son, and commanded him, saying: “I am 
become old, and know not the day of my death, and® am full 
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of my days. 2. And behold, I am one hundred and seventy-five years 
old, and throughout all the days of my life I have remembered the 
Lord, and sought with all my heart to do his will, aud to walk up- 
rightly in all his ways. 3. My soul hated idols,* and I despised those 
that served them, and I gave my heart and spirit! that I might 
observe to do the will of him who created me. 4. For he is the 
living God, and he is holy and faithful, and he is righteous beyond all, 
and there is with him no accepting of (men’s) persons or of gifts ; 
for God is righteous, and executeth judgment on all those who 
transgress his commandment and despise his covenant. 5. And do 
thou, my son, observe his commandments and his ordinances and his 
judgments, and walk not after the abominations and after the graven 
images and after the molten images. 6. And eat no blood at all of 
animals or cattle, or of any bird which flies in the heaven. 7. And 
if thou dost slay a victim as an acceptable peace offering, slay ye it, 
and pour out its blood upon the altar, and all the fat of the offering 
offer on the altar with fine flour mingled? with oil, with its drink 
offering—offer them all together on the altar of burnt offering’; it is 
a sweet savour before the Lord. 8. And‘ thou wilt place the fat of 
the thank offering on the fire which is upon the altar,? and‘ the fat 
which is on the belly, and all the fat upon the intestines and the two 
kidneys, and all the fat that is upon them, and upon the thighs and 
liver thou shalt remove,* together with the kidneys. 9. And offer 
all these for a sweet savour acceptable before the Lord, with its meat 
offering and with its drink offering, for a sweet savour the food 
of the offering unto the Lord. 10. And eat its meat on that day and 
on the second day, and let not the sun on the second day go down 
upon it till it is eaten, and let nothing be left over for the third day ; 
for it is not acceptable or well pleasing, and® let it no longer be eaten,® 
and all who eat thereof will bring sin upon themselves ; for thus I 
have found it written in the books of my forefathers, and in the 
words of Enoch, and in the words of Noah. 11. And with all thy 
oblations thou shalt offer salt, and let not the salt of the covenant’ be 
lacking in all thy oblations before the Lord. 12. And as regards the 
wood of the sacrifices, beware lest thou bring (other) wood for the 
altar in addition to these: cypress, défréu,® almond, pine, fir, 





' Supplied from Latin Version, being lost in Eth. through hemoio- 


teleuton. 2? Emended. 3 Emended with Latin. 
4 Emended with Latin MSS. As. 5 Emended in accordance with 
Lat. and Lev. iii. 10. 6 Emended. 


7 Emended with Lev. ii. 13, from “ the covenant of salt.” 
8 A kind of fir. 
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cedar, savin, palm,' olive, myrrh, laurel, and citron,? juniper,® 
and balsam. 13. And of these kinds of wood lay upon the 
altar under the sacrifice, after examining its appearance, and 
do not lay (thereon) any split or dark wood, (but) hard 
and clean,‘ without fault, a sound and new growth; and do 
not lay (thereon) old wood, for its fragrance is gone, for there is 
no longer fragrance in it as before. 14. Besides these kinds of wood 
there is none other that thou shalt place (on the altar), for the 
fragrance is diverse, and the smell of the fragrance goes up to heaven. 
15. Observe this commandment and do it, my son, that thou mayst 
be upright in all thy deeds. 16. And at all times be clean in thy 
body, and wash thyself with water before thou approachest to offer 
on the altar, and wash thy hands and thy feet before thou drawest 
near to the altar; and when thou art done sacrificing, return and 
wash thy hands and thy feet. 17. And let no blood appear upon you 
nor upon your clothes ; be on thy guard, my son, against blood, be on 
thy guard exceedingly ; bury it in the earth. 18. And do not eat any 
blood, for it is the soul; eat no blood whatever. 19, And take no gifts for 
the blood of man, lest it be shed with impunity, without judgment ; 
for it is the blood that is shed that causes the earth to sin, and the 
earth® cannot be cleansed from the blood of man save by the blood 
of him who shed it. 20. And take no present or gift for the blood 
of man, (or) blood for blood, that thou mayest be accepted* before the 
Lord, the most high God; for he is the defence of the good, and 
that thou mayest be preserved from all evil, and saved from every 
kind of death. 21. I see, my son, all the works of the children of 
men that they are sin and wickedness, and all their deeds are un- 
cleanness and an abomination and a pollution, and there is no 
righteousness with them. 22. Beware, lest thou shouldest walk 
in their ways and tread in their paths, and sin a sin unto death 
before the most high God, else he will hide his face from thee, 
and give thee back into the hands of thy transgression, and root 
thee out of the land, and thy seed likewise from under heaven, and 
thy name and thy seed will perish from the whole earth. 23. Turn 
away from all their deeds and all their uncleanness, and observe the 
ordinance of the most high God, and do his will, and be upright in all 
things. 24, And he will bless thee in all thy deeds, and will raise up 
from thee a plant of righteousness through all the earth, throughout 





' I have taken tdndq as a corruption of 15M, 
71 have taken gédér as a corrupt transliteration of kcirpioy or of 
kepariéa, and omitted zasemé as corrupt. 
3 Arbat, a corrupt transliteration of dpxevOoc, equal to juniper tree. 
‘ Emended. ® Emended after Dillmann, 6 Emended. 
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all generations of the earth. And my name and thy name will not 
be forgotten (lit. ‘kept silent’) under heaven for ever. 25. Go, my 
son, in peace. May the most high God, my God and thy God, 
strengthen thee to do his will, and may he bless all thy seed and the 
residue of thy seed for the generations for ever, with all righteous 
blessings, so that thou mayest be a blessing on all the earth.” 26. 
And he went out from him rejoicing. 


XXII.—And it came to pass in the first week in the forty-fourth 
jubilee, in the second year, that is the year in which Abraham died, 
that Isaac and Ishmael came from the well of the oath to celebrate 
the feast of weeks—that is, the feast of the first fruits of the 
harvest—to Abraham, their father, and Abraham rejoiced because 
his two sons had come. 2. For Isaac had many possessions in Beer- 
sheba, and Isaac was wont to go and see his possessions and to return 
to his father. 3, And in those days Ishmael came to see his father, 
and they both' came together, and Isaac offereda sacrifice for a burnt 
offering, and presented it on the altar of his father which he had 
made in Kébrén. 4. And he offered a thankoffering and made a 
feast of joy before Ishmael, his brother : and Rebecca made new cakes 
from the new grain, and gave them to Jacob, her son, to take them to 
Abraham, his father, from the first fruits of the land, that he might 
eat and bless the Creator of all things before he died. 5. And Isaac, 
too, sent by the hand of Jacob a best thank offering, that Abraham 
might eat and drink. 6. And he eat and drank, and blessed the 
Most High God, who hath created heaven and earth, who hath made 
all the fat things of the earth, and given them to the children of 
men that they might eat and drink and bless their Creator. 7. “ And 
now I give thanks unto thee, my God, because thou hast caused me 
to see this day: behold, I am one hundred three score and 
fifteen years, an old man and full of days, and all my days 
have been unto me peace. 8. The sword of the adversary has not 
overcome me in all that thou hast given me and my children 
all the days of my life until this day. 9. My God, may thy 
mercy and thy peace be upon thy servant, and u pon the seed of 
his sons, that they may be to thee a chosen nation and an 
inheritance from amongst all the nations of the earth from hence- 
forth unto all the days of the generations of the earth, unto all the 
ages.” 10. And he called Jacob and said: “ My son Jacob, may the 
God of all bless thee and strengthen thee to do righteousness, and 
his will before him, and may he choose thee and thy seed that ye 
may become a people for his inheritance according to his will 
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alway. And do thou, my son, Jacob, draw near and kiss me.” 11. 
And he drew near and kissed him, and he said: “ Blessed be my son 
Jacob, and all bis sons, unto the Lord Most High, unto all the ages : 
may the Lord give thee a seed of righteousness ; and through thy 
sons may he sanctify (thee) in the midst of the whole earth ; may 
nations serve thee and all the nations bow themselves before thy seed. 
12. Be strong in the presence of men and exercise (lit. ‘ exercising’) 
authority over all the seed of Seth. Then thy ways will be justified, 
and the ways of thy sons, so that they will become a holy nation. 
13. May the Most High God give them all the blessings wherewith 
he has blessed me and wherewith he blessed Noah and Adam ; may 
they rest on the sacred head (lit. “head of sanctification”) of thy 
seed from generation to generation for ever. 14. And may he cleanse 
thee from unrighteousness and impurity,' that he may forgive all thy 
transgressions and' thy sins of ignorance, and may he strengthen 
thee, and bless thee, and mayest thou inherit the whole earth. 15. 
And he shall renew his covenant with thee that thou mayest be to him 
a nation for his inheritance for all the ages, and that he may be to 
thee and to thy seed a God in truth and righteousness throughout all 
the days of the earth. 16. And do thou, my son Jacob, remember 
my words and observe the commandments of Abraham, thy father : 
separate thyself from the nations, and eat not with them, and do not 
according to their works and become not their associate ; for their 
works are unclean, and all their ways are a pollution and an abomi- 
nation and uncleanness. 17. They offer their sacrifices to the 
dead and they worship evil spirits, and they eat over the graves, 
and all their works are vanity and nothingness. 18. They have 
no heart to understand and their eyes do not see what their 
works are, and how they err in saying to a piece of wood: 
‘Thou art my God,’ and to a stone: ‘Thou art my Lord and 
thou art my deliverer,’ and they have no heart. 19. And as for 
thee, my son Jacob, may the Most High God help thee and the God 
of heaven bless thee and turn thee away from their uncleanness and 
from all their error. 20. Be thou ware, my son Jacob, of taking a wife 
from any of the seed of the daughters of Canaan ; for all his seed is 
to be rooted out of the land. 21. For, owing to the transgression of 
Ham, Canaan erred, and all his seed shall be destroyed from off the 
earth, and all the residue thereof, and none springing from him will 
escape on the day of judgment. 22. And as for all the worshippers 
of idols and the adversaries, there will be no hope for them in the 
land of the living ; for they will descend into Sheol and into the 
place of judgment will they go, and there will be no remembrance 
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of them on the earth; as the children of Sodom were taken away 
from the earth so will all those who worship idols be taken away. 23. 
Fear not, my son Jacob, and be not dismayed, O son of Abraham : 
may the Most High God preserve thee from destruction, and from all 
the paths of error may he deliver thee. 24. This house have I built 
for myself that I might put my name upon it in the earth: it is 
given to thee and to thy seed for ever, and it will be named the 
house of Abraham: it is given to thee and to thy seed for ever ; for 
thou wilt build my house and establish my name before God for ever ; 
thy seed and thy name will stand throughout all generations of the 
earth.” 25, And he ceased giving him commands and blessing him. 
26. And the two lay together on one bed, and Jacob slept in the 
bosom of Abraham, his father’s father, and he kissed him seven 
times, and his affection and his heart rejoiced over him. 27, And he 
blessed him with all his heart and said: “The Most High God, the 
God of all, and Creator of all, who brought me forth from Ur of 
the Chaldees, that he might give me this land to inherit it for ever, 
and that I might establish a holy seed—may the Most High be 
blessed for ever.” 28. And he blessed Jacob and said: “ My son, in 
whom all my heart and my affection rejoice,! may thy grace and thy 
mercy be high over him and over his seed alway. 29. And do not 
forsake him, nor set him at nought from henceforth unto the days of 
eternity, and may thine eyes be open upon him and upon his seed, 
that thou mayst preserve him, and bless him, and mayest sanctify him 
as a nation for thine inheritance; 30. And bless him with all thy 
blessings from henceforth unto all the days of eternity, and renew 
thy covenant and thy grace with him and with his seed according to 
all thy will unto all the generations of the earth.” 


XXIII.—And he placed two fingers of Jacob on his eyes, and he 
blessed the God of gods, and he covered his face and stretched out 
his feet and slept the sleep of eternity, and was gathered to his 
fathers. 2. And all this time Jacob was lying in his bosom, and knew 
not that Abraham, his father’s father, was dead. 3. And Jacob awoke 
from his sleep, and behold Abraham was cold as ice, and he said : 
“‘ Father, father” ; but there was none that spake, and he knew that 
he was dead. 4, And he arose from his bosom and ran and told 
Rebecca, his mother ; and Rebecca went to Isaac in the night, and 
told him ; and they went together, and Jacob with them, and a lamp 
was in his hand, and when they had gone in they found Abraham 
lying dead. 5. And Ivaac fell on the face of his father, and wept and 
kissed him. 6. And the voices were heard in the house of Abraham, 
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and Ishmael his son arose, and came to Abraham his father, and wept 
over Abraham his father, he and all the house of Abraham, and they 
wept with a great weeping. 7. And his sons Isaac and ishmael 
buried him in the double cave, near Sarah his wife, and they wept 
for him forty days, all the men of his house, and Isaae and Ishmael, 
and all their sons, and all the sons of Keturah in their places ; and 
®the days of weeping' for Abraham were ended. 8. And he lived 
three jubilees and four weeks of years, one hundred and seventy-five 
years, and completed the days of his life, and he was old and full of 
days. 9. For the days of the forefathers [of their life]? were nine- 
teen jubilees ; and after the Flood they began to grow less than nineteen 
jubilees, and to grow old quickly ; and the days of their lives began 
to decrease* by reason of manifold tribulation and the wickedness of 
their ways, with the exception of Abraham. 10. For Abraham was 
perfect in all his deeds with the Lord, and well-pleasing in righteous- 
ness all the days of his life; and behold, he did not complete four 
jubilees in his life, until he grew old by reason of the wickedness, and 
was full of his days. 11. And all the generations which will 
arise from this time until the day of the great judgment will grow old 
quickly, before they complete two jubilees, and their knowledge will 
pass away from their spirit‘ [and all their knowledge will vanish 
away].° 12. And in those days, if a man live a jubilee and a-half of 
years, they will say regarding him: “He has lived long, and the 
greater part of his days are pain and sorrow and tribulation, and there 
is no peace: 13. For calamity follows on calamity, and wound on 
wound, and tribulation on tribulation, and evil tidings on evil tidings, 
and illness on illness, and all evil judgments such as these, one with 
another, illness and overthrow,® and snow and frost and ice, and fever, 
and chills,’ and torpor, and famine, and death, and sword, and 
captivity, and all kinds of calamities and pains.” 14. And all these 
will come on an evil generation, which has transgressed on the earth ; 
and their works are uncleanness and fornication, and pollution and 
abominations. 15. Then they will say: “The days of the fore- 
fathers were many (even), unto a thousand years, and were good ; 
but, behold, the days of our life, if a man has lived many, are seventy 
years, and, if he is strong, eighty years, and those evil, and there is no 
peace in the days of this evil generation.” 16. And in that generation 
the sons will convict their fathers and their elders of sin and un- 
righteousness, and the words of their mouth and the great wicked- 
nesses which they perpetrate, and concerning their forsaking the 
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covenant which the Lord made between them and him, that they 
should observe and do all his commandments and his ordinances and 
all his laws, without departing either to the right hand or the left. 
17. For all have done evil, and every mouth speaks iniquity, and all 
their works are an uncleanness and an abomination, and all their ways 
are pollution, uncleanness, and destruction. 18. Behold the earth 
will be destroyed on account of all their works, and there will be no 
seed of the vine, and no oil ; for their works are altogether faithless, 
and they will all perish together, beasts and cattle and birds, and all 
the fish of the sea, on account of the children of men. 19. And they 
will strive one with another, the young with the old, and the old with 
the young, the poor with the rich, and the lowly with the great, and 
the beggar with the prince, on account of the law and the covenant ; 
for they have forgotten his commandment, and the covenant, and the 
feasts, and the months, and the Sabbaths, and the jubilees, and all 
judgments. 20. And they will stand with bows and' swords and war 
to turn them back into the way ; but they will not return until much 
blood has been shed on the earth, one upon another. 21. And those 
who are saved will not return from their wickedness on the path of 
righteousness, for they will all exalt themselves to deceit and wealth, 
that they may each take all that is his neighbours’s, and they will name? 
the great name, but not in truth and not in righteousness, and they 
will defile the holy of holies with their uncleanness and the corruption 
of their pollution. 22. And a great punishment will befall the deeds 
of this generation from the Lord, and he will give them over to the 
sword and to judgment and to captivity, and to be plundered and 
devoured. 23, And he will wake up against them the sinners of the 
Gentiles, who will show them no mercy or grace, and who respect the 
person of none, neither old nor young, nor anyone, for they are 
wicked and powerful, so that they are more wicked than all the 
children of men. And they will use violence against Israel and trans- 
gression against Jacob, and much blood will be shed upon the earth, 
and there will be none to gather it and none to bury. 24. In those 
days they will cry aloud, and call and pray that they may be saved 
from the hand of the sinful Gentiles ; but none will be saved. 25. 
And the heads of the children will be white with grey hair, anda 
child of three weeks will appear as old as a man of one hundred years, 
aud their stature will be destroyed by tribulation and oppression. 26. 
And in those days the children will begin to study the laws, and to 
seek the commandments, and to return to the path of righteousness. 
27. And the days of the children of men? will begin to grow many, 
and increase from generation to generation and day to day, till their 
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days draw nigh to one thousand years, and to a greater number of 
years than (before) were their days. 28. And there will be noold man 
nor one who is not! satisfied with bis days, for all will be (as) children 
and youths. 29. And all their days they will complete in peace and 
in joy, and they will live, and there will be no Satan nor any evil 
destroyer ; for all their days will be days of blessing and healing. 30. 
And at that time the Lord will heal his servants, and they will rise 
up and see great peace and and drive out his? adversary, and the 
righteous will see and be thankful, and rejoice with joy for ever and 
ever, and will see all their judgments and all their curses on their 
enemies. 31. And their bones will rest in the earth and their spirits 
will have much joy, and they will know that it is the Lord who 
executes judgment, and shows mercy to hundreds and thousands of 
all that love him. 32. And do thou, Moses, write down these words ; 
for thus are they written, and they have recorded (them) on the 
heavenly tables for a testimony for the generations for ever. 


XXIV.—And it came to pass after the death of Abraham, that the 
Lord blessed Isaac his son, and he arose from Kébrén and went and 
dwelt at the well of the vision in the first year of the third week of 
this jubilee, seven years. %. And in the first year of the fourth week 
a famine began in the land, besides the first famine, which had been 
in the days of Abraham. 3. And Jacob sod lentil pottage, and Esau 
came from the field hungry. And he said to Jacob his brother : ‘‘ Give 
me of this red* pottage.” And Jacob said to him: “Give up to 
me thy pre-eminence of birthright and I will give thee bread, and 
also some of this lentil pottage.” 4, And Esau said in his heart: “I 
shall die ; of what profit to me is this birthright ?” And he said to 
Jacob : “I give it to thee.” 5, And Jacob said: “Swear to me, this 
day,” and he sware unto him. 6. And Jacob gave his brother Esau 
bread and pottage, and he eat till he was satisfied, and Esau despised 
his birthright ; for this reason was his name called Edom, on account 
of the red* pottage which Jacob gave him for his birthright. 7. 
And Jacob became the elder, and Esau was brought down from his 
pre-eminence. 8. And the famine was over the land, and Isaac 
departed to go down into Egypt in the second year of this week, and 
went down to the king of the Philistines to Gerar, unto Abimelech. 9. 
And the Lord appeared unto him and said unto him: ‘“‘Go not down into 
Egypt ; dwell in the land that I shall tell thee of, and sojourn in this 
land, and I will be with thee and bless thee. 10. For to thee and to 
thy seed will I give all this land, and I will establish my oath which I 
sware unto Abraham thy father, and I will multiply thy seed as the 
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stars of heaven, and will give unto thy seed all thisland. 11. And in 
thy seed shall all the nations of the earth be blessed, because thy 
father obeyed my voice, and kept my charge and my commandments, 
and my laws, and my ordinances, and my covenant ; and now obey 
my voice and dwell in this land.” 12, And he dwelt in Gerar three 
weeks of years. 13. And Abimelech charged concerning him, and con- 
cerning all that was his, saying : “ Any man that shall touch him or 
aught that is his shall surely die.” 14. And Isaac waxed strong in 
Philistia, and he got many possessions, oxen and sheep and camels 
and asses and a great household.! 15. And he sowed in the land of 
Philistia and brought in a hundred-fold, and Isaac became ex- 
ceedingly great, and the Philistines envied him. 16, Now all the 
wells which the servants of Abraham had dug during the life of 
Abraham, the Philistines had stopped them after the death of 
Abraham, and filled them with earth. 17. And Abimelech said unto 
Isaac: ‘“ Go from us, for thou art much mightier than we”; and Isaac 
departed thence in the first year of the seventh week, and sojourned in 
the valley of Gérarén. 18. And they digged again? the wells of water 
which the servants of Abraham, his father, had digged, and which the 
Philistines had closed after the death of Abraham his father, and he 
called their names as Abraham his father had named them. 19. And 
the servants of Isaac dug a well in the valley, and found living water, 
and the shepherds of Gérarén strove with the shepherds of Isaac, 
saying : “ The water® is ours” ; and Isaac called the name of the well 
“ Perversity,” because they had been perverse with them. 20. And 
they dug a second well, and they strove for that also, and he called 
its name “Enmity."* And he arose from thence and they 
digged another well, and for that they strove not, and he called the 
name of it “‘ Room,” and Isaac said : “ Now the Lord hath made room 
for us, and we have increased in the land.” 21. And he went up 
from thence to the well of the oath, in the first year of the first 
week in the forty-fourth jubilee. 22. And the Lord appeared to him 
that night, on the new moon of the first month, and said unto him: 
“T am the God of Abraham thy father ; fear not, for I am with thee, 
and will bless thee and will surely multiply thy seed as the sand of 
the earth, for the sake of Abraham my servant.” 23, And he built an 
altar there, which Abraham his father had first built, and he called 
upon the name of the Lord, and he offered sacrifice to the God of 
Abraham his father. 24. And they digged a well and they found 





' The translation follows the original N33 and its Latin rendering 
ministerium rather than the loose Ethiopian one = “ possessions.” 
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living water. 25. And the servants of Isaac digged another well and 
did not find water, and they went and told Isaac that they had not 
found water, and Isaac said : “ I have sworn this day tothe Philistines 
and this word has been announced to us.” 26. And he called the 
name of this place “ the well of the oath” ; for there he had sworn to 
Abimelech and Akézat his friend and Phik$l the prefect of his host.! 
27. And Isaac knew that day that under constraint he had sworn to 
make peace with them. 28. And Isaac on that day cursed the 
Philistines and said: “Cursed be the Philistines unto the day of 
wrath and indignation from the midst of all nations; may the Lord 
make them a derision and a curse and an object of wrath and indig- 
nation in the hands of the sinful nations and in the hands of the 
Hittites. 29. And whoever escapes the sword of the enemy and the 
Hittites, may the righteous nation root out in judgment from under 
heaven ; for they will be the enemies and foes of my children through- 
out their generations’ upon the earth. 30. And no remnant will be 
left to them, nor one that is saved on the day of the wrath of judg- 
ment ; for for destruction and rooting out and expulsion from the 
earth is the whole seed of the Philistines (reserved), and there will no 
longer be for these* Caphtorim a name remaining or a seed on the 
earth. 31. For though he ascend unto heaven, thence will he be 
brought down, and whithersoever he flee on earth, thence will he be 
dragged forth, and though he hide himself amongst the nations, even 
from thence will he be rooted out ; and though he descend into Sheol, 
there also shall his condemnation be great, and there also he will have 
no peace, 32. And if he go into captivity, in the hands of those that 
seek his life, they will slay him on the way, and neither name nor 
seed will be left to him on all the earth ; for into eternal malediction 
will he depart.” 33, And thus is it written and engraved concerning 
him on the heavenly tables, to do unto him on the day of judgment, 
so that he may be rooted out of the earth. 


XXV.—And in the second year of this week in this jubilee, 
Rebecca called Jacob her son, and spake unto him, saying : “ My son, 
do not take to thee a wife of the daughters of Canaan, as Esau, thy 
brother, who took him two wives of the daughters of Oanaan, and 
they have embittered my soul with all their unclean deeds : for all 
their deeds are fornication and lust, and there is no righteousness with 
them, for [their deeds] are evil. 2. And I, my son, love thee exceed- 
ingly, and my heart and my affection bless thee every hour of the day 
and watch of the night. 3. And now, my son, hearken to my voice, 
and do the will of thy mother, and do not take to thee a wife of the 
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daughters of this land, save of the house of my father, and save of 
my father’s family. Thou shalt take thee a wife of the house of my 
father, and the Most High God will bless thee, and thy children will 
be a righteous generation and a holy seed.” 4. And then spake Jacob 
to Rebecca, his mother, and said: “ Behold, mother, I am nine! weeks 
of years old, and I neither know nor have I touched any woman, nor 
have I betrothed myself to any, nor even thought of taking a wife of 
the daughters of Canaan. 5. For I remember, mother, the words of 
Abraham, our father, for he commanded me not to take a wife of the 
daughters of Canaan, but to take me a wife from the seed of my 
father’s house and from my kindred. 6. I have heard before that 
daughters have been born to Laban, thy brother, and I have set my 
heart on them to take a wife from amongst them. 7. And for this 
reason I have guarded myself in my spirit against sinning or being 
corrupted in all my ways throughout all the days of my life; for 
with regard to lust and fornication, Abraham, my father, gave me 
many commands. 8. And, despite all that he has commanded me, 
these two and twenty years my brother has striven with me, and 
spoken frequently to me, saying: ‘ My brother, take to wife a sister 
of my two wives; but I refused to do as he has done. 9. I swear 
before thee, mother, that all the days of my life I will not take me 
a wife from the daughters of the seed of Canaan, and I will not act 
wickedly as my brother has done. 10. Fear not mother ; be assured that 
Ishall do thy will and walk in uprightness, and not corrupt my ways 
for ever.” 11. And thereupon she lifted up her face to heaven and 
extended the fingers of her hands, and opened her mouth and blessed 
the Most High God, who had created the heaven and the earth, and 
she gave him thanks and praise. 12. And she said: “ Blessed be the 
Lord God, and may his holy name be blessed for ever and ever, who 
has given me Jacob as a pure son and a holy seed ; for he is thine, 
and thine shall his seed be continually and throughout all the genera- 
tions for evermore. 13. Bless him, O Lord, and place in my mouth 
the blessing of righteousness, that I may bless him.” 14. And at that 
hour, when the spirit of righteousness descended into her mouth, she 
placed both her hands on the head of Jacob, and said: 15. “ Blessed 
art thou, Lord of righteousness and God of the ages ; and may he bless 
thee beyond all the generations of men. May he give thee, my son, 
a path of righteousness, and reveal righteousness to thy seed. 16. 
And may he make thy sons many during thy life, and may they arise 
to the number of the months of the year, and may their sons become 
many and great ; may their numbers be more than the stars of heaven 
and than the sand of the sea. 17. And may he give them this goodly 
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land, as he said he would give it to Abraham and to his seed after him 
alway, and may they hold it [as] a possession fur ever. 18. And may 
I see for thee, my son, blessed children in this my life, and a holy seed 
may all thy seed be. 1°. And as the womb of thy parent gave thee 
rest . . . .' during her life, thus my affection blesses thee, and 
my breasts bless thee, and my mouth and my tongue praise thee 
greatly. 20. Increase and spread over the earth, and may thy seed be 
perfect in heavenly and earthly joy for ever; and may thy seed 
rejoice, and on the great day of peace may it have peace. 21. And may 
thy name and thy seed endure to all the ages, and may the Most 
High God be their God, and may the God of righteousness dwell 
with them, and by them may his sanctuary be built unto all the ages. 
22. Blessed be he that blesseth thee, and all flesh that curseth thee 
falsely may it be cursed.” 23. And she kissed him, and said to him ; 
“May the Lord of the world love thee as the heart of thy mother 
and her affection rejoice in thee and bless thee.” And she ceased 
from blessing him. 

XXVI.—And in the seventh year of this week Isaac called Esau, 
his elder son, and said unto him: “I am old, my sop, and behold my 
eyes are dim, so that I cannot see, and I know not the day of my 
death. 2. And now take thy hunting weapons, thy quiver and thy 
bow, and go out to the field, and hunt the venison,? my son, and 
make me savoury meat, such as my soul loveth, and bring it to me that 
I may eat, and that my soul may bless thee before I die.” 3. But 
Rebecca heard Isaac speaking to Esau. 4, And Esau went forth early 
to the field to hunt for venison,?and bring home to his father. 5. 
And Rebecca called Jacob, her son, and said unto him: “ Behold, I 
heard Isaac, thy father, speak unto Esau, thy brother, saying : ‘ Hunt 
for me, and make me savoury meat, and bring (it) to me that I may 
eat and bless thee before the Lord before I die.’ 6. And now, my son, 
obey my voice in that which I command thee: Go to thy flock and fetch 
me two good kids of the goats, and I will make them savoury meat for 
thy father, such as he loves, and thou shalt bring (it) to thy father that 
he may eat and bless thee before the Lord before he die, and thou shalt 
be blessed.” 7. And Jacob said to Rebecca his mother : ‘ Mother, I 
will not withhold anything which my father would eat, and which 
would please him: only I fear, my mother, that he will recognise my 
voiceand wish to touchme. 8. And thou knowest that I am smooth, and 
Esau, my brother, is hairy, and I shall seem to him as an evildoer, and 
as doing a deed which he had not commanded me, and he will be wroth 
with me, and I shall bring upon myself a curse, and not a blessing.” 
9. And Rebecca, his mother, said unto him: “Upon me be thy curse, 
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my son, only obey my voice.” 10. And Jacob obeyed the voice of 
Rebecca, his mother, and went and fetched two good and fat kids of 
the goats, and brought them to his mother, and his mother made them 
[savoury meat] such as he loved. 11. And Rebecca took the goodly 
raiment of Esau, her elder son, which was with her in the house, and 
she clothed Jacob, her younger son, with them, and she put the skins 
of the kids upon his hands, and on the exposed parts of his neck. 
12. And she gave the meat and the bread which she had prepared into 
the hand of her son Jacob. 13. And Jacob went in to his father and 
said : “Iam thy son: I have done according as thou badest me: arise 
and sit and eat of my venison (lit. what I have caught), father, that 
thy soul may bless me.” 14, And Isaac said to his son : “ How hast 
thou found so quickly, my son?” 15. And Jacob said : “ Because 
the Lord' thy God sent me good speed.? 16. And Isaac said unto him : 
“ Come near, that I may feel thee, my son, if thou art my son Esau 
or not.” 17. And Jacob went near to Isaac, his father, and he felt 
him and said: 18. “ The voice is Jacob’s voice, but the hands are the 
hands of Esau,” and he discerned him not, because it was a dispensa- 
tion from heaven to remove his power of perception (lit. “ spirit ’’) ; 
and Isaac discerned not, for his hands were hairy as his brother® 
Esau’s, so that he blessed him. 19. And he said: “ Art thou indeed 
my son Esau ?” and he said: “I am thy son”: and he said, “ Bring 
near to me that I may eat of thy venison (lit. ‘that which thou hast 
caught’), my son, that my soul may bless thee.” 20. And he brought 
near to him, and he did eat, and he brought him wine and he drank. 
21. And Isaac, his father, said unto him: “Come near and kiss me, 
my son.” And he came near and kissed him. 22. And he smelled the 
smell of his raiment, and he blessed him and said : “ Behold, the smell 
of my son is as the smell of a full? field which the Lord hath blessed. 
23. And may the Lord‘ give thee of the dew of heaven and of the 
fat * of the earth,and may he give thee plenty of corn and oil : 
let nations serve thee, and peoples bow down to thee. 24. Be lord 
over thy brethren, and let thy mother’s sons bow down to thee ; and 
may all the blessings wherewith the Lord hath blessed me and blessed 
Abraham, my father, be imparted to thee and to thy seed for ever: 
cursed be every one that curseth thee, and blessed be every one that 
blesseth thee.” 25. And it came to pass as soon as Isaac had made an 
end of blessing his son Jacob, and Jacob had gone forth from Isaac 
his father [(and) had hidden himself]*, that Esau, his brother, came 
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in from his hunting. 26. And he also made savoury meat, and brought 
(it) to his father, and said unto his father: ‘“‘ Let my father arise, 
and eat of my venison that thy soul may bless me.” 27. And Isaac 
his father, said unto him : “ Who art thou?” And he said unto him: 
“T am thy first born, thy son Esau: I have done as thou hast com- 
manded me.” 28. And Isaac was very greatly astonished, and said : 
“Who is he that hath taken venison! and brought (it) to me, and I 
have eaten of all before thou camest, and have blessed him : (and) he 
shall be blessed, and all his seed for ever.” 29. And it came to pass 
when Esau heard the words of his father Isaac that he cried with an 
exceeding great and bitter cry, and said unto his father : “ Bless me, 
even me also, father.” And he said unto him: “ Thy brother came 
with guile, and hath taken away thy blessing.” 30. And he said: 
“ Now I know why’ his name is named Jacob: behold, he hath sup- 
planted me these two times: he tock away my birthright, and now he 
hath taken away my blessing.” 31. And he said : ‘‘ Hast thou not 
reserved a blessing for me, father?” and Isaac answered and said 
unto Esau: “ Behold, I have made him thy lord, and all his brethren 
have I given to him for servants, and with plenty of corn and wine 
and oil have I strengthened him : and what now shall I do for thee, 
my son?” 32. And Esau said to Isaac, his father: ‘“ Hast thou but 
one blessing, father? Bless me, even me also, father:” and Esau 
lifted up his voice and wept. 33. And Isaac answered and said unto 
him : “ Behold, of the fatness of the earth shall be thy dwelling, and 
of the dew of heaven from above. 34. And by thy sword shalt thou 
live, and thou shalt serve thy brother. And it shall come to pass 
when thou art become great, and hast shaken his yoke from off thy 
neck, thou wilt commit every sin unto death, and thy seed will be 
rooted out from under heaven.” 35. And Esau threatened Jacob 
because of the blessing wherewith his father blessed him, and he said 
in his heart: “ May the days of mourning for my father now come, 
so that I may slay my brother Jacob.” 


XXVII.—And the words of Esau, her elder son, were told to 
Rebecca in a dream,* and Rebecca sent and called Jacob her younger 
son, and said unto him: 2. ‘ Behold Esau thy brother will take 
vengeance by killing thee. 3. Now, therefore, my son, obey my 
voice, and arise and flee thou to Laban, my brother, to Haran, 
and tarry with him a few days until thy brother’s anger turns 





‘Lit. “That hunted and took prey,” an imperfect attempt to render 
TS" TST by 6 Onpdoac Onpac. Cf. verses 2, 4. 
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away, and he remove his anger from thee, and forget all that thou 
hast done; then I will send and fetch thee from thence.” 4. And 
Jacob said: “I am not afraid; if he wishes to kill me, I will kill 
him.” 5. But she said unto him: “ Let me not be bereft of both my 
sons on one day.” 6. And Jacob said to Rebecca his mother : “ Be- 
hold, thou knowest that my father has become old, and does not see 
because his eyes are dull, and if I leave him it will be evil in his eyes 
because I leave him and go away from you, and my faiher will be 
angry, and will curse mo. I will not go; when he sends me, only 
then will I go.” 7. And Rebecca said to Jacob: “I will go in and 
speak to him, and he will send thee away.” 8. And Rebecca went in 
and said to Isaac : “I loathe my life because of the two caughters of 
Heth, whom Esau has taken him as wives ; and if Jacob take a wife 
from among the daughters of the land such as these, for what pur- 
pose do I further live ; for the daughters of Canaan are evil.” 9. 
And Isaac called Jacob his son and blessed him, and admonished him 
and said unto him : 10. “ Do not take unto thee a wife of any of the 
daughters of Canaan ; arise and go to Mesopotamia, to the house of 
Bethuel, thy mother’s father, and take thee a wife from thence of the 
daughters of Laban, thy mother’s brother. 11. And God Almighty 
bless thee and increase and multiply thee that thou mayest become a 
company of nations, and give thee the blessings of my father 
Abraham, to thee and to thy seed after thee, that thou mayest inherit 
the land of thy sojournings and all the land which God gave to 
Abraham: go, my son, in peace.” 12. And Isaac sent Jacob away, 
and he went to Mesopotamia, to Laban the son of Bethuel the 
Syrian, the brother of Rebecca, Jacob’s mother. 13. And it came 
to pass after Jacob had arisen to go to Mesopotamia that the spirit 
of Rebecca was grieved after her son, and she wept. 14. And Isaac 
said to Rebecca : “‘ My sister, weep not on account of Jacob, my son ; 
for he has gone in peace, and in peace will he return. 15. The 
Most High God will preserve him from all evil, and will be with 
him ; for he will not forsake him all his days; 16. For I know that 
his ways will be prospered! in all things wherever he goes, until he 
return in peace to us, and we see him in peace. 17. Fear not on his 
account, my sister, for he is on the upright path and he is a perfect 
man : he is faithful and will not perish. Weep not.” 18. And Isaac 
comforted Rebecca on account of her son Jacob, and blessed him. 
19. And Jacob went from the well of the oath to go to Haran on 
the first year of the second week in the forty-fourth jubilee, and he 
came to Liz on the mountains, that is, Bethel, on the new moon of 
the first month of this week, and he came to the place at even and 
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turned from the way to the west of the road that night: and he 
slept there ; for the sun had set. 20. And he took one of the stones 
of that place and laid (it at his head) under the tree, and he was 
journeying alone, and he slept. 21. And he dreamt that night, and 
behold a ladder set up on the earth, and the top of it reached to 
heaven, and behold, the angels of the Lord ascended and descended 
on it: and behold, the Lord stood upon it. 22. And he spake to 
Jacob and said: “I am the Lord God of Abraham, thy father, and 
the God of lsaac ; the land whereon thou art sleeping, to thee will I 
give it, and to thy seed after thee. 23. And thy seed shall be as the 
dust of the earth, and thou wilt increase to the west and to the east, 
to the south and the north, and in thee and in thy seed shall all the 
families of the nations be blessed. 24: And behold, I will be with 
thee, and will keep thee whithersoever thou goest, and I will bring 
thee again into this land in peace ; for I will not leave thee until I 
have done everything that I told thee of.” 25. And Jacob slept his 
sleep,’ and said, “Truly this place is the house of the Lord, and I 
knew it not.” And he was afraid and said : “ Dreadful is this place 
which is none other than the house of the Lord, and this is the 
gate of heaven.” 26. And Jacob arose early in the morning, and 
took the stone which he had put under his head and set it up as a 
pillar for a sign, and he poured oil upon the top of it. And he 
called the name of that place Bethel ; but the name of the place was 
Liz at the first. 27. And Jacob vowed a vow unto the Lord, say- 
ing: “If the Lord will be with me, and will keep me in this way 
that I go, and give me bread to eat and raiment to put on, so 
that I come again to my father’s house in peace, then shall the 
Lord be my God, and this stone which I have set up as a pillar for 
a sign in this place, shall be the Lord’s house, and of all that thou 
givest me, I will give the tenth to thee, my God. 


XXVIII.—And he went on his journey, and came to the ‘land of 
the east, to Laban, the brother of Rebecca, and he was with him, and 
served him for Rachel his daughter one week. 2. And in the first 
year of the third week he said unto him: “Give me my wife, for 
whom I have served thee seven years”; and Laban said unto Jacob : 
“T will give thee thy wife.” 3, And Laban made a feast, and took 
Leah his elder daughter, and gave (her) to Jacob as a wife, and gave 
her Zilpah his handmaid for an handmaid ; and Jacob did not know, 
for he thought that she was Rachel. 4, And he went in unto her, and 
behold, she was Leah; and Jacob was angry with Laban, and said 
unto him: “ Why hast thou dealt thus with me? Did not I serve 
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thee for Rachel and not for Leah? Why hast thou wronged me ? 
Take thy daughter, and I will go; for thou hast done evil tome.” 5. 
For Jacob loved Rachel more than Leah ; for Leah’s eyes were weak, 
but her form was very handsome ; but Rachel had beautiful eyes and 
a beautiful and very handsome form. 6. And Laban said to Jacob : 
“Tt is not so done in our country, to give the younger before the 
elder ; and it is not right to do this; for thus it is ordained and 
written in the heavenly tables, that no one should give his younger 
daughter before he give his elder daughter, but after her tie younger ; 
and the man who does so, they set down guilt against him in heaven, 
and none is righteous that does this thing, for this deed is evil before 
the Lord.” 7. And command thou the children of Israel that they do 
not this thing; let them neither take nor give the younger before 
they have given the elder, for it is very wicked. 8. And Laban said 
to Jacob: “Let the seven days of the feast of this one pass by, and 
I will give thee Rachel, that thou mayst serve me another seven years, 
that thou mayst pasture my sheep as thou didst in the former week.” 
9. And on the day when the seven days of the feast of Leah had 
passed, Laban gave Rachel to Jacob, that he might serve him another 
seven years, and he gave to Rachel Bilhah, the sister of Zilpah, as a 
handmaid. 10. And he served yet other seven years for Rachel, for 
Leah had been given to him for nothing. 11. And the Lord opened 
the womb of Leah, and she conceived and bare Jacob a son, and he 

called his name Reuben, on the fourteenth day of the ninth month, 

in the first year of the third week. 12. But the womb of Rachel was 
closed, for the Lord saw that Leah was hated and Rachel loved. 13. 

And again Jacob went in unto Leah, and she conceived, and bare 
Jacob a second son, and he called his name Simeon, on the twenty- 

first of the tenth month, and in the third year of this week. 14. And 

again Jacob went in unto Leah, and she conceived, ‘and bare him a 

third son, and he called his name Levi, in the new moon of the first 

month, in the sixth year of this week. 15, And again Jacob went in 

unto Leah, and she conceived, and bare him a fourth son, and he 

called his name Judah, on the fifteenth of the third month, in the 

first year of the fourth week. 16. And on account of all this Rachel 

envied Leah, for she did not bear, and she said to Jacob: “Give me 

children”; and Jacob said: “ Have I withheld from thee the fruits 

of thy womb? Have I forsaken thee?” 17. And when Rachel saw 

that Leah had borne four sons to Jacob, Reuben and Simeon and 

Levi and Judah, she said unto him: “Go in unto Bilhah my hand- 
maid, and she will conceive, and bear a son unto me.” 18, And she 
gave (him) Bilhah her handmaid to wife.! And he went in unto her, 
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and she conceived, and bare him a son, and he called his name Dan, 
on the ninth of the sixth month, in the sixth year of the third week. 
19. And Jacob went in again unto Bilhah a second time, and she 
conceived, and bare Jacob another son, and Rachel called his name 
Napthali, on the fifth of the seventh month, in the second year of the 
fourth week. 20. And when Leah saw that she had become sterile 
and left bearing, she took and gave! her handmaid Zilpah to Jacob to 
wife, and she conceived, and bare a son, and Leah called his name 
Gad, on the twelfth of the eighth month, in the third year of the 
fourth jubilee. 21. And he went in again unto her, and she con- 
ceived, and bare him another son, and Leah called his name Asher, on 
the second of the eleventh month, in the fifth year of the fourth week. 
22. And Jacob went in unto Leah, and ‘she conceived, and bare a son, 
and she called his name Issachar, on the fourth of the fifth month, in 
the fourth year of the fourth week, and she gave him toa nurse. 23. 
And Jacob went in again unto her, and she conceived, and bare two 
(children), a son and a daughter, and she called the name of the son 
Zabulon, and the name of the daughter she called Dinah, in the 
seventh of the seventh month, in the sixth year of the fourth week. 
24. And the Lord was gracious to Rachel, and opened her womb, and 
she conceived, and bare a son, and she called his name Joseph, on the 
new moon of the fourth month, in the sixth year in this fourth week. 
25. And in the days when Joseph was born, Jacob said to Laban: 
“Give me my wives and my sons, and let me go to my father Isaac, 
and let me make me an house; for I have completed the years in 
which I have served thee for thy two daughters, and I will go to the 
house of my father.” 26. And Laban said to Jacob: “ Tarry with me 
for thy wages, and pasture my flock for me again, and take thy wages.” 
27. And they agreed with one another that he should give him as his 
wages all the offspring (lit. “sheep ”) of the lambs and kids which 
were born black? and spotted and white,’ (these) were to be his wages. 
28. And all the sheep brought forth ringstraked and speckled and 
variously spotted‘ and they brought forth again offspring like them- 
selves, and all that were spotted were Jacob’s, and those which were 
not were Laban’s. 29. And Jacob’s possessions multiplied exceedingly, 
and he possessed sheep and oxen and asses and camels, and men- 
servants and maid-servants. 30. And Laban and his sons envied Jacob, 
and Laban took back his sheep from him, and he observed him with 
evil intent. 





' Emended. 2 Emended. 

% The Greek translator of the Jubilees here rendered Aevxdy as in LXX., 
Gen, xxx. 32. It should be diadevKoy, “ speckled.” 
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XXIX.—And it came to pass when Rachel had borne Joseph, that 
Laban went to shear his sheep; for they were distant from him a 
three days’ journey. 2. And Jacob saw that Laban had gone to shear 
his sheep, and Jacob called Leah and Rachel, and spake kindly unto 
them that they should come with him to the land of Canaan. 3. For 
he told them all that he had seen in a dream, and all that he had 
spoken unto him that he should return to his father’s house ; and they 
said: ‘“‘ We will go to every place whither thou goest with thee.” 4, 
And Jacob blessed the God of Isaac his father, and the God of 
Abraham his father’s father, and he arose and mounted his wives 
and his children, and took all his possessions and crossed the river, 
and came to the land of Gilead, and Jacob stole away unawares from! 
Laban and told him not. 5. And in the seventh year of the fourth 
week Jacob turned (his face) toward Gilead in the first month, on 
the twenty-first. And Laban pursued after him and overtook Jacob 
in the mountain of Gilead in the third month, on the thirteenth 
thereof. 6. And the Lord did not suffer him to injure Jacob ; for 
he appeared to him in a dream by night. And Laban spake to Jacob. 
7. And on the fifteenth of those days Jacob made a feast for Laban, 
and for all who came with him, and Jacob sware to Laban that day, 
and Laban also to Jacob, that neither should cross the mountain of 
Gilead to the other’ with evil purpose. 8. And he made there a heap 
for a witness ; wherefore the name of that place is called: “ The heap 
of witness,” after this heap. 9. But before they had called the land 
of Gilead the land of RAféém ; for it was the land of the Rafaém, and 
the Rafaéém were born (there), giants whose height was ten, nine, 
eight down to seven cubits. 10. And their habitation was from the 
land of the sons of Ammon to Mount Hermon, and the seats of their 
kingdom were Qarindim and Astarés, and Adréa, and Misfr, and 
Béwén. 11. And the Lord destroyed them because of the evil of their 
deeds ; for they were very malignant, and he caused * the Amorites 
to dwell in their stead, wicked and sinful, and there is no people 
to-day which has wrought to the full all their sins, and they have no 
longer length of life on the earth. 12. And Jacob sent away Laban, 
and he departed into Mesopotamia, the land of the East, and Jacob 
returned to the land of Gilead. 13. And he passed over the Jabbok 
in the ninth month, on the eleventh thereof. And on that day Esau, 
his brother, came to him, and he was reconciled * to him, and departed 
from him unto the land of Seir, but Jacob dwelt in tents. 14. And 





' Lit. “hid the heart of,” where the Eth. translator mistook cpue for 
Ede, i.., 3133) 
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in the first year of the fifth week in this jubilee he crossed the 
Jordan, and dwelt beyond the Jordan, and he pastured his sheep 
from the sea of the heap unto Bethasan, and unto Déthdim, and unto 
the oak! of Aqrfbéth. 15. And he sent to his father Isaac of all his 
substance, clothing, and food, and meat, and drink, and milk, and 
butter, and bread of milk, and some dates of the valley. 16. And to 
his mother Rebecca also four times a year, between the times of the 
months, between ploughing and reaping, and between autumn and the 
rain, and between the winter and spring, to the tower of Abraham. 
17. For Isaac had returned from the well of the oath and gone up to 
the tower of his father Abraham, and he dwelt there apart from his 
son Esau. 18. For in the days when Jacob went to Mesopotamia, 
Esau took to himself a wife Méalét, the daughter of Ishmael, and he 
gathered together all the flocks of his father and his wives, and went 
up and dwelt on Mount Seir, and left Isaac his father at the well of 
the oath alone. 19. And Isaac went up from the well of the oath 
and dwelt in the tower of Abraham his father on the mountains of 
Kébrén. 20. And thither? Jacob sent all that he did send to his 
father and his mother from time to time, all they needed, and they 
blessed Jacob with all their heart and with all their soul. 


XXX.—And in the first year of the sixth week he went up to 
Salem, to the east of Shechem, in peace, in the fourth month. 2. 
And there they carried off Dinah, the daughter of Jacob, into the 
house of Shechem, the son of Hamor, the Hivite, the prince of the 
land, and he lay with her and defiled her, and she was a little girl, a 
child of twelve years. 3. And he besought her father and her 
brothers that she might be given to him to wife. And Jacob and his 
sons were wroth b .ause of the men of Shechem ; for they had de- 
filed Dinah, their sister, and they spake to them with evil intent and 
dealt deceitfully with them and beguiled them. 4. And Simeon and 
Levi came unexpectedly to Shechem and executed judgment on all 
the men of Shechem, and slew all the men whom they found in it, 
and left not a single one remaining in it : they slew all in judgment* 
because they had dishonoured their sister Dinah. 5. And thus let it 
not again be done from henceforth that a daughter of Israel be de- 
filed ; for judgment is ordained in heaven against them that they 
should destroy with the sword all the men of the Shechemites 
because they had wrought shame in Israel. 6, And the Lord delivered 
them into the hands of the sons of Jacob that they might extermi- 
nate them with the sword and execute judgment upon them, and that 
it might not thus again be done in Israel that a virgin of Israel should 
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be defiled. 7. And if there is any man who wishes in Israel to give 
his daughter or his sister to any man who is of the seed of the Gentiles 
he shall surely die, and they shall stone him with stones ; for he hath 
wrought shame in Israel ; and they shall burn the woman with fire, 
because she has dishonoured the name of the house of her father, 
and she shall be rooted out of Israel. 8. And let not an adulteress 
and unclean person be found in Israel throughout all the 
days of the generations of the earth; for Israel is holy unto 
the Lord, and every man who has defiled (it) shall surely die: 
they shall stone him with stones. 9. For thus has it been ordained 
and written in the heavenly tables regarding all the seed of Israel : 
he who has defiled (it) shall surely die, and he sha!l be stoned with 
stones. 10. And to this law there is no limit of days, and no remission, 
nor any atonement : but the man who has defiled his daughter shall 
be rooted out in the midst of all Israel, because he has given of his 
seed to the stranger,! and wrought impiously so as todefile (it). 11. 
And do thou, Moses, command the children of Israel and exhort 
them not to give their daughters to the Gentiles, and not to take for 
their sons? any of the daughters of the Gentiles, for this is abomin- 
able before the Lord. 12. For this reason I have written for thee in 
the words of the Law all the deeds of the Shechemites, which they 
wrought against Dinah, and how the sons of Jacob spake, saying : 
“We will not give our daughter to a man who is uncircumcised ; for 
that were a reproach unto us.” 13. And it is a reproach to Israel, to 
those who give, and to those that take the daughters of the Gentiles ; 
for this is unclean and abominable to Israel. 14. And Israel will not 
be free from this uncleanness if it has a wife of the daughters of the 
Gentiles, or has given any of its daughters to a man who is of any 
of the Gentiles. 15. For there will be plague upon plague, and curse 
upon curse, and every judgment and plague and curse will come 
if he do this thing or connive at those who commit unclean- 
ness ; or those who defile the sanctuary of the Lord ; or those who 
profane his holy name; then shall the whole people together be 
judged for all the uncleanness and this profanation of this (man). 
16. And there will be no respect of persons [and no consideration of 
persons],? and no receiving at his hands of fruits and offerings and 
burnt-offerings and fat, nor will he be filled with the sweet savour,‘ so 
as to accept it: and so fare every man or woman in Israel who de- 
files the sanctuary. 17. For this reason I have commanded thee, 





1 So Lat. ; Eth. corruptly gives “ Moloch.” 

? Emended with Lat. from A. 

3 A gloss, Latin omits. 
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saying : ‘‘ Testify this testimony over Israel : see how the Shechem- 
ites fared and their sons, and how they were delivered into the 
hands of two sons of Jacob, and they slew them in judgment, and it 
became unto them righteousness, and it is written down to them for 
righteousness. 18, And the seed of Levi was chosen for the priest- 
hood, and to be Levites, that they might minister before the Lord, as 
we, continually, and Levi will be blessed and his sons for ever; for 
he was zealous to execute righteousness and judgment and vengeance 
on.all those who arose against Israel. 19. And so they inscribe as a 
testimony in his favour on the heavenly tables blessing aud righteous- 
ness before the God of all: 20, And weremember the righteousness 
which the man fulfilled during his life, at all periods of the year; 
until a thousand generations they will record it, and it will comé to 
him and to his descendants after him, and he has been recorded on 
the heavenly tables as a friend and a righteous man. 21. All this 
account I have written for thee, and have commanded thee to 
announce it to the children of Israel, lest they commit sin and 
transgress the ordinances and break the covenant which has been 
ordained for them, and that they may fulfil it and be recorded as 
friends (of God). 22. Butif they have transgressed and wrought be- 
yond all the ways of uncleanness they will be recorded on the heavenly 
tables as adversaries (of God), and they will be destroyed out of the 
book of life, and they will be recorded in the book of those who shall 
be destroyed and with those who shall be rooted out of the earth. 
23. And on the day when the sons of Jacob slew Shechem a writing 
was recorded in their favour in heaven that they had executed 
righteousness and uprightness and vengeance on the sinners, and it 
was recorded for a blessing. 24. And they brought Dinah, their 
sister out of the house of Shechem, and they took captive everything 
that was in Shechem, their sheep and their oxen and their asses, and 
all their wealth, and all their flocks, and brought them all to their 
father Jacob. 25. And he spake to them regarding their slaughter 
of the city; for he feared those who dwelt in the land, the Canaanites 
and the Perizzites. 26. And the dread of the Lord was upon all the 
cities which are around about Shechem, and they did not rise to 
pursue after the sons of Jacob ; for terror had fallen upon them. 


XXXI.—And on the new moon of the month Jacob spake to all 
the people of his house, saying: “ Purify yourselves and change your 
garments, and let us arise and go up to Bethel, where I vowed a vow 
to him in the day when I was fleeing from the face of Esau my 
brother, because he has been with me and brought me into this land 
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in peace, and put away the strange gods that are among you.” 2. 
And they gave up' the strange gods and that which was in their ears 
and which was on their necks, and the idols which Rachel stole from 
Laban her father,? she gave wholly to Jacob. And he burnt and 
brake them to pieces and destroyed them, and hid them under an oak 
which is in the land of Shechem. 3, And he went up on the new 
moon of the seventh month to Bethel. And he built an altar at the 
place where he had slept, and he set up a pillar there, and he sent 
word to his father Isaac to come to him to his sacrifice, and to his 
mother Rebecca. 4. And Isaac said: “Let my son Jacob come, and 
let me see him before I die.” 5. And Jacob went to his father Isaac 
and to his mother Rebecca, to the house of his father Abraham, and 
he took two of his sons with him, Levi and Judah, and he came to 
his father Isaac and to his mother Rebecca. 6. And Rebecca came 
forth from the tower to the front of it to kiss Jacob and embrace 
him ; for her spirit was alive when she heard: “ Behold Jacob thy 
son has come”; and she kissed him. 7. And she saw his two sons, and 
she recognised them, and said unto him: “ Are these thy sons, my 
son?” and she embraced them and kissed them, and blessed them, 
saying: “In you shall the seed of Abraham become illustrious, and 
ye will prove a blessing on the earth.” 8. And Jacob went in to Isaac 
his father, to the chamber where he lay, and his two sons were with 
him, and he took the hand of his father, and stooping down he kissed 
him, and Isaac clung to the neck of Jacob his son, and wept upon his 
neck. 9. And the darkness left the eyes of Isaac, and he saw the two 
sons of Jacob, Levi, and Judah, and he said: “ Are these thy sons, my 
son? for they are like thee.” 10. And he said unto him that they 
were truly his sons: “ And thou hast truly seen that they are indeed 
my sons.” 11. And they came near, and he turned and kissed them 
and embraced them both together. 12. And the spirit of prophecy 
came down into his mouth, and he took Levi by his right hand and 
Judah by his left. 13. And he turned to Levi first, and began to bless 
him first, and said : “‘ May the God of all, the very Lord of all the ages, 
bless thee and thy children throughout all the ages. 14. And may the 
Lord give to thee and to thy seed greatness and great glory,’ and 
cause thee and thy seed, from among all flesh, to approach him to 
serve in his sanctuary as the angels of the presence and as the holy 
ones ; (even) as they, will the seed of thy sons be for glory and 
greatness and holiness, and may he make them great in all the ages. 
15. And they will be princes and judges, and chiefs of all the seed of 
the sons of Jacob ; they will speak the word of the Lord in righteous- 
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ness, and they will judge all his judgments in righteousness, and 
declare my ways to Jacob and my paths to Israel. The blessing of 
the Lord will be given in their mouths that they may bless all the 
seed of the beloved. 16. Thy mother has called thy name Levi, and 
justly has she (thus) called thy name; thou wilt be attached to the 
Lord and be the companion of all the sons of Jacob ; let his table be 
thine, and do thou and thy sons eat thereof, and may thy table be full 
unto all generations, and may thy food not fail unto all the ages. 17. 
And let all who hate thee fall down before thee, and let all thy adver- 
saries be rooted out and perish, and blessed be he that blesses thee, 
and cursed be every nation that curses thee.” 18. And to Judah he 
said : ‘‘ May the Lord give thee strength and power to tread down all 
that hate thee ; be a prince, thou and one of thy sons, over the sons of 
Jacob ; may thy name and the name of thy sons go forta and traverse 
the whole earth and the countries ; then shall the Gentiles fear thy 
face, and all the nations shall quake and all the peoples shall quake. 
1¢. In thee may there be the help of Jacob, and in thee may there be 
found the salvation' of Israel. 20. And when thou sittest on the 
throne of honour, thy righteousness will prove to be? great peace for 
all the seed of the sons of the beloved ; blessed be he that blesseth 
thee, and all that hate thee and afflict thee and curse thee shall be 
rooted out and destroyed from the earth and be accursed.” 21. And 
turning he kissed him again and embraced-him, and rejoiced greatly ; 
for he had seen the sons of Jacob his son in very truth. 22. And he 
went forth from between his feet and fell down and bowed down to 
him, and he blessed them and stayed there with Isaac his father that 
night, and they eat and drank with joy. 23, And he made the two 
sons of Jacob sleep, the one on his right hand and the other on his 
left, and it was counted to him for righteousness. 24. And Jacob 
told his father everything during the night, how the Lord had shown 
him great mercy, and how he had prospered him in all his ways, and 
protected him from all evil. 25. And Isaac blessed the God of his 
father Abraham, who had not withdrawn his mercy and his righteous- 
ness from the sons of his servant Isaac. 26. And in the morning 
Jacob told his father Isaac the vow which he had vowed to the Lord, 
and the vision which he had seen, and that he had built an altar, and 
that everything was ready for the sacrifice to be made before the 
Lord as he had vowed, and that he had come to set him on an ass. 
27. And Isaac said unto Jacob his son: “I am not able to go with 
thee ; for I am old and not able to bear the way: go, my son, in 
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peace ; for I am one hundred and sixty-five years this day ; I am no 
longer able to journey ; set thy mother (on an ass) and let her go 
with thee. 28. And I know, my son, that thou hast come on my account, 
and may this day be blessed on which thou hast seen me alive, and I 
also have seen thee, my son. 29. Mayest thou prosper and fulfil the 
vow which thou hast vowed ; and put not off thy vow ; for thou shalt 
be called to account as touching the vow ; now therefore make haste 
to perform it, and may he be pleased who has made all things, to 
whom thou hast vowed the vow.” 30. And he said to Rebecca : “Go 
with Jacob thy son”; and Rebecca went with Jacob her son, and 
Deborah with her, and they came to Bethel. 31. And Jacob 
remembered the prayer with which his father had blessed him and his 
two sons, Levi and Judah, and he rejoiced and blessed the God of his 
fathers, Abraham and Isaac. 32. And he said: “ Now I know that I 
have an eternal hope, and my sons also, before the God of all;” and 
thus is it ordained concerning the two; and they have recorded it as 
an eternal testimony unto them in the heavenly tables how Isaac 
blessed them. 


R. H. CHARLEs. 
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CRITICAL NOTICES. 


The Ideal in Judaism and Other Sermons. 
By the Rev. Morris Josep. (London, 1893.) 


Ir is no little pleasure to have been called upon to write a notice 
of the volume of sermons which the Rev. Morris Joseph has given 
to us under the name of “ The Ideal in Judaism.” 

It is not perhaps quite easy for a minister of another creed to 
estimate aright the value of sermons preached to congregations 
whose whole method of looking at religious questions is, by tradition, 
so different from any to which he has been accustomed ; but yet 
no one who has the cause of religious truth at heart can for a 
moment doubt the great value of sermons so simple in style, so 
sytopathetic in tone, so direct in their aim, as those which are before 
us. Mr. Joseph has, presumably, to minister to a congregation of 
well-to-do intelligent people, who have the special opportunities of 
doing good, and the special temptations for evil, which a comfortable 
position in the world affords ; and {it is most reassuring, in the face 
of the taunts so commonly levelled at religious teachers in our day, 
to find such plain, straightforward speaking about the dangers of 
idleness and luxury. There seems to be a consensus of opinion that 
religion has concerned itself all too little during the last half century 
with the things of this present life. We have allowed our people to 
gather enormous fortunes without leading them to enquire into the 
methods by which they have amassed their wealth; we have too 
often allowed our poor to remain in a temporal condition so degraded 
that it has been no wonder that they have given but a feeble response 
to the message of joy in the next world with which we have tried to 
comfort them in this. We have taken no care to relieve the miseries 
of their present condition, or to put them into such tolerable 
physical circumstances as shall enable them to give some time to the 
consideration of those things which lie beyond the sphere of merely 
animal life, They cannot listen to us, because, like the children of 
Israel of old, they are weighed down by anguish of spirit and by 
cruel bondage. 

Mr. Joseph speaks with no uncertain sound about the importance 
of « carefully ordered life, of “plain living and high thinking” for 
the attainment of the spiritual life. It is for this end that he 
conceives the sanitary laws of the Pentateuch, at least in part, to 
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have been enacted ; so that the people of Israel might be taught by 
a carefully disciplined life, by the avoidance of much that was in 
itself innocent, and the performance of many duties in themselves 
irksome, to gain self-mastery in large things through learning its 
value in things of lesser importance. 

“The separation of Israel is not the sole object which these 
precepts are designed to accomplish. Moral purity is their aim. 
For what does obedience to them involve but the best form of self- 
restraint—the restraint of the animal appetite? Looking at the 
whole body of Levitical legislation, and seeing how it evidently 
aimed at the regulation of sensual desires of all kinds, it is impossible 
to resist the conclusion that this was one of the objects of the 
dietary laws .... So long as self-conquest is noble, so long will 
these laws be worth preserving, and obedience to them be a mark of 
nobility.” 

Again, in commending simplicity and «ubstinence, Mr. Joseph 
quotes a most beautiful saying of R. Meir on the value of these 
habits in the formation of religious life, “This is the way of the 
religious life: thou shalt eat thy morsel of bread with salt and 
drink water by measure, sleep on the earth, and live a life of sorrow. 
Do this, and thou shalt be happy.” 

I have quoted these passages, because I think that nothing can be 
more important just now to the cause of religion than that all 
teachers and preachers should speak definitely and clearly about the 
extreme danger in which those stand who are trying to combine the 
pursuit of ease and the possession of wealth with the service of God. 
We have neglected to teach the value of this present life as a 
discipline for the life which is to come, because we have forgotten 
the eternal import of trifling actions, the infinite value of the com- 
monplace. 

I cannot help thinking that this is a point in which we of different 
religions can make common cause even now. The Old Testament is 
full from beginning to end of this teaching of the sacredness of 
secular life, the need of consecration of time and energies for 
eternal purposes ; could we not preach more energetically than we do 
this much forgotten truth? Mr. Joseph holds this belief to be at 
the root of all which is noblest in Judaism, and if this is so, as we 
may well believe, undoubtedly this doctrine will bear abundant fruit 
in noble work for Godand man. “This sanctification of the home 
is,” he says, “of course only one instance of the transfiguration of 
the common elements of life which is so characteristic of our 
religion. Judaism claims for the ideal the whole domain of the 
actual; it has annexed the world, and established there the 
kingdom of heaven.” 
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Of very great interest is the sermon on “ the Sacrificial Rite.” The 
writer quotes opinions of great authorities which are of extreme 
interest to show how early it was recognised that mere bloodshed 
could have no value in the sight of God. He has scant sympathy 
with those Jews who look forward to a revival of animal sacrifices, 
wh» “picture men as taking up oace more with the effete ceremonial 
of « semi-civilised world.” No doubt it is hard to picture in our 
day a recrudescence of the sacrifice in this sense, or to sympathise 
with those who could wish for such a thing; but, I confess, I was 
disappointed that Mr. Joseph enters so slightly, and treats, as I can- 
not help thinking he does, so contemptuously, the religions observances 
of the Old Testament. ‘Our conception of God will not permit us 
to think that he, who is infinitely higher than the most exalted ideas 
that we can form of him, can fiad delight in the burning sacrifice.” 
Quite so, but did God not really delight in the sacrifices of old ? 
Surely, the motive which prompted Abraham to offer the only 
sacrifice of which he knew, his dearest possession, is one which 
demands even now our reverence. The form of his devotion is 
horrible, but the devotion itself is to all ages our example. It is, to 
my mind, a thought which fills one with reverence for the long 
suffering goodness of God, that He should have accepted in such 
imperfect forms the universal instinct in man of the desire for union 
with Himself which has been broken by sin, and the desire for 
self-consecration through self-sacrifice to His service. 

Is it not probable that in an early stage of civilisation men could 
not attain to anything higher in idea than the willing surrender of the 
property they valued most highly? It remained for a latter age to 
learn that God demands a more costly sacrifice, the sacrifice of the 
consecrated life, and the obedient will. 

Probably Mr. Joseph would allow all this at once ; but he does, I 
confess, give me the idea that he thinks there is but little to be 
learnt from the sacrifices of the Mosaic Law. To a Christian, who 
is accustomed day by day to commemorate a sacrifice of Will and 
Life, it seems not unnatural to look for some reminder in a sermon 
on sacrifice that the demand of God for sacrifice continues the same, 
though the material must now be more costly, because personal. 

If I were asked to say what there is in this volume which makes a 
Christian feel that there is (ia spite of much that is beautiful and 
helpful for Christians as well as Jews) yet a very real need left un- 
supplied and almost unacknowledged, I should say, unhesitatingly, 
that it is the conception of God which runs through these sermons, 
which would seem, I think, to any one brought up in Christianity, 
painfulJy cold and distant. 

To a Christian, God is so much more than the “ Almighty, Supreme 
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and awful Being,” or the “ one impalpable, all-powerful.” God is to 
us the very life of all created things ; not seated in remote majesty in 
a heaven infinitely distant, ruling justly, contemplating serenely all 
beings He has made; but dwelling with men, living in human souls, 
inspiring by His indwelling spirit every noble action, revealing Him- 
self in every human character, sharing human suffering, entering 
Himself into the conflict with sin and suffering—bearing our griefs 
and carrying our sorrows. 

There is a great revelation, as it seems to me, in Judaism, of the 
righteousness and holiness of God, a sense of His majesty and 
immensity of which we Christians perhaps too often need to be 
reminded ; but we cry out for aGod who will not sit up there in 
heaven, making no sign, giving up nothing Himself, having no share 
in his creature’s crowning virtue, the gift of self-sacrifice. It is 
man’s noblest endowment that he can give himself, body and soul, 
for a cause or a person he loves. Is this a faculty in which he is 
superior to God? Has God never come down from that far-off 
throne, and given up something which is of His own essence, some- 
thing which involves a real sel/-surrender, out of love for men ? 

If this is not so, then surely He is deficient in what man rightly 
regards as the crown of holiness, and we cannot worship Him, much 
less love Him. He may terrify us with the thunder of Sinai, He may 
awe us into,reverence by His unapproachable holiness, but the fact 
will remain, that a poor woman who willingly gives up her life for 
her child, will be far nobler than He. 

I do not, I need hardly say, mean toimply that this ideal of God 
is lost in Judaism ; but I do think that any Christian reader will 
feel at once, after reading this volume, that it does not occupy the 
same place here as it would among Christians, “The Lord is one,” 
is the battle cry of the Jew, we are told ; “ God is Love” is the motto 
of the Christian. It is when God reveals Himself in human character 
that He appeals to the love as well as the awe of His children. 


“ So the All-Great were the All-Loving too— 
So, through the thunder comes a human voice, 
Saying, “ O heart I made, a heart beats here ! 
Face my hands fashioned, see it in myself ! 
Thou hast no power nor mayst conceive of mine, 
But love I gave thee, with myself to love, 

And thou must love me who have died for thee.” 


One is struck by the almost entire absence of any reference to the 
Founder of Christianity. One does not expect, of course, that he 
should occupy the same prominent place which he would in a volume 
of Christian sermons, but with Mr. Montefiore [ think that “ the 
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teaching of a Jew whose life and character have been regarded by 
almost all the best and wisest people who have heard or read of his 
actions and his words as the great religious exemplar for every age, 
is surely a priori, as we might say, worth the attention of Jewish 
readers.” Mr. Joseph only refers once or twice to him, and then in 
not very laudatory terms. 

His treatment of Christianity again is, I think, not over sympa- 
thetic. 

Christianity is not essentially a “dogmatic” religion in the sense 
that it revels in promulgating dogmas. It is dogmatic, because owing 
to the exigencies of controversy it has been obliged, reluctantly and 
in self-defence, to meet, as best it might, false or imperfect views of 
God. Judaism is mainly undogmatic, I venture to think, because by 
the accident of its position it has been out of connection with great 
systems of philosophy, either Greek or Oriental. 

Certainly, Anglican Churchmen are not bound blindly to accept 
every word of the Gospel narrative as absolutely true, unless they 
can be proved to be so by competent authority. Any one who has 
read Prof. Sanday’s Bampton Lectures will see for himself how 
possible it is for an orthodox Christian to be ready to welcome the 
fullest enquiry into the historical sources of his religion. 

It is unfortunate that both Christians and Jews are too apt to look 
at the worst side of their opponent’s case in order to strengthen their 
own; one knows how too often Judaism is misrepresented by 
Christians ; one could only wish that Mr. Joseph could have taken a 
more kindly view of Christianity in his sermon on “ Judaism and 
Christianity.” Perhaps as yet we can hardly hope to understand one 
another, but no doubt we are more ready to do so than ever we have 
been in former days. 

I cannot help expressing a wish that Mr. Joseph would give us some 
day a volume of selections from the writings of Jewish Fathers, which 
are practically unknown to Christian readers, and which, judging by 
the few quotations in this volume, would be of the deepest interest 
both to Christians and Jews. Also I should like to plead for a 
sermon some day on the relation of Jewish symbolism to Art ; the 
subject has been ably dealt with by Mr. R. H. Hutton, but still much 
remains to be said on the subject. 

I wish other Christians could read, as I have been able to do, this 
volume ; we have doubtless much to learn from one another, and if 
the reading of these sermons does not make a Christian less happy in 
his own creed, it does at least give him a very sincere respect and 
affection for those who are fighting the battle of God in another part 
of the field. 


HAROLD ANSON. 
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Pu. LEDERER, Hebraisch-chalddische Abbreviaturen gesammelt, al- 
phabetisch geordnet, ins Deutsche iibersetzt und erldutert. 
Frankfort-on-the-Main : Kauffmann, 1894. Pp. 48. (Also with 
Hebrew title.) 


THE author of the little book seems to be unaware of the existence 
of Buxtorf’s De abbreviaturis Hebreorum traciatus, Basel, 1640, 
which is altogether more comprehensive. This work, however, is 
now rather scarce, and Mr. Lederer gives many abbreviations not to 
be found in Buxtorf, which makes his work really useful. To 
compile an exhaustive list of abbreviations occurring in the Rabbi- 
nical literature is almost impossible, as authors and copyists indulged 
in unbounded liberty. A pleasing feature is the brevity of the 
paragraphs, but it would have been preferable, if the author had 
abstained from adding to the names more than a mention of the 
country and of the dates of birth and death of the subject of the 
note. Otherwise Mr. L. is well read and shows discernment. 
Strange to say that he has overlooked some very common abbrevia- 
tions, as YY = MWY 13) and others. We may also call attention to 
an article of Zunz on Begleitnamen in Chiffern in Geiger’s Judische 
Zeitschrift, vol. VI., pp. 187 sqq. 
H. HIrscaFe.p. 


Dr. W. FEILCHENFBLD, Das Hohelied inhaltlich und sprachlicher 
lautert. Breslau: Koebner, 1893. Pp. 81. 
THE book under review is an endeavour to cope with the difficulties 
of the Song of Songs from a new point of view. The author, re- 
jecting both the shepherd theory of Ewald-Hitzig on one side, and 
Delitzsch’s country girl on the other, alleges that the Shulammith 
never in person entered the King’s palace, nor knew him at all, but 
that the whole was an evil dream. This view, according to his opinion, 
is borne out by ch. vi. 11,12, which the Shulammith utters on awaken- 
ing : “ There, without my knowing, my soul has made me the bearer 
of my people, a noble woman.” She falls asleep again—which is 
accounted for in the last words of ch. vii. 10, and only in the 
following verses, down to the end of the book, we hear the Shulam- 
mith. Dr. Feilchenfeld believes the object of the Song to be, to place 
the spiritual love of which man is capable in contrast to the sensuous 
instincts which he has in common with the “ hinds of the field.” As 
a pure virgin, animated by this holy feeling, can never, not even 
temporarily, yield to any sensuous desire, the unholy, erotic life and 
its passions can only be undergone by the Shulammith in a dream. 
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This idea would have as good a title to throw light upon the 
principal obscurities of the book as any other, did it not create a new 
difficulty. A dream is the reflex—however confused—of matters 
experienced, or at least evolved in imagination. A pure virgin, as 
described by the author, must be quite incapable of having a dream 
of the kind mentioned above. But even if it may be allowed that 
the range of ideas and the language of a pure virgin was different in 
those olden times from those of the present, it is rather difficult to see 
how to translate the verses alluded to in the sense of the author, viz., 
M3IW /raegerin, 3°43 viner Adligen. Furthermore, the final words 
ch. viii. 10, are a figure of speech of a general character (0°24 plur.), 
rather thana reference to the sleep of the Shulammith. Finally, it is 
questionable—as Delitzsch justly remarks—whether 33)3 means to 
cause to speak. 

Dr. Feilchenfeld sees the two kinds of passionate love opposed 
to each other in ch. ii. 7 (cf. iii. 5, viii. 4). His explanation of ppnnw by 
Verlangen in its more sensuous meaning, is not a bad idea, neither 
is it lexicographically impossible, and apparently supported by Gen. 
xxxiv. 19. But we must not overlook that in the majority of cases 
the root DN sign fies quite generally to wish, to desire. 

The author coincides with Ewald-Hitzig’s shepherd theory, in being 
obliged to maintain the rural friend, to meet whom is the chief desire 
of the Shulammith (i. 7,8). The latter rejoices to hear his spring song 
(ii. 8-17), and she even dares to meet him at night without injuring 
her maidenly honour, whenever her heart longs for him. Blinded by 
the royal splendour, she is brought—in her dream—into the palace, 
but after having allowed the king to enjoy her charms, she is neglected 
by him (iv. 16, v. 1, gone in his garden). His subsequent repentance 
and renewed inchaste invitation are, however, removed by her waking 
up, and she is happy to find her rvral friend near her. 

This rural friend is altogether the deus ex machina of the drama, 
who invariably comes to the rescue whenever the situation becomes 
difficult, both for the Shulammith and the student of the Song. The 
Jriend of iv. 16 is not assumed to be the same as in v. 9-16, but the 
latter is the young shepherd to whom “the spirit of the Shulammith 
returns in her dream, after she hes experienced the fickleness of her 
royal lover, and the constraint of court life.” 

It is obvious that although much can be said in favour of the 
existence of this rural friend, there is quite as much to be said against 
it. With his help Dr. Feilchenfeld bas—especially in the summing- 
up—skilfully built up his visionary drama, but its very artificialness 
naturally makes its structure somewhat frail. Dr. Feilechenfeld’s 
theory, of course, also influences his clever translation, but we can only 
point out a few details. He makes 12) (i. 10) refer to the absent 
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friend, and translates it unsere Hausranke, i.e., the trellis covered with 
creepers outside her home, where the Shulammith used to sit with her 
rural friend. But the signification of wry, so frequently paralleled 
by 70, or as explained by the context, is certainly couch, to lie or to 
sit upon. The Arabic ’arsh is often used in the Qorin (Ixxxv. 15, etc.) 
for throne. The signification of trembling for 83M (Is. xix. 17) is not 
so certain, and it is therefore rather questionable to explain "\3n (Cant. 
ii. 14) on its basis. Is it not preferable to connect it with the Arabic 
hhajan, “refuge”? Ch. iii. 1 is without doubt rightly explained as a 
soliloquy, in which the Shulammith expresses her longing (see also 
Delitzsch). The translation of w53w (iv. 1) by heruntergejagt is not 
a particularly happy one. We cannot so easily overlook the Arabic 
jalasa, ‘‘he sat up after lying on his side” (Lane). We have thus to 
imagine the herd of goats partly lying down, partly rising to their 
feet, and slowly descending while pasturing. ynby, dein Entkleiden 
(iv. 13) is somewhat doubtful (cf. Is. xvi. 8); sprouts agrees well 
with the context and is here perhaps a poetic epitheton for arms, 

The obscurity which envelops the composition of the Canticles is 
certainly not lessened by the linguistic difficulties with which it 
teems. Happily Dr. Feilchenfeld is quite aware of the care necessary 
in dealing with the latter. His conception, on the whole, is original 
and often ingenious, although his explanations do not always carry 
conviction with them. Future students of the Canticles will have to 
consider his theory whether they agree or noi. 

A future critic of the Song will perhaps have to extend the long 
established nominal identity of the Shulammith with the Shunammith 
Abishag. The latter evidently played a more important réle at the 
court of Solomon than is discernible in the abrupt notices in the 1st 
Book of Kings (ii. 17-26). Did the poet, perhaps model his heroine on 
that beautiful maiden and her half erotic, half platonic relation to 
King David ? 

H. HirscHFELD. 
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NOTES AND DISCUSSION. 


Was the Custom of Fasting on Sabbath Afternoon part of 
the Early Anglo-Jewish Ritual P 


WE may take it as a principle of research into the origin of rites and 
customs that the custom is earlier than the reason given for it; the 
institution came before it was connected with any code. It is un- 
scientific to derive any religious ordinance from the Tanna or Amora, 
who, so far as our sources go, first attempted to support its validity 
by a Biblical quotation. In the same way it is an undoubtedly false 
method to fix the period of a later medieval custom by the date when 
a discussion about it is first mentioned in literature. It is accordingly 
a priori unjustifiable to connect so striking a custom as fasting on 
Sabbath afternoons with the name of R. Tam! as its originator, be- 
cause it happens that we learn that he had a discussion on this point 
with R. Meshullam ben Nathan, of Melun. I call the custom striking, 
because it is so contradictory to the general character of the Jewish 
Sabbath, which it is ritually intended, not alone to honour and adorn 
by spiritual means, but likewise to enjoy in very human fashion by 
the pleasures of eating and drinking. How comes it then that on this 
day of joy a period should be fixed in which the enjoyment of meat 
and drink is sternly forbidden, in other words, custom is opposed to 
law, a mere habit to Holy Scripture? Both the Talmud (Pesachim 
105a) and the story told in the Tosaphoth in the name of R. Jacob 
Tam (Idid.) of the catastrophe which resulted in Lorraine from the 
neglect of this custom, show that some superstition regarded eating 
and drinking on Sabbath afternoons as dangerous. The derivation of 
this custom from the memory of the death of Moses on that day, or 
from the return of the souls freed from torment on the Sabbath, I 
regard as later explanations, I would trace it to the prayer, JNPI¥ 
P1¥, which, as a kind of j7 p)7¥, challenged the ingenuity of 
riddle-readers by its remarkable form, and helped to connect it with 
the death of Moses and the entrance of condemned souls to their 
torture. 

The more striking the character of this custom, the less the ex- 


planation given bears the stamp of historic truth, the more important 
it is to inquire into what may be called its ritual geography. In so 





* V. M. Israel Levi in Recue dee Etudes Juices, xxvi. 134. 
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classical a source as the Machsor Vitry, Ed. 8S. Hurwitz, p. 111, we 
read }Y9D)% TIDD) NII N¥NIWw a -SyNo NSW MBI. 1379, 
t.é., this custom of refraining from food and drink on Sabbath after- 
noon prevailed in North France, but that Provence, and Narbonne, as 
well as Spain, were free from the restraint. We are therefore led to 
think that only the Jews of Germany, Lorraine, and North France 
preserved this enigmatic custom with that piety of theirs which has so 
often beeh characterised as excessive, while Spain, and the Jewish 
lands in contact with it, knew as little of it as the Gaonim. 

Under these circumstances, it becomes of interest to know what 
position the Jews of England took up with regard to this question. 
Are we justified in assuming straightway their supposititious depen- 
dence on France, and presume they went with the Jews of North 
France ? Or can we credit them with some degree of independence in 
their ritual life ? 

Although *‘igmatised as worthless by a Haham of London, the Ztz 
Chayim of Jacob ben Jehuda, of London, enables us to give a decisive 
answer to this question, for on fol. 230 of that work we read :— 


psx miboy 93 Sax nawa ayed ans ya Spondon 192 an 73) 
‘vovn pa on anwn 55 ‘ms etna ony oys Aa 1 Sy doin 
mS way mda. ye nAN pypy AD ana yanp yno dn wbx 
‘nor pan prty ord pn 725. 3N3 BY DI INA wIpI ADD 
Pmyw ‘Mea now wa Aw mvwe yt 


From this notice, which is practically an excerpt from Tos. Pesach, 
f. 105a, we see that the English Jews in this point stood in pro- 
nounced opposition to their French brethren. We accordingly 
observe here the same independence in ritual matter that I had occa- 
sion to point out in these pages (JEWISH QUARTERLY REVIEW, I[IL., 
pp. 20 seq.) with regard to the phraseology of the prayers. 

Perhaps, too, in this connection, reference may again be made to 
the peculiarity pointed out by me (Jdid., p. 50) in the English ritual 
with regard to the prayer P7¥ JNP7¥ in the Sabbath Mincha service, 
which agrees with the Sephardic rite. Zidkia b, Abraham, in his 
pba boy (Ed. Buber, p. 98), remarks that the order of the verses of 
Psalms? given in the Spanish and English rites are supported by the 
Pesikta, and can be remembered by the memoria technica: ods ‘nm 
nox. If one notices that, apart from the testimony, the sequence 
of the verses in the Psalter supports this order, the question becomes 





1V. Pesikta, Ed. S. Buber, p. xix., where, however, the passage quoted 
is not referred to. . bs 
* Comp. Mose Almosnino Nw’? DN end. 
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unavoidable, What was the determining cause why this natural 
sequence of the Psalm verses was departed from? The suggestion 
. may perhaps be made that the assumption of a formal {77 pit¥ in 
the institutions of reciting these verses of the Psalms was the cause of 
placing at the head the verse in which the Divine Justice find: the 
most explicit expression, and thus the whole sequence was modified. 


Davip KavFMANN. 





CORRIGENDA. 
Page 596, line 4, for Rumalis read Rumahis. 
» 9 9, 13, for Schevina read Scherira. 


99 9y 18, for Schemira read Scherira. 


Note 1, line 2, for Besturi’s read Berliner’s. 











